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lies 1n the fact that the value of those texts does not allow the today's
cthnologist a possibility to stretch in the well-meaning, smug view towards
the scientific past, the view that i1s usually acquired by the benefits of
contemporary knowledge. The awareness of the decay of its object -
- traditional folk culture, which characterizes the very beginnings of
ethnological discourse,? has, until today, lasted as the credo of the
discipline permanently marked by tension between the two cultures? the
cleft within which 1ts object 1s both being produced, but also escapes its
scientific language. The feeling of how the “"long-lasting process" of
European history, more than century and a half old, and crucial for the
development and survival of folklore and folk culture, 1s finally replaced
by superiority of modern civilization processes, is most certainly one of
the reasons for epistemological problems of ethnology appears to be the
matter of "long-lasting process" themselves. The today's sensc of history,
together with the leveling the evaluation of scientific paradigms,
additionally make the starting questions regarding the professionalization
of Croatian ethnology, not only worth and legitimate nowadays, bul also
stated clearly and sharply within an ambitious, but also attentive and self-
critical beginning.

We can assume that the rcalistic* aspiration towards the integrality
and interrelation of the description and construction of ethnographic

and Arts (then Yugoslav Academy of Science and Arts) was cstablished as the first
institutional place of Croatian ethnology.

2 Josip Miléetié, the first editor of Zbornik za narodni Fivot i obicaje , emphasizes it in his
note written in 1897: "The folk treasure is being rapidly destroyed lately, as if the wind
of modern culture is blowing it away. What lived and Mourished fifty years ago is 1oday
long gone. There were many wonderful collectors of folk treasure, who saved many
seeds. The best sons of our nation gave their best for the folk poem and story, in order to
present us to the world as a nation with a great poetical strength. There are also excellent
collectors of folk customs™ (1897:vn).

31t is well-known that Radié¢ uses the arguments of social difference for his conception of
ethnography as a medium between peasant and gentleman culture. In spite of
changeability of understanding, the duality, nevertheless, still remains a constant
charactenistic of this discourse.

4 Realism of ethnographic description is a mark according to which a hundred vears' work
af theory gets its wide counterpoint space of meanings. So, today, together with the term
history with which it is permanently connected, it shares the state of "latent meaning” of
scientific terms, where, in the stratification of always nuanced and distinctive
interpretations, the outlines of its "original" associations emerge. In spite of semantic
arbitrariness of the term, its primarily literary meaning, because of which it is - just like
other markers of stylistic forms - considered to be more suitable for folkloristic than to
ethnological scientific history (and there is also difficulty of transrmission from
developed European ethnologies of specific national cultures), it continues to be
functional for marking the moment when a text starts to fill "socio-analytical functions
within a society”, and to show reality "as it is" (sce Flaker 1976:46, 149). The
antipositivistic criticism, for example in the American posimodernism, interprets the
realism of ethnographic description within the objectivism and rhetorics ol authority,
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ambition” (1899:309). This attitude is not, however, the direction about the
shaded ambition of this project to enter the comparative field of European
and global magnitude, just as this attitude does not have to be perceived as
the direct forerunner of antitheoreticism, that has been founding the
positivistic tendencies in a part of Croatian ethnology until the 1970s, as
persistency on the sufficiency of the descriptive character of
cthnography.® It is more about the detailed differences between the types
ol generalization, 1.e., the interpretative subordination of contents in
complcx scientific-historical circumstances that demand the placement of
the conceptions of so-called national sciences within the already founded
epistemology of European sciences. Almost one hundred vears ago, Radié
mtroduces the need for semantics in ethnography in his paper under the
same title, in which he tries to perceive the way in which semantics should
be separated from etymology (an insight in the historical contents of the
meaning of words as opposed to transhistorical concretism of
etymological projections) as orienting in generalization of ethnographic
contents that will save it from the mermaids' call of backing of paralleis
and theories 1® The successiul early conception of Croatian ethnology,
although it strongly anticipates the contemporary problems of initiation
and survival of the unique contents of national folk culturcs in global
interpretative projections'! are indebted to quite determined historical

® Dunja Rihtman-Auguitin (1976) and Olga Supek (1976) also point this out.

10 "What heritage couid show us briefer and better the social position of peasants, than
the words villain (scoundrel) and pagan? These words show us that everyone who lived
in those villages (pagus) and hamlets (villa) was considered to be plain and pagan.
How could it be different, if even today there is not another glass to drink the fraternity
of nations from, than the glass called civilization: a proud word in which the
superiority of Europe over other continents seems to live, and its meaning derived
from the Roman citizen (civis). Which document could bear 4 more authentic mark, a
mark that could identify more clearly the heritage that a Roman left to Europe and
European barbarians!! This is not etymology. The etymology of a word is often well-
-known, but we are still not able to determine or interpret its meaning, and we do not
know the way one meaning derived from the other, we do not know the history of word,
or to put it better, we do not know the history of thought. (...) If anything could be
called a mermaid call, it is etymology. When you starl putling things together, there is
no way of stopping until you go astray and by proving cverything you prove nothing.
This i1s how the caution in dealing with elymology appeared naturally; this caution
demands a rcliable basis in combining letters: letters should be a curb for an untamed
thought. Pcople used (o take it very far; it is still taken very far - in combining letlers,
people search for the mathemalical precision, just like people search for physiological
precision in unconscious phenomena, which is impossible to reach. (...)we could, il we
were that lucky, observe the development of each nation's thought and life by studying
its language, and I mean the development of thought and life from times immemorial"
(1898a:18).

But also anticipates the comparative advantages of such a posilion, their more direct
retationship with the secular theories and the communal meanings of culiure.
Communal theory of culture is Jameson's {1984) term, and secular discourse is Said's
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circumstances in which some "congenital” epistemological contradictions
of ethnology were somehow neutralized.

| One should also keep in mind the reception side of the writings of
early ethnography. The enlightened European nineteenth century and the
local uneducated population with the knowledge characterized as
"medieval ruins", i.e., the situation that derives a continuous counterpoint
of cthnography betwceen the popularization and professionalization of
discourse, find their form in the characteristic hybrid of so-called popular
literacy, 1.e., ethnography. Radi¢ seemed to have in mind audience as
"identity loosing nation” in the scientific conception of ethnography as a
medium between the two cultures (noblemen's and peasant), but he also
considered the return of ethnography back to the people as very important
(although he emphasized the inevitability of the rising of level, or he at
least pleadcd that the level of "writing for a peasant" is not lowered too
much).!? Therefore, it is obligatory to differentiate between the early and
the desired devcloped stage of cthnology as the knowledge of the self. In
the beginning stage, the description of culture earns its cognitive value
primarily as a text written for the other culture, otherwise, the description
would meet the presupposition of the reception redundancy, and
especially the description as Radi¢ imagined it: the "original" description
of a situation thal overlaps with the topic perception. However, the
conception of ethnology as a self-knowledge science that escapes the clear
distinction of the two cultures (in which only one actually profits
cognitively, while at the same time il is exclusively about the other) is also
conceived within his wider programme of the education of the masses, as

f

term (Sprinker 1992). They both aim at the "dialogue interpretation” that respects the
functionality of knowledge.

"Some of my friends have written to me, and I have also heard it myself. some people
throw away "Dom" ("Home")immediatcly, and do not want to read it at all because, as
they say, it is not for them, "it is for a peasant, for a country-man, for a bumpkin. Why
would | want to read it?!" So, you see! Ilowever, this is not peculiar. And it is not
peculiar because our books for "peasants”, for "people” are written in a stuptd manner,
without juice and taste, in a manner that could not be (pardon the expression)
swallowed at all! [ give you my word for that! Qur people, who attended schools, and
many of them lost in school the rest of common sense they were given by almighty
Gad, they think that peasants are so stupid, limited, dumb and rude, that they cannot
even understand anything that is not stupidity and dumbness. I know how the books
for peasants are wrilten. One takes a book for gentlemen (most often a German book),
and then he throws out of the book everything nice and intelligent, and the remains -
- the bones, the whey, the hogwash, the slops (pardon the expression) - they should be
gnawed and swallowed by the peasant. And if you ask "Why did you, for God's sake,
throw that out?", they would say "Pcasants do not understand it", or "Peasants do not
need 6", You see, that is why properly educaled people who would want to write for
peasants are rare and hard to find" (1937).

12
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!

have had - thanks to their immanent umversality - a more difficult time 10
gain the academic emancipation within Racki's conception of national
sciences,!® the early ethnology (or ethnography) gets the additional
advantages of the discussion about then not loved materialism ol natural
sciences. Racki claims that the positivism, that would be copied from the
natural scicnces into the understanding of spiritual and social movements,
can bring nothing but distortion that usuvally follows the domination of
one knowledge and discipline in relation to the other, as it had already
been the casc with domination of theology, philosophy and natural
sciences. Of course, anthropology and cthnology can employ the idcas of
natural sciences, but they can keep the anatomy necessary for their
identity and development.!'® Although the tendency of monolith and
blurred knowtedge, which is observable in early professional ethnographic
studies, can be associated with the remains of the model of polymath
knowledge of the penipatetic conceptions of school knowledge within the
so-called natural philosophy,'” it is certain that this tendency 1s also a debt
of such "democratic" founding of a system in which different types of
knowledge intcrmingle within the desired whole of so-called folk science.

guided by thought that the mankind did not start to think and feel yesterday:

thousands of generations had to leave the trace of their thinking and fecling"

{1885b:17—18).
15 "For centurics, the universal was associated with something foreign, since our people
werce cducated in the Latin language, philosophy, literature, and even science, with no
national feelings. There was a clear aspiration of science to gain national features. It is
very simple with the sciences that can have national features, such as linguistics,
history and ethnography, and it 1s more difficult with the sciences that are umversal by
their meaning. (...) Therefore, one can speak only of the contribution of a certain nation
to the particular science” (...) "Within the framework of Racki's thesis about national
science, the academy could research Croatian flora, fauna, mining/mineral treasure, and
natural resources of our counlry within the natural sciences, but it would be difficult to
place the research of warmth, light or clectricity, and especially research of equations
and integrals, within thiz framework" (Dadi¢ 1982:127, 179).
Franjo Ragki said in his presidential speech in 1886: "... the research of nalural sciences
fill the important hole in human knowledge, that was intensely fclt in the past. (..)
speculative sciences - theology, anthropology, ethnography, and history - can only be
grateful 10 the natural sciences for those great achievements, because they can be used
for solving many problems of those, speculative, sciences” (Zenko 1979:112—113),
[t was the model that dominated the education until the mid 19th century. However,
during the 1850s the necd for natural sciences got stronger within the aspiration of
economical reforms (Racki) and enlightening the population with the natural facts. It
was a time when the developmenl of posilivism and exact sciences could appear as a
possible enemy of ethnography. Dadi¢ emphasizes that it is not clear to what extant
superslition has been present among the reformers, "it is certain that the calendars for
common people were published on the basis of hundred years' calendars”. Dadi¢ gives
the example of the Newly Edited Ulyrian Calendar (1836) with the confusion made of
the old and new folk belicfs and scientific ideas: although the elements of heliocentric
system were present, the economic advices are dominated by astrology and "star
fortune-telling" (ibid.: 72).
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position in-between -- il is empinical, lieldwork, and speculative science, it
documentates superstitions, sometimes even "odds and ends" (as Radié
mockingly valued ils never completely extinguishable tendency for the
sensationalism of cultural difference), but at the same time it reaches the
actual and cveryday aspects of the rescarched culture using subjective and
individual insights. That is how ethnology occurs as a potentially
significant syncretic place of self-knowledge, "self-science"”, a place that is
not, and does notl have Lo be, exclusive to anything.2!

In spite of historical and academic circumstances, the early
conception of cthnology is doubtless defined by the peculiarity of the
scientific persona of Antun Radié, who 1s going to paint its epistemological
portrait in cxtraordinary clear and [far-rcaching f{rame, but the
contradictions and problems will cmerge in their extremes, bringing it
closer 1o the situation of the late twentieth century. His ethnographic texts,
which often inform us, with their forms and addressing, that they are
marginal, almost "unofficial” observations, "smaller contributions”, glosses
or even administrative reports, and which could be called -- for the sake of
differentiation between them and native cthnographic writings -- the
ethnographer's writings, reflect the position of the author's subject as a
legitimate contents of the description, i.¢., ficldwork sitvation, while the
interviews conducted with people {ind their place in texts as valuable
episodes of carcfully remembered replicas and documentarily described
characters (such as the anthological "Report from Bosnia-Herzegovina"
from 1899).

There might be reasons for calling that text untypical. It is of
itinerary character, which adds at least a bit of suspicion towards the
credibility of the busy projections of travelling rescarcher, who has -
- according to Radié€'s restrictions in Osnova?? - only accidental and partial
views at disposal, so "the itinerary literature is full of such fragments, and
we can thank them for numerous little theories and hypotheses that turn
into nothing when the whole material gets familiar" (1899:293). But he
also does not surrender himself to the cognitive inertia of the familiar
domestic context in writings that arc not "exotic” at all, such as the

convince anyone in Croatia. That is the rcason for the chase after the materialist natural
sciences not to slow down: it only got stronger and stronger with time" (Dadié,
ibid. 103—105).

21 The lcature of self-knowledge and self-reflection, as a specialty of small national
cthnologies, with all of its epistemological and ideological problems that arc
connected with them, as recently emphasized by Michael Herzfeld in his dialogues with
Greek ethnology (sce 1987).

22 The famous Radié's questioner “(snova za sabiranje i proudavanje narodnog Zivota"
("The Base of Collecting and Studying Folk Life"), prinied in the second edition of
Zbornik za narodni Zivot 1 obiéaje, 1897.
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a scientific discourse, as well as the attempt of escaping the empiricism that
was also spied upon the cnthusiasm of the nincteenth-century idea of
transtatableness of the untouchability of reality into the timelessness of
descriptive cthnography. Radi¢ was more than aware of all those
contradictions, and we owe the evidence {or this awareness to his unusual
choice to express and form conceptually the problems of description and
interpretation of folk culture, however banal they might have seemed. He
faces the "abundance of matcrials”, 1.¢., the continuous gaps that seem to
be created with their always growing filling,>® although smaller texts that
will emerge on the basis of the boiling of the matenals outside of the
limitations of Osnova arc most often the impressive minimalist refiections
-upon a cultural phenomena.

Dunja Rihtman-Augudtin gave a simikar evaluation in the 1980s. She
finds the materials that "break through" the thematic scheme of Osrova to
be very inspired for the so-called ethnology of everyday life. Therefore,
Ribtman-Auguitin sees the materials without which we are going to lose
"the most valuable witnessing on the social communities, their culture and
the time of the gathcring of materials” in those incidental "notices, in the
parallel flow of thoughis that imposcs itself upon the authors so
powerlully that Osnova cannot restrain it, or in individual examples which
are expressed by thc authors at their own will, somectimes as
autobiographic or biographic data, or anecdotes" (1976:70) 2% In this way,
"besides all the positivistic determination of Osnova as a questionnaire,
there is a cerlain mixing, methodological unclaritics, smashing of Osnova”.

25 Except for criticizing the "sporadical journey" as a way fieldwork research is
conducled, he gets his co-workers acquainted with the problems of fieldwork
{informers and co-workers disperse throughout fields, everything lasts too long, etc.)
in a sincere and almost naive way. "Asking for this or that, I noticed that I was listening
to entirely ncw, and at thc same lime interesting and valuable stuff, that is not
mentioned in the materials. T want to fill in all the gaps and to notice everything, but
there were so many things, that the collected materials now does not seem valuable and
1 am losing my enthusiasm for filling in and noticing, and 1 am starting thinking of
new materials” {(1899:293).

26 Rihtman-Augutin says the following about the approach of the cthnography ol the
time: "the individualization and dating of data are hardly foreseen. So, when persons
who record say that something is done in a certain way and when they describe the way,
we do not know whether it was actually done this way or there was merely a wish to do
it this way; we do not know whether they think of the desired situation or of reality. We
are also in trouble when they lell us how it 'used' to be. We do not know to what this
'used' refer - two years ago, five, ten or fifly, or whether it was like that at ail - 1t could
have merely been a model projected backward. Qnly the anecdotes, the biographic data,
the notes, and ofien the juicy texls of certain authors - actually the popular writers -
- witness about the reality and allow us to compare the ideal and the real cultures®
(ibid.:70). Therefore, the author is primarily critical toward the evaluation of the
relationship between the reality and the ideal in those texis. Sull, it scems like it does
not apply to the "juiciest" oncs.
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materials!" (1899:293). Doubtless, the trace of the Micheletian empirical
doubt, expressed in the seemingly paradoxical claim: "Yolk - the way it
should be properiy understood - 1s very difficult to {ind in the folk" 3% ig
also present here. Radié notices the discord between "participating” and
"observing", that are usually put together in a classical ethnological
methodological paradigm "participant observation”, and he especially
" notices the issue of taking notes, that is often even contradictory to the truc
communication that he has been looking for3! Later cthnography is
therefore labeled with the difficult experience of unifying description and
all the impossibilities of monographical approach. It becomes clear that
the classification according to topics is only the associative impulse around
which the ethnographic telling is unwrapped and then again wrapped, and
that it is the reason for the metaphors of the picturesque expression to be
nearer to pointillist than to mural technique. Of course, phenomena of
"tolk life" do not stand alone in their essentials, and if the very folk is
more inclined to synthesize than to analyze the individual experience - the
reason why some carly native monographs have this synthetic uniqueness
of the "folk theory”, then the fragmentation of scientific description is
offered as a possibility of the valid phenomenological record in which a
part can reflect the whole 32

A valuable and, because of some of its characteristics, rare
experimental moment of native ethnography and folk theories was facing

30 "No matter whether you ohserve it here or there, it is no more itself, it is this or that
stralum, this or that form of people, changed, changeable" (according to Radi¢
1898c:193).

"But once this kind of folk conference, that talks, criticizes, acclaims, competes, 1s
gathered, [ do not feel like going away. And so, time is wasted, and the materials
gathered and recorded in a busy is anyway not valuable” (1899:293).

Radi¢ is here directly inspired by Michelet's conception of "people of instinet" against
whom there are "people of science, studies™: "since the first steps into science, there
was the arrogance, the subtlety; critique has murdered the rudeness. The reflection,
irrationally proud of its early manhood, has contempted the instinct as a weak child;
the vain, aristocratic, reflection started, as soon as it conld, to mix with the golden unil
of sophists, it kept the low kinship, that tied it too firmly to the people, a sceret from
their laughter" (Michelet, cf. Radié 1898¢:192). "So, where is the advantage of so ofien
mentionad instinct?", asks Radié. "Our author (Michelet, [. P.) has analyzed it in detail.
The people of instinct 'conneet and tie, and they separate and analyze less. They do not
like 1o tear something aparl [rom life, and everything seems alive to them. They go
back in the very moment when the analysis is about to damage something that contains
a trait of life harmony... this gift, so rare in civilized people, is general, as it is well
known, in the plain nalions, no matter whether they are wild or barbarian. Plain people
like life, and in return they are given the magnificent gift to see and anticipate life. 1t is
their secret kinship with the ingenious people... if you study carcfully... the secret of
nature, that we call a genius, you will generally find out, that it is the one who still has
- although he reached the capability of a critical person - the gift of a plain person.
When he thinks that his inner man - the critic - has reached endless analyzing, he
simply has the plain person in front of his eyes." (1898c¢:193),
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such realism of socio-histonical, individual and critic contents of folk
culture that it eventually confronted the on-growing inevitability of
keeping the contents hushed up; the contents that, as Radi¢ says, were not
Jor ethnography, 1.e. at least, that shattered the identity of discipline. This
way, the later attempts were at the same fime saving of the discipline from
its utopian ideal m which its cognitive and interpretative autonomy is
completely overlapped with its social programme.

This 1s why later theoretical conceplions, especially since the direct
introduction of the need for theoretical discourse in the late 1910s, insist
primarily on the interpretative autonomy of science and on a kind of
dehistorization and decontextualization of the subject-matter. "Theoreticat
erosion" of the descriplive monograph principle® is going to follow the
"questionnaire” research with too much inertia, in the positivistic procedure
in which elements of folk fife are "court evidence” of some, most oflen
cross-cultural conceptions, or, on the other hand, in the self-sufficiency of
collecting principles, except for the "ornamental" ones, completely
alicnated of their cultural and life meaning.

Still, if it seems to anyone that subjects have [lown too far into the
empire of comparisons, we have to remember that such autonomy was
meant to oppose the other autonomies of "unhistorical histories" and to
lake a distance from different up-coming direct offers proposed 1o this
scicnce by various "social contexts”. _

Anyway, it is perhaps going to stay on directly from this escapist
procedure the charm of the science in which studies named "Room dust,
rubbish, broom and rubbish-heap” (Stojkovié 1935) and "Recipe for the
cucumber salad" (Simd&ik 1939) are possiblc.

The cthnography of the late nineteenth century is leaving behind a
descriptive-interpretative ambition that actually demands the overpouring
of discourse, which is also the [ramework of the critical prototheory of the
contemporary state. [ facing doubt, or even the aporia, that derive [Tom

3% The syndrome of what Trykman calls "turning the ancestors inlo the superstitious
children" (see 1990), what is partly the result of the tendency lo overdo the description
of cultural difference. [t is indeed possible to view it sometimes also in early
ethnography. For cxample "a role significant for people is played by the snake's head"
(Hirc, ibid., 10). One of the tendencies of early ethnography that later on developed in
an unfavourable direction is the separation ol materials according to geography and
topics; it can sometimes result in the impression of chao8, disharmony, controversy,
almost senseless of beliefs. "Il a poisonous snake's head comes under the callle's
hoofs, the cattde will get hurt (Sveti Kuzam near Bakar). In Lijepa Vina people carry
such a head with them, and everywhere people go, they are going to be happy”
(ibid.:10—11).
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