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claim that the Bosnian identity/identitics have passed through different
stages.

The lack of reliable sources of information makes it difficult to draw
meaningful conclusions about the origins of early Bosnian Slavic
population and about their ethnicity in the period between approximately
the sixth and the seventh centuries. The superficial claim by Noel Malcolm
may contain the most truthful answer to that question. He says that they
"... were the Slavs living in Bosnia" (Malcolm 1995:16).

Bosnia passed through the Middle Ages pervaded by domestic,
autochthonous Bosmian identity (compare with KrZi§nik-Buki¢ 1996:13
and on). The factors of this identity were pumerous; their inner and outer
cohesion strength made them matching to the identification factors of
modern states of a national type. First of all, what we have here are the
geographic space with the Bosnian state, with domestic rulers (civil
governors {hban], kings {kralf] and nobility [plemstve]) that were strong at
the level of the state with organized economy (based on profitable
exploitation of precious minerals), common language, its own script called
bosandica, its autochthonous religion (the dualistic Christian, that is,
heretic religion calied the Church of Bosma [Criva bosanska] and its
followers called krstjani), and later on also with the Catholicism, the
Franciscan monks and their organizational institution of the Franciscan
province of the Silver Bosnia [Bosna Srebrena]. Some of these factors of
identity had the strength of symbols and signs, and have kept existing as
such in the collective memory for centuries; for example the Church of
Bosnia.® Some of those symbols are present even nowadays, for example,
the lily flower, which 1s a current Bosnian state symbol, and that originally
symbolizes the innocence of Mary, the Mother of God, and was used as
the Bosnian royal symbol from the period of king Tvrtko ®

The patterns of formation of identity of Bosaian population have
changed by the arrival of the Turks, the collapse of the Bosnian state, the
change of government that took whole four centuries and included the
introduction of the Islam as a part of the governing system, islamization,
total breakdown of the Church of Bosnia and the discrimination of the

& Anpalyzing the phenomenon of the Church of Bosnia, Malcolm claimed that "The
mediaeval heresy, as well as the history of peasant riots, is a topic that in itself
motivates the historians to romantically identify with: the heretics more often seem
braver, more original and more interesting than the common believers. And national
heretic (or supposedly heretic} church arises a special feeling of identification in a
historian; this significant Bosnian phenomencon lays in the very heart of Bosniak
nationality in the minds of many historians of Bosnia" (Malcolm 1995:37).

? Affer Yugoslav state organization ceased to exist six centuries after Tvrtko's death, the
lity flower, being the symbol of Bosnian mediaeval identity was included in the new
flag of the Republic of Bosnia-Herzegovina as a basic constitutive feature.
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languages of the mosques and Moslem religious high schools. Persian was
often the language of philosophy, theology and literature. That is how the
domestic language, called Bosnian [bosanski], Bosniak [bosnjacki] and
Slavic [slavenski] by the speakers themselves (according to the literature of
the time), was one of the element of community of this multiethnic,
mulureligious and multicultural Bosnia (although many words of Turkish
origins entered this language); i1t also became the distinctive feature of the
iocal population (Christian and islamized) as opposed to the genuine
foreigners (for example, the Turks).

The "Slavic" language was the third spoken language of the Ottoman
Empire, immediately following Turkish and Arabian. This was achicved
through dev§irma, or laying boys under contribution (they were trained
and recruited into the so-called janizary army); about 200,000 children
from the Balkans arca underwent this system (Malcolm 1995: 63). Many
of these janizaries have accomplished successful carecrs up to the highest
state rank, which motivated the authors to claim that "... the language of
our small nation ... used to be the diplomatic language at the [Sublime}
Port” (HadZijahi¢ 1937:93).

The period of Austrian-Hungarian rule in Bosnia, although ten times
shorter than the Turkish rule (forty years, from 1878 to 1918), is a period
of new changes in development and formation of Bosnian identities.
Besides establishing the basis of new relationships in economic, religious,
cultural... spheres, the characteristics of that timc were the political
conceptualization of national issue and the moment of the final
institutionalized division into three basic Bosnian-Herzegovinian "national"
communities, {ollowing the religious cnteria (KrZiSnik-Buki¢ 1996:29).
Namely, the nationalization of the Bosnian Muslims, Catholics and
Orthodox has begun during the mid nineteenth century (Grbi¢ 1995:121).
At that time, the cultural and religious movements gained new appearance.
It was the time when the Catholics declare as the Croats and the Orthodox
as the Serbs more and more. They started to form (of course, besides the
Muslim population) as three ethno-religious entities in the public (social,
cultural, and political) life; they have been treated as such both in science
and in politics ever since (Bringa 1993:82).

However, this is also an era when larger migration took place
(again); the muhadZir migrations one of the prominent ones and they are
especially known in literature (Seferovié 1981:48).1¢

19 The name of these migrations originates from the Turkish word muhadZire, meaning
immigrant, migrant, the Muslim that migrates from an heretic country into a Muslim
one (Klai¢ 1988:912).
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Linguistic assimilation had to follow directly, so that smaller communities
gathered around their clerical institutions (and not around, let us say,
cultural or others). There used to be several smaller religious communities,
such as Jewish (besides the Sephardi Jews, the Ashkenazi were also
colonized here under the Austrian-Hungarian rule), Evangelic and Greek-
-Catholic (also the colonists of that period of time). However, a firm basic
three-ethnic/national and cultural structure remained: Muslim, Croatian
and Serbian. This was the form that entered the state organization of the
Kingdom of Serbs, Croats and Slovenes in 1918.

Earlier analyses (Grbi¢ 1994, 1995) make it clear that the process of
identity development within the Christian population during
approximately the second half of the nineteenth century went in the
direction of ethnic or national -- Croatian and Serbian -- apprehension.
The Croats and the Serbs have been nationally constituted until the end of
the century, while the Muslim population's final nationalization has to be
placed into the twentieth century.

As far as the Croatianhood 1s concerned, it i1s certain that more
elements influenced this process. Several ethnic determinants/signifiers
have become factors of Croatian identity over time; there arc the ones
connecled to the temporal or spatial borders, such as common past and
historical experience and life space (namely, there were periods in the past
when some parts of Croatian space belonged to the Bosnian state, and
would again separate from 1t). However, there are also the ones, equally
important, that had nothing to do with either historical frame or
governmental system.

We should note that social life 1s structured by certain institutions,
The social structure of Bosnian Catholic population had been minimal
until the mid nineteenth century. This population mainly consisted of
peasantry with no safe economic base for their existence. To put it in the
most general terms, trade was in the hands of the Bosnian Serbs and Jews,
and handicrafts, especially artistic ones, in the hands of the Muslims. The
Croatian peasant population dealt mainly with agriculture that -- because
of primitive agritechnical tools -- gave poor results; the cattle-breeding was
in similar situation. Of course, it all resuited in communicative isolation of
the Croatian population; the one and main communication was held
between the village and the church. Keeping in mind that the only cultural
centres of the time were Franciscan monasteries, family, village and church
were the only social and even cultural institutions.

Perhaps the following citation describes best the (today already
seven centuries old) correlation of the Bosnian Catholics and the
Franciscans of Bosna Srebrena (and later founded Herzegovinian
Franciscan province) and the role of the Franciscans in preservation of
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the Catholic population (as well as the Orthodox) did not have almost
anything we call cultural development.

The subjective dimension of the Croatian identity developed beside
the objective dimension (having objective cultural contents as its basis); it
was the awareness of belonging to one's community - nation.

With regard to the role of the Catholic Church in the recalm of
culture, the Bosnian case gives the term religion more meanings, definitely
more than the semantic contents of the religion itself. The Catholicism and
Croatianhood stand here as two parallel and inseparable phenomena, being
the factors of identification.

The turn of the century partly changes the role of the Church. It
loses its exclusive patronage over the national awareness and national and
cultural development. Namely, we know that the Franciscans were the only
ones who run schools during the Ottoman rule. It was only during the last
decade that the government founded schools that were not run by the
Franciscans.

The Franciscans definitely lose their monopoly after 1878, when the
Jesuits arrive in Bosnia. They founded their own schools. Besides, the
Austrian-Hungarian government tried to develop the system of public
schools following the European model, wanting to create the elite that
would protect the state interests in Bosnia-Herzegovina. Along with the
attempts to modernize the religious schools, the government indeed
founded public schools as well. The number of state schools lasting four
vears increased from one vear to another. High schools and colleges were
also founded. That 1s how a laic, bourgeois intelligentsia emerged on the
public scene besides the clerical elite !

The government proclaimed multiculturalism in order to make the
three-national emancipation of the Bosnian and Herzegovinian population
impossible to establish. However, it took measures that made this
multiculturalism impossible to become alive — from advocating projects
for creating a universal Bosnian nation to giving support to the religious
belonging as the main factor of identification besides holding back the
others {above all the cultural cnes). This way, the politics of
multiculturalism remained only written on the paper.

The urban intelligentsia stratum was the first that did not accept the
concept of the government that was supposcd to hold back the
multinationality (DZaja 1994, according to Karamatié 1996:212), and 1its
members were fighting the strict state control step by step.

1 First cultural and scientific institutions were founded during that period as well -- for
example, the State museum [Zemaljski muzef] in Sarajevo (Mandi¢ 1938:9).
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ruling nation, 1solated in relation to the original, but connected with it,
although enough attention has not always been paid to it.

The process of the identification of Bosnian Croats took place
through the process of nationalization, that understood the process of
creating models of ethnic belonging. It had been created on the basis of
the factors such as common name, common life space, historical
experience, religion and culture (ethnographic material that is going to be
analyzed during the contnuation of the research points especially to
culture). However, the definition of ethnic belonging is merely one of the
dimensions of the individual and the group identity. Other dimensions that
should be studied in order to obtain a full picture are social position,
ideological orientation and many others.

{Translated by Sanja Kalapos)
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