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APOTROPEJSKA I RODNA
SIMBOLIKA NAKITA 1Z
GROBA 134 NA STRBINCIMA
KOD PAKOVA

U grobu 134 na kasnoanti¢kom groblju na Strbincima kod Pa-
kova, datiranom od sredine 4. stolje¢a do ranog 5. stoljeca,
u kojemu je bilo pokopano dijete od 2 do 3 godine starosti,
nadeni su sljededi prilozi: bula od bakarne slitine, polumje-
seCasti privjesak od bakarne slitine, polumjesecasti privjesak
od srebra, slabo sa¢uvano oglavlje (dijadema) nacinjeno od tri
priblizno kvadratne plo¢ice od prozirnog zuckastog stakla koje
su najvjerojatnije bile pri¢vrséene na podlogu od pozlaéene ba-
karne slitine, 65 perli od bjelkastog, plavog i zelenog stakla,
narukvica od bakarne slitine, glineni vré. Grob je prethodno
bio objavljen u sklopu objave iskopavanja iz 2007. i 2008. na
Strbincima, ali bez detaljne rasprave o pojedina¢nim nalazima.
U ovome radu o tim se nalazima raspravlja s aspekta apotro-
pejske i rodne uloge u grobnom kontekstu, sa zaklju¢kom da je
dijete najvjerojatnije bilo zenskoga roda, pokopano s velikom
paznjom i Zeljom da mu se osigura najveca moguca zastita u
onostranosti.

KLJUENE RIJECL: kasnoanticko groblje, Strbinci, amulet, grobni
prilozi, rodna pripadnost

U iskopavanjima kasnoanti¢kog groblja na Strbin-
cima kod Pakova od 1999. do 2012. otkrivena su
ukupno 174 groba u goloj zemlji, drvenim sandu-
cima i grobnicama od opeke, datirana od sredine
4. do ranog 5. stoljeca. Grob 134 istrazen je 2007.
godine. U njemu je, u goloj zemlji, bilo ukopano
dijete starosti 2 — 3 godine. Uz veoma lose o¢uvan
kostur nadeni su sljedeci prilozi: 1. bula od bakarne
slitine (pr. 2 cm, deb. 1,3 cm) s ostatcima tkanine
na vanjskim stijenkama; 2. polumjesecasti privje-
sak od bakarne slitine; 3 polumjesecasti privjesak
od srebra; 4. slabo sa¢uvano oglavlje nacinjeno od
tri priblizno kvadratne plocice od prozirnoga zué-
kastog stakla, koje su najvjerojatnije bile pricvr-
$¢ene na podlogu od pozlaene bakarne slitine; 5.
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APOTROPAIC AND GENDER
SYMBOLISM OF THE
JEWELLERY FROM GRAVE
134 OF THE STRBINCI
CEMETERY

In grave 134 in the late Roman cemetery of Strbinci (Pakovo,
NE Croatia), dated from the mid 4% to the early 5% century,
which held a child of 2-3 years of age, the following grave goods
were recovered: 1— a copper alloy bulla; 2 — a copper alloy lu-
nate pendant; 3 — a silver lunate pendant; 4 — a poorly preserved
headdress (diadem) composed of three small rectangular plates
made of yellowish glass, most probably originally fixed onto a
gilded copper alloy band; 5 — 65 beads made of whitish, blue,
and green glass; 6 — a copper alloy bracelet; 7 — a pottery jug.
The grave was published within the paper on the 2007-2008
campaign of excavations at Strbinci, but without a detailed dis-
cussion of individual grave finds. In this contribution these finds
are discussed from the point of view of their apotropaic function
and gender role as grave goods. The conclusion reached is that
the child was most probably a girl, who had been buried with
much care and a pronounced wish to get every protection pos-
sible in the otherworld.

KEYWORDS: late Roman cemetery, Strbinci, amulet, grave goods,
gender affiliation

A total of 174 graves in earth pits, wooden coffins
and tile-tombs were explored from 1999 till 2012
at the cemetery of Strbinci in the vicinity of Pakovo
(NE Croatia), dating from the mid-4™ to the early
5% century. Grave 134, containing the skeleton of a
child 2 or 3 years old placed in a pit, was excavated
in 2007. The following grave goods were found by
an extremely poorly preserved skeleton: 1- a cop-
per alloy bulla (diam. 2 c¢m, thickness 1.3 cm) with
textile remains on the outer walls; 2 — a copper al-
loy lunate pendant; 3 — a silver lunate pendant; 4
— a poorly preserved headdress (diadem) composed
of three small rectangular plates made of yellowish
glass, most probably originally fixed onto a gilded
copper alloy band; 5 — glass beads (65 pieces made
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staklene perle (65 komada od zZuékasto-bjelkastog,
plavog i zelenog stakla); 6. narukvica od bakarne
slitine; 7. glineni vré (SI. 1). S obzirom na to da
je grob objavljen, ne donosim detaljan opis i di-
menzije predmeta, s iznimkom bule.! Inace, broj i
narav priloZzenih predmeta u spomenutom grobu
odgovara panonskom, ali i Sirem prosjeku za djec-
je grobove, Cesto obiljezene razmjernim obiljem
nakita, osobito perli i razli¢itih zastitnih privjesa-
ka. Upravo s obzirom na nakit, takvi se grobovi
spontano pripisuju zenskoj djeci, a svojstveni su
i mladim Zenskim osobama.? Treba medutim na-
glasiti da su nakit po svemu sudeci nosila i muska
djeca, kao uostalom i odrasli muskarci.> S obzi-
rom na nedoumice koje taj podatak izaziva, ovo
razmatranje, koje posvecujem cijenjenom kolegi
i neprezaljenom prijatelju Zdenku Brusiéu, bit ée
usredotoCeno na apotropejsku i rodnu simboliku
priloga u grobnom kontekstu.

Bula je objavljena bez crteza i to¢nih dimenzija
jer je u vrijeme objave groba bila u postupku analize
sadrzaja i stoga nedostupna.* Zato ¢u se prvo osvr-
nuti na sadrzaj bule opéenito, a onda na rezultat u
meduvremenu nadinjene analize primjerka sa Strbi-
naca. Predmeti i tvari koji su se spremali u bulu raz-
mjerno su rijetko spomenuti u izvorima, ali su u sva-
kom slucaju uvijek bili namijenjeni zastiti od uroka
jer je takva i priroda samog privjeska. Osim biljke
bijele lupine (Lupinus albus), poznate od antike po
svojim farmakoloskim i magi¢nim svojstvima, drugi
sadrzaji spomenuti u izvorima prilicno su egzotic-
ni, primjerice gusterove o¢i, zubi magarca i junice
te probuseno zrno graha zamotano u kozu mazge.’
Spominju se i magi¢ni tekstovi ispisani na papirusu
ili tankom limu, premda se oni prije svega odnose na
amulete u obliku duguljastih valjkastih ili visekutnih
spremnika, najcesce od zlata, srebra ili stakla, koji

1 B. MIGOTTL T. LELEKOVIC, 2013, 249-251.

2 E. VAGO, L. BONA, 1976, 191; S. MARTIN-KILCHER, 2000,
72-73; M. HEINZELMANN, 2001, 187; B. MIGOTTTL, 2003, 64;
A. SMALL et al., 2007, 144; J. R. SOFAER, 2009, 148-150; N.
DONEUS, 2010, 143, 149-150; K. GROMER, E. HOLBLING-
STEIGBERGER, 2010, 163-166.

3 ].FOSTER, 1993, 208-209; S. KEEGAN, 2002, 39-40, passin; B.
MIGOTTIL, 2004, 180-181, bilj. 15; M. CARROLL, 2006, 33; K.
GROMER, E. HOLBLING-STEIGBERGER, 2010, 163, 166.

4 Analize su nacinjene u Istrazivackom laboratoriju Rathgen Drzav-
nih berlinskih muzeja (Rathgen-Forschungslabor, Staatliche Mu-
seen zu Berlin), a potpisali su ih prof. dr. Stefan Simon i Regine
Ricarda-Pausewein (broj nalaza: 49_051111). Na posredovanju
za obavljanje analiza, kao i na komentarima rezultata, srdacno
zahvaljujem Damiru Doracicu, voditelju Konzervatorsko-restau-
ratorskog odjela Arheoloskog muzeja u Zagrebu.

S E.LUCCHESI PALLI, 1994, 171; B. MIGOTTIL, 2007, 195.
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of whitish-yellowish, blue, and green glass); 6 — a
copper alloy bracelet; 7 — a pottery jug (Fig. 1). As
the grave has already been published, no detailed de-
scription and measurements are brought here, except
for the bulla.! Otherwise, the number and selection
of finds in grave 134 correspond with the average in
late Roman children graves in Pannonia and the wid-
er area, which often abound in jewellery, especially
beads and various amulets. It is exactly on account
of the jewellery that such graves are spontaneously
ascribed to female children, the more readily as jew-
ellery is also typical of young women’s burials.? It
should, however, be pointed out that jewellery was
also worn by boys and men, which can lead to am-
biguities in gender perspective in funerary archaeol-
ogy.> With this in mind, this paper, dedicated to the
esteemed colleague and sorely missed friend Zdenko
Brusié, will be focused on the apotropaic and gender
symbolism of grave finds.

The first find to be discussed will be the bulla,
which was published without a drawing and precise
measurements, because at the time of publishing it
was submitted to a scientific analysis of its content
and therefore inaccessible.* The issue of the content
of the bulla in general will be considered first, to be
followed by a discussion of the analysis of the exam-
ple from Strbinci. The content of the bulla was com-
paratively rarely mentioned in the written sources,
and in those rare cases it was always made clear that
the substance should have been prophylactic. Apart
from the plant white lupin (Lupinus albus), known
from the Classical Antiquity for its pharmaceutical
and magical qualities, other substances mentioned
are quite exotic, such as lizard’s eyeballs, donkey’s
and heifer’s teeth, and a pierced bean wrapped in a
donkey skin.®* Frequently, magic texts on papyrus or
thin metal sheets are reported, but they are mostly

B. MIGOTTL, T. LELEKOVIC, 2013, 249-251.

2 E. VAGO, 1. BONA, 1976, 191; S. MARTIN-KILCHER, 2000,
72-73; M. HEINZELMANN, 2001, 187; B. MIGOTTIL 2003, 64;
A. SMALL et al., 2007, 144; J. R. SOFAER, 2009, 148-150; N.
DONEUS, 2010, 143, 149-150; K. GROMER, E. HOLBLING-
STEIGBERGER, 2010, 163-166.

3 J. FOSTER, 1993, 208-209; S. KEEGAN, 2002, 39-40, passim; B.
MIGOTTIL 2004, 180-181, fn. 15; M. CARROLL 2006, 33; K.
GROMER, E. HOLBLING-STEIGBERGER, 2010, 163, 166.

4 The analyses were conducted in the Research Laboratory Rathgen
of the Berlin State Museums (Rathgen-Forschungslabor, Staatli-
che Museen zu Berlin) by Dr. Stefan Simon and Regine Ricarda-
Pausewein (protocol no. 49_051111). I am very grateful to Damir
Doraci¢, Head of the Conservation-Restoration Department of the
Archaeological Museum in Zagreb, for his kind mediation in this
procedure and for sharing with me his opinions on the results of the
analyses.

S5 E.LUCCHESI PALLIL 1994, 171; B. MIGOTTIL, 2007, 195.
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St. 1./ F1G. 1.

Nakit iz groba 134 na Strbincima: 1. a/b — bula, 2. polumjesecasti privjesak; 3. polumjesecasti privjesak; 4. a/b — oglavlje; 5.
narukvica, 6. zrna ogrlice (foto: Foto Badrov — 1; D. Doracié: 2 — 6; crtezi: M. Gali¢ — 1; M. Marijanovic-Lesic — 4).

Jewellery from grave 134 at Strbinci: 1. a/b — bulla; 2. lunular pendant; 3. lunular pendant; 4. a/b — headdress; 5 — bracelet; 6 —
necklace beads (photo: Foto Badrov — 1; D. Doracié: 2 — 6; drawings: M. Galié — 1; M. Marijanovié-Lesié — 4).
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su obilno potvrdeni i kao arheoloski nalazi.® Prema
mojemu znanju i dostupnoj literaturi, razmjeno je
malen broj bula u Rimskome Carstvu, barem u Itali-
provjeren. Ondje gdje je to ucinjeno, osim neodre-
denih biljnih ostataka, zabiljezene su ljudske vlasi i
rezani kamen, a u kr$¢anskim bulama mali ulomci
kostiju i zemlja s mirisom mosusa.” Medu panon-
skim nalazima prevladavaju biljke, koje su pretezno
ostale neodredene. Medu odredenim primjercima
uoceni su korijandar (Coriandrum sativum) i zije-
valica (Antirrbinum maius), obje s pretpostavljenim
ljekovitim i magi¢nim svojstvima koja su im se pri-
davala od antickih vremena. U jednoj buli nadena je
grozdica, a u drugoj zlatna figurica egipatsko-grckog
boga Sutnje Harpokrata, zamotana u lovorov list.
Cesti su i nalazi tkanine, same ili kao zastita nekom
drugom sadrzaju, najcesce biljnom.®

Organska analiza sadrzaja bule sa Strbinca, na-
¢injena FT-IR spektroskopskom metodom i digital-
nom mikroskopijom, pokazala je da je okruglasta,
zuckasta, mrvljiva gruda zapravo vosak, najvjerojat-
nije pcelinji (SI. 2).” Takav nalaz nije mi poznat iz
literature. Ako i postoji, vjerojatno je da je rije¢ o
kudikamo rjedoj tvari kao sadrzaju bule nego sto su
biljke i tekstil. S obzirom na to, pitanje je na koji se
nacin svojstva voska mogu dovesti u vezu sa zastit-

6 M. SOMMER, 1983; E. LUCCHESI PALLI, 1994, 171-173; B.
MIGOTTI, 1997, 14-15.

7 A. MAU, 1897, 1050; E. LUCCHESI PALLI, 1994, 174.
B. MIGOTTI, 2007, 199-204.

9 Istrazivadi (vidi bilj. 4) su naveli i moguénost da je posrijedi vosak
preostao u buli nakon izrade tehnikom ,,izgubljenog voska“. Me-
dutim, bula je nacinjena ili barem doradena kovanjem, pa takvu

pretpostavku treba odbaciti i radi tehnike izrade, a i s obzirom na
kulturolosku narav bule.
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connected with amulets in the form of elongated cy-
lindrical or polygonal receptacles made of gold and
silver, or glass, often found on archaeological sites.®
As far as my knowledge goes, a relatively small
number of bullae, at least those from Italy and the
western provinces, have been chaeracterised for their
contents. Those that were analysed, mostly yielded
undetermined plants, and in two cases human hair
and a cut gemstone were established, respectively. Of
Christian contents small bone fragments and musk-
perfumed earth have been recorded.” Among the
finds in Pannonia mostly undetermined plants pre-
vail, while of the characterised examples two kinds
were established: coriander (Coriandrum sativum)
and snapdragon (Antirrhinum maius), both with pre-
sumed healing and magical properties ascribed them
from the Classical Antiquity onwards. One bulla
has yielded a raisin, and in a yet another one a gold
figurine of Harpocrates wrapped in a laurel leaf was
found. Textile remains were quite frequently record-
ed, either as the sole find or as a protective wrapping
for some other substance, mostly plants.®

Organic analyses of the bulla from Strbinci, car-
ried out by the FT-IR spectroscopic method and dig-
ital microscopy, have shown that the roundish, beige,
crumbly lump was most probably the beeswax (Fig.
2).? I know no analogy for such find, but if it does
exist, the beeswax is certainly rare in comparison
to plants or textile as found in bullae. With this in
mind, it should now be established in what ways can
the properties of beeswax be related with the apo-
tropaic role of the bulla, or at least with funerary
rites in general. Even the basic property of beeswax,
that it is at the same time organic and imperishable,
ushers it in the realm of funerary symbolism and the

SL. 2./ F1G. 2.

Bula s grumenom voska u unutrasnjosti (iz dokumentacije
analize, bilj. 4).

Bulla with a lump of wax in its interior (from the analysis
documentation, fn. 4).

6 M. SOMMER, 1983; E. LUCCHESI PALLI, 1994, 171-173; B.
MIGOTTIL, 1997, 14-15.

A. MAU, 1897, 1050; E. LUCCHESI PALLI, 1994, 174.
B. MIGOTTI, 2007, 199-204.

The researchers (see fn. 4) brought up the possibility that the wax
found in the bulla was a residue from the manufacturing technique
of “lost-wax” casting. This, however, is not likely for two reasons.
Firstly, the bulla in question was produced by hammering, and sec-
ondly, the cultural background and apotropaic nature of the bulla
in general speak in favour of a deliberately placed substance.
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ni¢ckom ulogom bule ili barem opéenito s grobnim
ritualom. Veé i osnovna osobina voska, da je to na-
ime organska, a neraspadljiva tvar, otvara mu vrata
u svijet grobne simbolike i zastite pokojnika. U vrije-
me rimske antike Perzijanci su upotrebljavali vosak
kao sredstvo za balzamiranje.'® U Rimskom Car-
stvu vosak je prisutan u pogrebnim obredima preko
svijeCa vostanica koje su osvjetljavale put noénim
sprovodima. S vremenom su noéne povorke ostale
ogranicene na djecu i sirotinju, ali je uporaba i sim-
bolika svijeca ostala dio grobnog obreda i danju.!
Prema tome, vosak se moze dozivjeti kao tvar koja
je simbolizirala izvor svjetla na pokojnikovu putu
u onostranost. I vostane maske predaka (imagines
maiorum) najrjecitiju su ulogu imale upravo u po-
grebnim povorkama.'> Moze se pretpostaviti da su
one, kao uostalom i vosStani portreti na egipatskim
mumijama iz rimskog razdoblja, radene od voska
ne samo radi njegove podatnosti oblikovanju nego
i radi pomalo jezive slicnosti te tvari s teksturom i
bojom ljudske koze, osobito u bolesnika i mrtvaca.'?
U opisu pripreme tijela za pokop spominje se i za-
tvaranje nosnica perlama ili p¢elinjim voskom kako
bi se sprijecilo zle duhove da obuzmu tijelo.™ Usto,
pcelinji se vosak kao magi¢na tvar zadrzao u grob-
nom ritualu kroz cijeli srednji vijek."S Naposljetku,
bozanska i vladarska simbolika pcele i njezinih pro-
izvoda, meda i voska, dobro je poznata u mnogim
religijama, od egipatske do krs¢anske.!® Spomenimo
jos jedan razlog, prakti¢no-ritualni, za stavljanje
voska u bulu. Péelarenje je naime bila unosna dje-
latnost u Rimskom Carstvu, pa je lako moguce da
se obitelj umrlog djeteta njome bavila.!” Pritom je
vosak radi svoje neraspadljivosti najprakti¢niji izbor
grobne popudbine povezane s péelom. 1z svega pro-
izlazi da je uloga voska u grobnom ritualu klasi¢ne i
krs¢anske antike dovoljno ¢vrsto potkrijepljena kao
mogu( razlog za pospremanje grudice takve tvari u
bulu s kojom ¢ée pokojnik biti ukopan.

10 C. VISMARA, 1992, 115.

11 E. CUQ, 1896, 1389-1390; C. VISMARA, 1992, 135, 137; N.
DONEUS, 2010, 142-143.

12 E. CUQ, 1896, 1399; M. PAPINI, 2011, 35, 39.

13 S. WALKER, M. BIERBRIER, 1997; B. WILSON, 2005, 45.

14  http://death.wi kia.com/wiki/Death_in_Ancient_Rome (zadnji pri-

stup: 15. lipnja 20135.). Nazalost, spomenutu tvrdnju nisam uspje-
la pronaéi u znanstvenoj literaturi, odnosno u izvorima.

15 B. WILSON, 2005, 47, passim; R. GILCHRIST, 2008, 124. I smo-
la je primjerice kao sadrzaj bule potvrdena od 7. st. prije Krista do
7. stoljeca poslije Krista (E. LUCCHESI PALLI, 1994, 176).

16 D. FORSTNER, 1982, 246-248; B. WILSON, 2005, 47, 70, 81-
83, passim.

17 B. WILSON, 2005, 57.
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protection of the deceased. During the Roman peri-
od the Persians used the beeswax as an embalming
substance.!® In Roman civilisation the beeswax was
present in the funerary ritual through candles that
were used to lighten the way for the night funeral
processions. In time, such night processions became
limited to the children and the poor, but the funerary
usage and symbolism of candles remained at any time
of the day.! In view of all that, the beeswax can be
perceived as the substance that symbolised the light
on the deceased’s journey to the afterlife. Also, wax
portraits of ancestors (imagines maiorum) performed
their main role exactly in funeral processions.!? It can
be presumed that these masks, as well as wax por-
traits applied to Roman Egyptian mummies, were
made of wax not only because of this substance’s suit-
ability for modelling, but also for its uncanny similar-
ity with the texture and colour of the human skin,
especially in the sick and deceased.!® In a description
of the preparation of the dead body for the Roman
funeral a mention was made of plugging the nostrils
with beads or beeswax, in order to prevent evil spirits
from haunting the body.!* Furthermore, the beeswax
as a magical substance continued in funerary ritual
throughout the Middle Ages.'’ Finally, the divine and
royal symbolism of the bee and its products, honey
and wax, is well known in many religious systems,
from the Egyptian paganism to Christianity.!® There
was another possible reason, practical-ritual, for
putting beeswax into a bulla. Beekeeping was namely
a profitable activity in the Roman world, so the de-
ceased child’s family was possibly engaged in it.'” In
view of its imperishability, wax was the most suitable
choice as a grave good associative of the bee. On bal-
ance, the role of the beeswax in the funerary ritual
of the Classical and Christian Antiquities appears to
be founded well enough to explain the reason behind
putting such substance into the bulla that will accom-
pany a deceased to the grave.

10 C. VISMARA, 1992, 115.

11 E. CUQ, 1896, 1389-1390; C. VISMARA, 1992, 135, 137; N.
DONEUS, 2010, 142-143.

12 E. CUQ, 1896, 1399; M. PAPINI, 2011, 35, 39.

13 S. WALKER, M. BIERBRIER, 1997; B. WILSON, 2005, 45.

14  http://death.wi kia.com/wiki/Death_in_Ancient_Rome (last ac-

cessed: 15™ June 2015). Unfortunately, I was not able to verify this
claim in the scholarly literature.

15 B. WILSON, 2005, 47, passim; R. GILCHRIST, 2008, 124. Resin,
for example, was also found in bullae from the 7* century BC to the
7% century AD (E. LUCCHESI PALLI, 1994, 176).

16 D.FORSTNER, 1982, 246-248; B. WILSON, 2005, 47, 70, 81-83,
passim.

17 B. WILSON, 2005, 57.
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Spoznaja o rodnoj simbolici bule, odnosno o
njezinoj promjeni u kasnoj antici, sporo se pro-
bija u svijest istrazivaca. Rije¢ je o podatku da je
u to vrijeme bula prestala biti iskljuc¢iva povlasti-
ca djecaka do trenutka zrelosti, ve¢ su je, barem
u provincijama, Cesto nosile i zene.'® Pitanje je za-
pravo je li ikada i bila povezana isklju¢ivo s mus-
kom djecom. Arheoloska grada daje naslutiti da je
u ranome Carstvu bula za djecake bila drustveno
pravilo, ako ne i zakon, a za djevojCice nesto poput
neobvezujuéeg obicaja, koji stoga nije ostavio do-
voljno traga ni u izvorima ni u arheoloskog gradi.?
S obzirom na to da su u podunavskim provincija-
ma u kasnoj antici bulu nosila ne samo djeca nego
nerijetko i Zene, jasno je da se podatak odnosi i
na zensku djecu. Medutim, u djece je u dobi prije
sazrijevanja koStanog sustava nemoguce pouzdano
utvrditi spol na temelju parametara fizicke antro-
pologije.?’ Stoga jedina moguénost ostaje procje-
na prema prilozima, pri ¢emu pojmovi spola kao
bioloske datosti i roda kao drustvenog konstrukta
ostaju predmet vije¢nog prijepora medu antropolo-
zima i arheolozima, ponajprije zbog prepoznavanja
utjecaja socijalnog okruzenja ne samo na stvaranje
rodnih koncepata nego i na formiranje i definira-
nje Cak i bioloskih parametara.?! Kakogod bilo i
usprkos razli¢itim misljenjima, grobni prilozi u svi-
jesti veéine istrazivaca ostaju razmjerno pouzdani
spolno-rodni pokazatelji, ako se upotrebljavaju s
potrebnim oprezom i interdisciplinarnim pristu-
pom, i to u cjelovitim kontekstima.?? Ta se spozna-
ja odnosi i na odrasle i na djecu, ali je u potonjem
slucaju njezina primjena jos osjetljivija. Dok jedni
autori smatraju da je rizik odredivanja spola kod
djece na temelju priloga i odjeée jos veéi nego kod
odraslih, drugi naglasavaju da je to zapravo jedini

18 B. MIGOTTI, 2007, 190, 208-209.

19 B. MIGOTTI, 2007, 208; N. DONEUS, 2010, 150. U tom smislu
indikativan je postupak A. Maua (1897, 1048) koji je Plautov po-
datak da su bulu nosile i djevojcice radije obrazloZio neprecizno-
$¢u latinskog prijevoda grékog teksta, negoli se i sam pozabavio
istrazivanjem tog pitanja. Nije ga na to potaknuo ni podatak da su
u etrurskoj civilizaciji, iz koje se bula prosirila u Rim, taj amulet
nosili muskarci, Zene i djeca iz otmjenijih obitelji.

20 R.GOWLAND, 2009, 147; J. R. SOFAER, 2009, 159; N. DONE-
US, 2010, 146.

21 R. GOWLAND, 2009; J. R. SOFAER, 2009.

22 R. GOWLAND, 2009, 147-148; ]J. R. SOFAER, 2009, 152, pa-
ssim.
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The knowledge of the gender symbolism of the
bulla and its changed role in later Antiquity has
been penetrating the researchers’ minds only quite
slowly. At that time, namely, the bulla ceased to be
the exclusive privilege of the boy until his maturity,
and was quite often also worn by women, at least
in the provinces.'® One may rightly wonder wheth-
er the bulla was ever related exclusively to boys.
The archaeological evidence suggests that in the
early Empire the bulla was loaded with a social, if
not even legal, commitment for the boys, while for
the girls it was a kind of an optional habit, possibly
resulting in the lack of more conspicuous traces in
the written sources and archaeology."” Given that
in the Danube provinces the bulla was not worn
exclusively by children, but often also by women,
there should be no doubt that the same was true of
female children as well as male. Now, the problem
lies in the fact that it is impossible to sex children
through parameters of physical anthropology prior
to the completion of skeletal maturity.?’ Conse-
quently, the only possibility to determine the sex
is through grave goods, with the caveat that the
conceptions of sex and gender remain the matter
of a permanent controversy between anthropolo-
gists and archaeologists, mostly because it has been
maintained that the social milieu does not only af-
fect the creation of gender concepts, but it has also
a role in determining biological parameters of sex
and gender.?! However it may be, grave goods re-
main fairly dependent indicators of sex for the ma-
jority of researchers, provided that they are studied
interdisciplinary and in controlled contexts.?* This
holds true of the adults and children, but is prob-
ably more sensitive if applied to the latter. While
some authors maintain that with children it is even

18 B. MIGOTTI, 2007, 190, 208-209.

19 B. MIGOTTI, 2007, 208; N. DONEUS, 2010, 150. A. Mau’s
(1897, 1048) attitude is symptomatic in this regard. In comment-
ing on Plautus’s statement that girls also wore bullae, he chose to
explain this by a mistranslation from Greek to Latin, rather than to
dive deeper into the problem. In so doing, he failed to notice a pos-
sible correlation with Etruscan civilisation, which transmitted the
bulla to the Romans, and in which this amulet was worn equally by
men, women and children.

20 R. GOWLAND, 2009,147; J. R. SOFAER, 2009, 159; N. DONE-
US, 2010, 146.

21 R. GOWLAND, 2009; J. R. SOFAER, 2009.
22 R.GOWLAND, 2009,147-148; J. R. SOFAER, 2009, 152, passin.
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nacin, koji stoga ne treba odbacivati.?> Grob 134
sa Strbinaca dobar je primjer opisane dvojbe, koju
namecu gotovo svi prilozi osim glinenog vréa jer
se posude podjednako prilagalo djeci oba spola te
zenama i muskarcima. Kao §to je prije spomenuto,
izrazito rodno-spolna karakteristika bule kao grob-
nog priloga, kako je taj predmet u arheologiji naj-
Cesée 1 posvijedocen, u kasnoj antici je poljuljana,
pa ne moze konacno prevagnuti ni na jednu stranu
pri nagadanju o spolu djeteta pokopanog u grobu
134. S druge strane, simboli¢ni kontekst dvaju po-
lumjesecastih privjesaka manje je zagonetan. I pi-
sani izvori i arheoloska grada iz cjelokupne rimske
antike, ukljucujudi i ranokrs¢anske sadrzaje, takve
predmete predocCuju kao apotropejsko obiljezje
zenskoga kulturolosko-simboli¢nog kruga.** Tako
se, spontano i bez dubljeg uvida i razmisljanja, do-
zivljava i nakit u ¢jelini. Premda je u vedini slucaje-
va obilat nakit uistinu obiljezje zenskog svijeta, pri
takvim procjenama ipak bi trebalo voditi ra¢una
o prije spomenutim zamkama u odredivanju rod-
no-spolne pripadnosti na temelju priloga. Naime,
nakit su u Rimskom Carstvu nosili i muskarci, pa
nema razloga sumnjati da se to odnosilo i na mus-
ku djecu.” U nasem slucaju donekle je neobi¢no da
se medu perlama nije nasao ni jedan veliki Sareni
primjerak, kakvi su u Panoniji osobito svojstveni
dje¢jim ukopima, a i na Strbincima ih je naden po-
prilican broj, uvijek u djec¢jim grobovima.?
Posljednji prilog, takoder izrazito prikladan za
razmatranje o apotropejsko-rodnoj simbolici, jest
oglavlje. Prije rasprave o tome pitanju potrebno je po-
kusati rekonstruirati izgled i nadin nosenja tog pred-
meta u antici opéenito, a vezano uz to i odrediti naj-
prikladniji naziv za Strbinacki nalaz. U prvoj objavi, u
kojoj sam se kratko zadrzala na tom prilogu u sklopu
rasprave o svih 37 grobova istrazenih na Strbincima
2007.12008., nazvala sam predmet oglavljem, prem-
da ne bez dvojbi, radi kojih sam posegnula i za mi-
sljenjem etnologa.?” Osnovna poteskoca proizlazila je

23 J. FOSTER, 1993; S. MASSA, 2001, 267; S. L. KEEGAN, 2002,
39-43; R. GOWLAND, 2009, 147. Treba medutim radunati i s
iznimkama. Tako su na kasnoantickoj grobnoj freski s nekropole
kod Beske u Srbiji dvojica sluga prikazani s ogrlicama s privjesci-
ma, pri ¢emu jedan od njih nosi polumjesecast privjesak, a drugi
bulu: M. MARIJANSKI-MANOJLOVIC, 1987, 26-29, sl. 7 i 9.

24 B.MIGOTTI, 2007, 192-193; K. GROMER, E. HOLBLING-STE-
IGBERGER, 2010, 161, 163.

25  Usp. bilj. 3.

26 B. MIGOTTI, 2009, 159-160; N. DONEUS, 2010, 149; K.
GROMER, E. HOLBLING-STEIGBERGER, 2010, 163.

27 B. MIGOTTI, T. LELEKOVIC, 2013, 263-264.
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riskier to determine sex through clothing and grave
goods, others point out that since there is no other
way to do that, such method should not be discard-
ed. 2 Grave 134 from Strbinci is a good example
of this controversy, as reflected in all of the finds
but the pottery jug, given that vessels were offered
to the deceased irrespective of sex and gender. As
mentioned above, the explicit sex/gender role of the
bulla perceived as attached exclusively to boys, was
altered in Late Antiquity, so it cannot be conclu-
sive in establishing the sex of the child from grave
134. Contrary to that, lunate pendants have always
been perceived as part of the female cultural and
symbolical sphere, as transpires from both the writ-
ten sources and archaeological evidence.** There is
a tendency among the researchers to perceive the
jewellery in general as pertaining exclusively to the
female world. Indeed, abundant jewellery in a grave
most often indicates a female deceased, but caution
is still necessary in sexing such burials, because
jewellery was also worn by men, which leaves no
doubt that this was true of male children as well.?
Surprisingly missing in grave 134 are large multi-
coloured glass beads, very typical of children buri-
als in Pannonia, the site of Strbinci included, given
that they are perceived as decidedly apotropaic.?®
The last grave good to be considered — the head-
dress, is also loaded with apotropeic-gender sym-
bolism. However, it is first necessary to reconstruct
in general the appearance and the ways of wear-
ing this item of jewellery in Antiquity, and, in re-
lation to that, to establish the most suitable name
for the artefact discussed here. When publishing it
shortly for the first time, I named it oglavlje (head-
dress), although with some hesitation, spurred by
the fact that due to the poor state of preservation
of the skeleton it was impossible to reconstruct the
precise position of the find, which lay near the re-
mains of the scull.?”” I used the term headdress as
the most suitable general term covering the diadem

23 J. FOSTER, 1993; S. MASSA, 2001, 267; S. L. KEEGAN, 2002,
39-43; R. GOWLAND 2009, 147. Even though, we should always
reckon with exceptions, like the one from the late Roman cemetery
at Beska in Serbia. In a tomb fresco there two servants wearing
necklaces with pendants are depicted, one with a bulla and the
other with a lunate pendant: M. MARIJANSKI-MANO]JLOVIC,
1987, 26-29, figs. 7 and 9.

24 B. MIGOTTI, 2007, 192-193; K. GROMER, E. HOLBLING-
STEIGBERGER, 2010, 161, 163.

25 See fn. 3.

26 B. MIGOTTI, 2009, 159-160; N. DONEUS, 2010, 149; K.
GROMER, E. HOLBLING-STEIGBERGER, 2010, 163.

27 B. MIGOTTI, T. LELEKOVIC, 2013, 263-264.
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iz ¢injenice da je, s obzirom na izrazito slabo sa¢uvan
kostur, nemoguce bilo rekonstruirati na¢in noSenja
predmeta, ostatci kojeg su zateCeni otprilike na mjestu
lubanje. Izraz oglavlje odabrala sam vodeci se manje
terminologijom iz literature, a viSe pokusajem uklapa-
nja tog predmeta u okvir jednoga opéeg pojma mate-
rijalne i duhovne kulture antike, simboliziranog dija-
demom i vijencem, a prisutnog i u grobnom ritualu.
Dijadema i vijenac, bilo da su napravljeni od tkanine,
bilja ili kovina, u izvorima i literaturi u pravilu su opi-
sani kao trake ili obruci koji obavijaju glavu. Pritom i
crtezi rekonstrukcija, ali i ilustracije arheoloskih pred-
meta, prije svega novaca, pokazuju nakit smjesten ra-
dije na tjemenu negoli na ¢elu.?® Strucna literatura u
tom pogledu nije posve jednoznacna, sto je i razumlji-
vo s obzirom na to da se u arheoloskom smislu ukra-
si glave u pravilu zatjeCu kao fragmentarno sacuvani
grobni prilozi. U meni dostupnim radovima, u kojima
je pretezno obradena panonska grada, ali se kao uspo-
redbe navode i nalazi iz drugih podunavsko-rajnskih
provincija, a koji su stjecajem okolnosti uglavnom na
njemackom jeziku, prevladava izraz Stirnband, ali se
susreCu i nazivi Diademe, Stirnschmuck, Kappenbesa-
tz i Kopfschmuck, ponekad cak alternativno u istome
tekstu, odnosno za isti predmet.” U ovome kontekstu
osobito je koristan izvjestaj s iskopavanja u Nagyka-
nizsi 2005., napisan na madarskom i engleskom jezi-
ku, u kojemu je upotrijebljen izraz headdress.’® Pritom
je znakovito da je upotrijebljena rije¢ koja oznacava
ukras glave, dakle ne specifi¢no Cela, a to potvrduje i
fotografija. Na njoj se naime jasno razabire nacin no-
Senja prema polozaju oglavlja: od tjemena do otprilike
razine u$iju. Bududi da su istrazivadi pretpostavili da
su u tom primjeru staklene plocice bile pri¢vrséene na
organsku podlogu, moguée koznu, vjerojatno je da se
traka vezivala na zatiljku, podsjecajuéi time po nacinu
uporabe na gore spomenute rekonstrukcije i ilustracije
iz literature o nacdinu nosenja dijademe i vijenca. Uz
pretpostavku da se i druga slicna oglavlja, koja su se
u pravilu sastojala od staklenih plocica u kovinskim
okvirima ili na kovinskoj podlozi ili pak na podlozi od
organske tvari, mogu rekonstruirati na slican nacin,
izraz koji se odnosi na glavu ¢ini se primjerenijim na-
zivom za opisani ukrasni predmet od onoga u kojemu
se spominje Celo.

28 E.S., 1887; E. SAGLIO, 1892.

29 W. HABEREY, 1942, 274 (Stirnschmuck); E. VAGO, 1. BONA,
1976, 84 / Grab 1134, Taf. XLI (Kopfschmuck, Stirnband); A. SZ.
BURGER, 1979, 48 / Grab 96 (Stirnband); M. POLLAK, 1993,
199 / Grab 219 (Kappenbesitz); R. MULLER, 2010, 188, Grab
1901/85, bez ilustracije, uz navodenje Sirih panonskih analogija
(Stirnschmuck).

30 L EKE, L. HORVATH, 2006, 75 (grave 59).
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and wreath, as conspicuous items of material and
spiritual culture of the classical Antiquity, related
to both the everyday life and funerary ritual. Dia-
dems and wreaths, whether made of textile, plants
or metals, were in the written sources described as
bands or fillets encircling the head. When docu-
mented through hypothetical reconstructions and
drawings, these objects mostly figure on the top
of the head rather than on the forehead.?® This is-
sue is a moot point in the archaeological literature,
which is understandable given that headdresses
are mostly found as fragmentary grave goods. The
terms used in the literature (mostly in German) that
I know, covering mostly the area of the Rhine and
Danube provinces, are the following: Stirnband as
prevailing, followed by Diademe, Stirnschmuck,
Kappenbesatz and Kopfschmuck, sometimes even
alternately in the same text, that is, for the same
item.?” The report on the 2005 excavations in
Nagykanisza (Hungary), written in Hungarian and
English, is especially significant in the present con-
text; in it the name headdress was used.’® Thus, the
word was chosen which denoted the head and not
specifically the forehead, corresponding with the
precise position of the headdress, as documented
in the photograph: running from the top of the
head to approximately the ears. There is no doubt
that the glass plates composing the headdress were
fixed onto a (probably textile) band, which should
have been tied up at the back of the head, that
is, the same way as various diadems and wreaths
found in documentary reconstructions in the lit-
erature. Presumably, all other similar headdresses,
found as partially preserved archaeological arte-
facts and mostly composed of glass plates in metal
framings, can be reconstructed in the same way.
Therefore, the term mentioning the head and not
the forehead seems to be the most suitable for this
item of jewellery.

28 E.S., 1887; E. SAGLIO, 1892.

29 W. HABEREY, 1942, 274 (Stirnschmuck); E. VAGO, 1. BONA,
1976, 84 / Grab 1134, Taf. XLI (Kopfschmuck, Stirnband); A. SZ.
BURGER, 1979, 48 / Grab 96 (Stirnband); M. POLLAK, 1993,
199 / Grab 219 (Kappenbesitz); R. MULLER, 2010, 188, Grab
1901/835, without illustration, and with adducing broader Panno-
nian comparisons (Stirnschmuck).

30 L EKE, L. HORVATH, 2006, 75 (grave 59).
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U potrazi za usporednom gradom u rajnsko-po-
dunavskim provincijama zanemariti ¢emo pretpo-
stavljeni Ceoni nakit sastavljen od kovinskih privje-
saka, a zadrzat ¢emo se na nalazima nacinjenima
od staklenih plocica poput strbinackog primjerka.’!
Ukrasi glave (oglavlja) opisani u radovima navedeni-
ma u biljesci 29 srodni su onome sa Strbinaca u tome
Sto svi sadrze tanke staklene plocice, u pravilu umet-
nute u kovinske okvire. Medutim, u nasemu nalazu
mali komadi¢ lima od pozlacene bakarne slitine prije
upucuje na podlogu staklenih plocica, nego na njihov
okvir. Bilo da je svaka plocica imala vlastitu podlogu
ili su sve bile pri¢vrséene na cjelovitu kovinsku traku,
moze se pretpostaviti da je donja podloga oglavlja
bila nacinjena od tkanine ili koze. Buduci da su osta-
li kovinski predmeti u grobu znatno bolje sacuvani,
vjerojatno je da je oglavlje izvorno bilo napravljeno
kao izrazito krhak predmet. Najblizu usporedbu u
obliku i stanju sacuvanosti Strbinacko oglavlje ima u
nalazu iz rimsko-franackog groblja Krefeld-Gellepa
(rimska Gelduba u njemackom Porajnju) iz 1. — 8.
stoljeca. Ondje su u dje¢jem sarkofagu iz 4. stoljeca,
otprilike na mjestu glave, zateCene Cetiri tanke, pri-
blizno Cetvrtaste, gotovo bezbojne staklene plocice.
Uz njih su bili i neznatni ostatci zlatnog lima, toliko
raspadnuti da ih nije bilo moguce spasiti.** Primjerak
sa Strbinaca doima se kao skromnija inacica opisa-
noga predmeta, u kojemu je zlatni lim nadomjesten
pozlaéenim. Inace, oglavlje iz Krefeld-Gellepa Max
Martin razvrstao je u tip Koln (Form Kéln), koji obu-
hvaca ukrase glave sastavljene od Cetvrtastih plocica
od bezbojnog stakla u okvirima od pozlacene bronce,
sto otprilike odgovara strbinackom primjerku.** Bilo
bi zanimljivo istraziti mjesta izrade takvog nakita i
putove trgovine, s obzirom na to da su posrijedi ipak
razmjerno rijetki nalazi ako ih usporedimo s pretez-
no jednoli¢nim prilozima u kasnoanti¢kim grobovi-
ma rajnsko-podunavskih provincija.

U ovome kontekstu medutim prije svega nas za-
nima smisao prilaganja oglavlja u grobu, a posredno
i njegova eventualna uporaba u svakodnevnom zivo-

31 O pretpostavljeno ¢eonom nakitu nac¢injenom od kovinskih privje-
saka (bakarnih i srebrnih, ponekad pozladenih, rjede zlatnih) usp.
R. MULLER, 2010, 188.

32 R.PIRLING, M. SIEPEN, 2006, 365, bilj. 120.

33 Podatak je prenesen preko R. PIRLING, M. SIEPEN, 2006, 365, a
odnosi se na monografiju koja mi nije bila dostupna (Max Martin,
Das spdtromisch-friihmittelalterliche Griberfeld von Kaiseraugst,
Kanton Aargau, Derendingen 1991, Basler Beitrige zur Ur- und
Friibgeschichte, Bd. 5 A), a u kojoj je autor obradio oglavlja iz Kai-
seraugsta u Svicarskom Porajnju, stavivsi ih u kontekst usporedbi sa
Sireg prostora.
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In a short overview of the comparative evi-
dence from the Rhine and Danube provinces, the
headdresses made of metal pendants will be put
aside, and only those made of glass plates, such
as the one from Strbinci, will be considered.3! The
headdresses recorded in the literature adduced in
footnote 29 are similar to the one from Strbinci
in that they were composed of glass plates set in
metal frames. However, the item in question pro-
duced only a very tiny remnant of a gilded copper
alloy sheet, which therefore points to a band-like
support for the glass plates rather than to their
frames. No matter whether each plate had its own
metal underpinning or all of them were fixed onto
a one-piece metal band, it can be presumed that
the inner surface of the band was made of textile
or leather. The fact that the other metal finds from
grave 134 were much better preserved suggests
that the headdress was originally produced as a
very fragile piece. Its best parallel in terms of both
the shape and the state of preservation is found
in a find from the Roman and Frankish cemetery
of Krefeld-Gellep (Roman Gelduba in the German
Rhineland) from the 1%-8 centuries. In a 4™-cen-
tury child sarcophagus there, at approximately the
head area, four small, thin, rectangular, sub-col-
ourless glass plates were found. Slight traces of a
thin gold sheet were recovered in the same place,
but were too poor to be rescued. 3> The Strbinci
piece figures as a more modest version of the one
just described, as in it the gold sheet was substi-
tuted with the gilded copper alloy. Otherwise, the
find from Krefeld-Gellep was allocated to the type
Koln (Form Koln) that comprises the headdresses
made of rectangular colourless glass plates set in
frames of gilded copper alloy, thus approximately
matching the Strbinci find. 33

It is now time to discuss the symbolism of the
headdress as a grave find, and its possible use in
everyday life. In all of Antiquity wreaths and head-
bands, as well as their derivatives such as various

31 On the jewellery composed of metal (copper alloy and silver,
rarely gold) pendants, presumably worn on the forehead, see R.
MULLER, 2010, 188.

32 R.PIRLING, M. SIEPEN, 2006, 365, fn. 120.

33 This data was sourced from R. PIRLING, M. SIEPEN, 2006, 365,
but refers to the monograph inaccessible to me (Max Martin,
Das spdtromisch-friibmittelalterliche Graberfeld von Kaiseraugst,
Kanton Aargau, Derendingen 1991, Basler Beitrige zur Ur- und
Friihgeschichte, Bd. 5 A), in which the author discussed the head-
dresses from Kaiseraugst in the Swiss Rhineland by putting them
into the wider spatial context.
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tu. U cjelokupnoj antici, a i mnogo prije nje, vijen-
ci i trake svezani oko glave, kao i njihovi naknadni
oblici poput razli¢itih kruna, simbolizirali su prije
svega bozanske i vladarske modi. Kad su smrtnici u
pitanju, svjetovna uporaba nabrojenih predmeta nije
razjasnjena u svim aspektima, premda pisani izvori
potvrduju da su djevojcice prije udaje vezivale kosu
jednostavnom vunenom trakom.** Stoga nije tesko
zamisliti da je u sveCanim prigodama, ili pak u smrti,
ta traka mogla poprimiti raskosniji oblik. Jedno je na-
ime sigurno: vijenac i dijadema dio su pogrebnog ritu-
ala i metafora svojevrsnoga religijskog posvecivanja
pokojnika opcenito, o ¢emu svjedocCe i grcki i rimski
pisci.** Mnogi arheoloski spomenici, od portreta na
egipatskim mumijama, preko kamenih grobnih stela
i grobnih priloga, Sirom Rimskog Carstva potvrduju
te navode, odnosno ¢injenicu da nisu samo vladari,
bogovi i heroji portretirani i pokapani s vijencima i
dijademama, vec i obi¢ni ljudi, ne samo Zene nego
i muskarci.’® Taj bi se podatak mogao parafrazirati
kao Quod non licet vitae, licet morti. U tom smislu
osobito su zanimljiva dvostruka staklena dna sa zlat-
nim listi¢em umetnutim izmedu dvije stijenke, s obzi-
rom na dvojbe oko izvorne namjene. Medu najéeséim
su prizorima na zlatnim listi¢cima portreti, pri Cemu
zenski likovi ponekad na glavi nose ukras nalik dija-
demi. Ta su dna znakovita u ovom kontekstu zato jer
je prili¢no vjerojatno da su pripadala posudama rade-
nima iskljucivo za svecane prigode, a s konacnom na-
mjerom da njihova dna posluze kao grobni prilozi.?”
Sve u svemu, otvorenim ostaje pitanje jesu li odrasle
zenske osobe, osim onih iz vladarskih obitelji, nosile
vrpce i dijademe u nekim prigodama svakodnevnog
zivota. Prema mome znanju, likovni spomenici izvan
domene grobnog rituala svjedoce iskljucivo o carskim
osobama, bogovima, herojima te personifikacijama
i alegorijama.’® S druge strane, prema navodu sve-
tog Jeronima, Cije se djelovanje otprilike vremenski

34 ].L.SEBESTA, 1994, 47-48; K. GROMER, E. HOLBLING-STEI-
GBERGER, 2010, 161.

35 E.POTTIER, 1887; E. S., 1887.

36 O grobnim portretima u Panoniji vidi L. BARKOCZI, 1984, 134-
141, 145, u Egiptu S. WALKER, M. BIERBRIER, 199748 id.,a u
Palmiri H. PALAZ ERDEMIR, 2013. O arheoloskim nalazima vidi
biljesku 29.

37 B. MIGOTTI, 2003, 16-21.
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F. BISCONTI, 2005, 184-185.
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crowns, stood above all for divine and imperial
or regal powers. When it comes to the common
mortals, the everyday usage of such regalia has not
been cleared in all aspects, although the written
sources relate that the girls before marriage used to
tie their hair with simple woollen bands or fillets.>*
It is easy to imagine that such bands, when in-
tended as grave goods, would have acquired more
sumptuous forms. This assumption is based on the
fact that the wreath and the diadem were part of
the funerary ritual and a metaphor for a religious
dedication of the deceased, as proved by the writ-
ten sources.** Statements of the Greek and Roman
writers have been furnished by archaeological evi-
dence, from portraits on Roman Egyptian mum-
mies to stone stelae and grave finds throughout the
Empire, testifying that not only common women,
but also men, were portrayed and buried wearing
wreaths and diadems.3¢ This could be paraphrased
as Quod non licet vitae, licet morti. In this context
one type of archaeological material appears to be
significant — glass vessels with double bottoms and
a gold leaf between the bottom walls. The most
frequent motifs on such bottoms are family por-
traits in which ladies often wear hair accessories
resembling diadems. The curiosity lies in the fact
that such vessels had very probably been originally
intended for festive occasions, to be finally turned
into grave gifts.’” All in all, it remains uncertain
whether adult women apart from imperial ladies
wore hair-bands and diadems in everyday life. As
far as my knowledge goes, artistic monuments
other than funerary stones testify exclusively to
imperial persons, gods, and heroes, as well as per-
sonifications and allegories.’® On the other hand,
according to Saint Jerome, whose activity falls in
the 2¢ half of the 4t century, corresponding to the
chronology of the Strbinci cemetery, noble ladies

34 ]. L. SEBESTA, 1994, 47-48; K. GROMER, E. HOLBLING-
STEIGBERGER, 2010, 161.

35 E.POTTIER, 1887; E. S., 1887.

36 On funerary portraits in Pannonia, see L. BARKOCZI, 1984, 134-
141, in Egypt S. WALKER, M. BIERBRIER, 1997,48 ff., and in
Palmyra H. PALAZ ERDEMIR, 2013. On the archaeological evi-
dence see fn. 29.

37 B. MIGOTTIL, 2003, 16-21.

38 Witness for instance the famous frescoes from the ceiling of the
Constantinian basilica in Trier, which feature female heads wear-
ing diadems. In the long-discussed juxtaposition of imperial ladies
vs. Muses and philosophers as allegories of knowledge, the latter
solution has finally prevailed: F. BISCONTI, 2005, 184-185.
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poklapa s trajanjem Strbinackog groblja, i uglednije
rimske dame nosile su dijademe u nekim prigodama
svakodnevnog zivota.* Ako je vjerovati Jeronimu,
posrijedi je ponasanje svedivo na Cesto posvjedocen
obrazac prema kojemu su ljudi nezakonito svojatali
povlastice izvan svojih stvarnih ovlasti iz raznih do-
mena, od simboli¢ne odjeée do titule, vjerojatno pri-
zeljkujudi drustveni polozaj visi od dosegnutoga. Ta
pojava uzela je maha osobito u kasnoj antici.*’ S dru-
ge strane, arheoloska grada, odnosno ukupni nalazi iz
grobova u kojima su zateCena oglavlja, ne upucuje na
drustvenu elitu.*! Istina, rije¢ elita dovodi nas na skli-
zak teren procjene drustvenog polozaja koji je tijesno,
ali ne i neizostavno, povezan s imovinskim moguéno-
stima.* Pitanje je kako, u kontekstu razmisljanja o
drustvenim okolnostima ukapanja s oglavljem, treba
procijeniti nalaz iz groba 134. S obzirom na to da su
koli¢ina i narav priloga barem na nekoj razini ovisili
o materijalnim moguénostima, ono sto se moze iS¢i-
tati iz ukupnog inventara jest ni osobito bogatstvo ni
posvemasnje siromastvo, uz naznaku Zelje da se nedo-
statak vecih sredstava prikrije skromnijim nadomjes-
cima. Pritom mislim na privjeske od bakarne slitine
i srebra, a ne primjerice od zlata, $to se odnosi i na
kovinu od koje se dijelom sastojalo oglavlje, koja nije
bila zlatna veé pozlacena.

Vratimo se jo$ jednom, sada uz pomo¢ arheolos-
kih nalaza, pokusSaju rasvjetljavanja pitanja jesu li
ljudi izvan najpovlastenijih slojeva nosili oglavlja i u
svakodnevnom zivotu. U primjeru iz groba 134 protiv
no$enja u svakodnevnom zivotu govori i izrazita krh-
kost predmeta, a i podatak da je bilo prilozeno djetetu
od dvije do tri godine starosti.** Mala je glava za svoga
kratkog Zivota taj predmet mogla nositi eventualno na
krstenju, ili nekom drugom drustvenom inicijacijskom
obredu povezanom uz najraniju dob, ili je pak oglavlje
bilo nacinjeno upravo za ukop. Izrazeno je i misljenje
da su oglavlja zatecena u grobovima djevojcica i dje-
vojaka u rajnsko-podunavskim provincijama zapravo
bila namijenjena njihovu buducem (nedozivljenom)
vjencanju.** Postoji niz predmeta koji se Cesto zatje-
¢u u grobovima mladih osoba, u pravilu zenskih, ali

39 B.LANCON, 2000, 122.

40 B. MIGOTTI, 2008, 66, bilj. 147 i 76, bilj. 180.

41 E.KELLER, 1979, 82; W. SCHMIDT, 2000, 391.

42 B. MIGOTTI, 2008, 66, bilj. 147.

43 Sli¢no se pretpostavlja za izrazito krhak nakit u grékim grobovima
homerskog razdoblja: Ch. LECRIVAIN, 1896, 1371.

44 M. MARTIN, 1991, 28 (vidi bilj. 33), citirano preko W. SCHMIDT,
2000, 391, bilj. 966.
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of Rome did wear diadems on some occasions. ¥
If he is to be trusted, this habit stood for a com-
mon pattern of social behaviour, in which people
unlawfully appropriated some symbolical privileg-
es beyond their real status, be it clothes or titles,
pretending at a wished for but unachieved social
position. This was especially typical of Late Antig-
uity.*” On the other hand, archaeological evidence,
that is, finds from graves that have yielded head-
dresses, does not reveal elite burials.*! In any case,
this reasoning brings us to a slippery slope with
estimating the social position, which was usually,
though not unconditionally, stipulated by material
wealth.*> Nevertheless, the social context of the
burial in grave 134 should still be tackled. Given
that the amount and quality of grave finds should
have at least partly depended on material wealth,
the finds from the grave under discussion leave the
impression of neither a particular abundance nor
poverty, suggesting perhaps a wish to substitute
the lack of real wealth with les expensive substi-
tutes. By this, I mean the pendants made of silver
and copper alloy and not gold, which is also true
of the metal parts of the headdress, as they were
not made of gold but of gilded copper alloy.

Let us return once again, now in the light of the
archaeological evidence, to the question whether
people other than those from the imperial elite
wore headdresses in everyday life. In the example
of Strbinci a positive answer should be seriously
questioned by the fragility of the find, as well as
by the age of the deceased.*® The small head could
have possibly worn this accessory at baptism or
some other rite of initiation, or else, the headdress
was made specifically for the burial. Some com-
mentators maintain that the headdresses recovered
from the graves of girls in Pannonia and the Rhine-
land were actually meant for their unattained wed-
dings.** Also, some grave finds are considered as
typical indicators of such circumstances, that is, as
denoting the ritual of girls, but also boys, who died
prematurely and remained unwedded (immaturi et

39 B.LANCON, 2000, 122.
40 B. MIGOTTI, 2008, 66, fn. 147, and 76, fn. 180.
41 E.KELLER, 1979, 82; W. SCHMIDT, 2000, 391.
42 B.MIGOTTI, 2008, 66, fn. 147.

43 The same was presumed about the markedly fragile jewellery from
Greek graves of the Homeric period: Ch. LECRIVAIN, 1896,
1371.

44 M. MARTIN, 1991, 28 (see fn. 33), quoted in W. SCHMIDT,
2000, 391, fn. 966.
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ne samo njih, a pripisuju se upravo takvim okolno-
stima, odnosno ritualu prerano umrlih i nevjencanih
(immaturi et inupti). Kad su posrijedi zenske osobe,
medu tim predmetima je i dijadema.* Medutim, takvo
bismo tumacenje teze mogli primijeniti na dijete od
dvije do tri godine starosti, pa se u nasem slucaju vje-
rojatnijom ¢ini ukopna namjena kojoj u prilog govori
i krhkost predmeta. Moguce je, dapace i vjerojatno,
da odgovor na oba pitanja iz religijsko-drustvenog
okruzja, dakle jesu li oglavlja pokazatelj elite kako
god da ju definirali te jesu li se ona nosila u svakodne-
vici, nisu jednoznacni. U $trbinackom primjeru ¢ini se
da je posrijedi dijete iz ne osobito imucne obitelji koje
je dijademu dobilo kao pogrebni ,,dar®.

Sto se tice spola djeteta pokopanog u grobu 134,
u prvoj objavi pretpostavila sam da je posrijedi bila
djevojcica, ali samo na temelju nakita i odsutnosti
specificno ,,muskih“ priloga. Sada je pak moguce to
pitanje razmotriti u svjetlu ovdje predocene Sire ra-
sprave o simbolici indikativnih priloga iz spomenu-
tog groba. Usprkos zamjerkama odredivanju spola
prema grobnim prilozima, koje nisu neutemeljene,
i dalje vjerujem da opisani nalazi, uzeti u cjelini, s
velikom vjerojatnoséu upuéuju na djevojcicu. Prije
negoli ogrlica od staklenih jagoda i narukvica, na to
me navodi zdruZzivanje triju privjesaka, od kojih je
bula u kasnoj antici prestala biti izri¢itim simbolom
djecaka, dok su polumjesecasti privjesci potvrdeni
kao predmet izrazite Zenske simbolike. Grob 134
poseban je utoliko Sto mi takva kombinacija priloga
nije poznata s drugih nalazi$ta, a po svemu sudeci na-
mjena joj je bila osnaziti zastitu umrlog djeteta svim
sredstvima. Ako je ono bilo ugrozeno i bolezljivo, sto
iz oskudnih kostanih ostataka nije bilo moguce i$¢i-
tati, mozda je sva tri privjeska nosilo i za zivota.

Ako i postoji mala dvojba o spolu ukopanog dje-
teta, ne bi trebalo biti sumnje u to da prilozi iz groba
134 pokazuju odnos obitelji prema malom pokojniku,
odnosno pokojnici. Rasprava o tome koliko su epitafi
iskren izraz pravih osjecaja prema pokojnicima nuz-
no ostaje nedovrsenom jer uopéenja o toj temi nisu
pouzdana. Sumnje u vjerodostojnost grobnih natpisa
proizlaze prije svega iz njihove formulai¢nosti i Cinje-
nice da su oni na neki nacin bili zadani drustvenim
pravilima. Nadalje, oni govore o postavljacu barem
toliko koliko i o pokojnicima, a u konacnici se obra-
¢aju javnosti.** S druge strane, grobni prilozi i oprema
pokojnika odrazavaju intiman odnos prema umrlome;
jednom kad zemlja prekrije grob, taj odnos ostaje u

45 S. MARTIN-KILCHER, 2000, 64-65.
46 G.]. OLIVER, 2000, 129, passim.
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inupti). Among such items is a diadem, as a rule as-
cribed to girls.* Such explanation could, however,
hardly be valid for a child of 2-3 years of age, so
the funerary function should be a likelier option in
this case. Most probably the social context of all
graves that have yielded headdresses was not iden-
tical, but it seems that in the case of Strbinci the
headdress was given as a funerary gift to a child
from a not particularly rich family.

With all the above data in mind, let us return
ultimately to the issue of the sex determination of
the child from grave 134. When first publishing the
grave, I presumed it was of a girl on the basis of the
jewellery and the lack of any typical “male” finds.
It is now possible to tackle this issue in the light of
the above discussion of the possible gender role of
the symbolically loaded items. With all due respect
for the otherwise well-founded suspicion towards
sexing the deceased on the basis of “female” vs.
“male” grave finds, I maintain that in the present
case the finds taken both individually and as a whole
speak persuasively for a girl. While a necklace and
a bracelet would not be decisive in themselves, their
combination with a bulla and lunate pendants does
support the case for a girl. As far as my knowledge
goes, the combination of a bulla and lunate pen-
dants is unique to grave 134; it probably aimed at
the best possible protection of the deceased child. If
she (?) was of delicate health from the start, which
could not have been established from poorly pre-
served bones, she might have worn all three pen-
dants during the lifetime.

If we should still allow for a slight doubt about
the sex of the child buried in grave 134, one thing
is certain: the objects furnishing the grave illustrate
a genuine attitude of the family towards the small
deceased. A discussion of the sincerity of the epi-
taphs inevitably remains inconclusive, as no gen-
eralisations are dependable enough. A suspicion
about the sincerity of utterances from epitaphs
is raised by their formulaic structure and the fact
that they were to a certain measure stipulated by
social conventions. Finally, they spoke as much of
the deceased as of the dedicators, and were ulti-
mately directed to the public.*® On the other hand,
grave goods infallibly reflect an intimate attitude
towards the deceased; when once the earth covered
the grave, this attitude remained in the personal
realm. In view of all that, the child from grave 134

45 S. MARTIN-KILCHER, 2000, 64-65.
46 G.]. OLIVER, 2000, 129, passim.
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podrudju osobnog. Gledano iz tog kuta i sudedi pre-
ma nalazima, dijete iz groba 134 na Strbincima poko-
pano je s iskrenom tugom nad gubitkom te s naglase-
nom paznjom i Zeljom sa ga se zastiti od svih zala koje
vrebaju u onostranosti.*”
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