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In light of the contemporary paradigm of quantum reality with research
on unified quantum field and energy communication in the Humanities,
it is essential to ponder Pavel Florensky’s considerations on the energy
effects and energy activity of language, words and space, pertaining both
to arts and physics. The Russian language contains the word énergiynost’
—a much broader notion than energiya (energy). In Florensky’s writings
this relates to the author’s perception and sensibility for language, art
and the space of culture within the integrative tendencies of Russian
Cosmism, a subject that has not yet been thoroughly studied. In this
essay, we focus on Florensky’s interpretation of the magicity of energy
communication, as well as on the energy cognition of its participants.
A sensitivity to energjynost” in any dimension of consciousness in
communication is being gradually recognised today by both scholars and
“non-scholars” who integrate psychological and physiological aspects
of cognition. The tendency is to relate énergjynost’ to an emerging
quantum model of reality.

Keywords: energy effects, energiynost; energy communication, energy
activity, magicity, P. A. Florensky, language, art, energy reading, energy
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INTRODUCTION

In the contemporary paradigm of quantum reality we have created and
live in, natural scientists are interested in quantum field energy, quantum

! This essay is an extended version of a paper written in Russian for the All-Russian
Scientific Conference with International Participation The Garden of Forking Patbs: Florensky,
Rozanov, Durylin et cetera, held on 5-6 May 2017 at RGGU in Moscow. I am grateful to Anna
Reznichenko for reading that paper, and for her valuable comments on the subject.
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energy, the corpuscular-wave theory of light, and the neuroscience of mirror
neurons — neurons that in the observer mzirror the behaviour of the Other,
activated as though the observer himself were performing the same action
that the Other performs (Lakoff 2008).

But what does that have to do with the Humanities, or with artistic
and non-artistic communication, and its energy activity and effects on
participants in communication? Within an interdisciplinary, integrative
approach to the Arts and Humanities? there is a growing interest in
correlating contemporary scientific insights with the reading of cultural
artefacts, alongside studying cognitive processes in communication. Because
of this, we can deepen our understanding of our “perception” of the world.’

In the context of an emerging quantum energy paradigm, we must not
overlook the writings of Pavel Aleksandrovich Florensky (1882-1937), one
of the most profound thinkers of Russian Cosmism®* who carefully considers
energiynost’. Florensky analyses the energy communication in culture and
nature in a particular way, reasoning from the position of a subtle energy
perception of the “external world”. It is noticeable that his perception of
the world — energy sensibility — gravitates to what can be described as magic-
folklore and religious consciousness, represented in Wilber’s Integral
Theory of Consciousness’ as stages of consciousness, or levels/structures
of consciousness, i.e. developmental models, and modes of awareness
(Wilberian terms), which might be characterised as energy dimensions of
consciousness in perceiving the world(s).

Many of Florensky’s topics are permeated by eénergiynost’, including
language, words and names, symbols, cults, art, and space in both physical
(psychophysical) and aesthetic terms, the latter being the space of works of
art (see Versi¢ 2013: 83-177).

2 A paradigmatic example is the emerging need for integrating arts and science, as
proposed with programmes in the project “Arts at CERN”.

3 We have in mind cognitive disciplines and linguistic research into human cognition
and experience, in which an organoprojective conception of culture as outlined by Florensky
is recognisable.

*In spite of its reduction to today’s transhumanist ideology, “occultism” in the
interpretations of some Western authors, or to the beginnings of Soviet cosmonautics,
Russian Cosmism proposes an integral worldview at the turn of the twentieth century.
Russian Cosmism is an inclination towards a cosmic sensibility, cosmic thinking, and cosmic
consciousness, which enriched the scientific, religious, philosophical, poetic, theatrical, musical
and aesthetic thought of its time. For more on the Russian cosmic idea, see Versi¢ 2010.

> On the Integral Theory of Consciousness, see Wilber 1996; 2001.
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In the Russian language, énergiynost’is understood and interpreted within
religious philosophy as the meaningful emanation of symbols and names, and
represents a “deep sense of existence” (Losev 2009). Within Ortodox Christian
theology it is the Divine Energy, or the Tabor Light. Energiynost’ refers to
the communication of man with God and, viceversa, to the revelation of God
to man. Within Florensky’s writings, éenergiynost’ is attributed to the nature
of all being, to the philosophy of the name, and the corporality of the word:
an explanation of the author’s way of seeing the world, and a sensibility for
language and art. This phenomenon has not been thoroughly studied, and
mainly relates to spiritual practices in Eastern Christian theology.

In this essay the phenomenon of énergiynost’ is presented in its broader
sense, and is deepened through its integration with an understanding of energy
effects as well as of energy activity, energy cognition, energy clarity, energy intelligence,
energy logic, energy creation vs. energy reaction, energy communication, and energy
reading: i.e. with what relates to sensitivity in interpersonal communication. If
energiynost’ could be translated to one English word for the sake of brevity, it
might be the word “energisedness”, but this does not seem as comprehensive.

The energy effects we consider here may be pertinent to more than just
the structure of the cultural text, as explained in structural-semiotic analyses
by Yuri Lotman and Tartu-Moscow semioticians, thanks to whom Florensky
has been embraced in contemporary semiotic studies.

We shall briefly touch on some points that reflect Florensky’s
considerations of energiynost’, and are a manifestation of the energy essence
of humans, and the energy principle of humankind’s cultural activity.

1. THE ENERGY UNITY OF ALL BEING

Florensky perceives the life space as the energy unity of nature. It corresponds
to what is today known universally as “the unified field of energy”. According
to Florensky, there are those who are able to take advantage of this, those
who “know even what is unknown”:

All of nature is animated, all is alive in its wholeness and in its parts.
Everything is interrelated by secret bonds, everything respires together, with
each other. There are hostile and benign influences coming from all sides.
Nothing is inactive, however, all actions and interactions of things — beings —
souls have in their basis a sort of telepathy, an internally active, sympathetic
affinity. Energies of things flow into other things and every single one lives
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in all others, and all of them live in every single one. (Florensky 2007: 13,
translation mine)

Best mpupona omgymiesiena, Bes KHBa, B IIEJIOM U B 9acTAx. Bee cBs3aHO TaltHBIMK
y3aMH MeXIy co0010, BCE ABIIINT BMECTE IPYyr ¢ APYroM. BpaxkaeOHble n
0JIaroTBOPHBIC BO3ACHCTBHS UIYT CO BCEX CTOpOH. Huuto He Oe3/eiicTBEHHO,
HO, OJTHAKO, BCE ACHCTBUS U B3aUMOJICHCTBHS BEIIEH — CYILECTB — IYII HMEIOT
B OCHOBE pOJI TEJICTIaTHH, BHYTPUACHCTBYIOIIEE, CUMIIATHIECKOE CPOICTBO.
DHeprum Bellel BTEKAloT B IpyrHe BEIH, H Ka/asl )KUBET BO BCEX, U BCE — B
kaxoi. (Florensky 2007: 13)

Florensky’s sensitivity to the invisible energy field includes the unified
perception of time:

In the structuring of my perception a plan seems to be distant and a cross-
section very intimate [...] whereas the sequence of things — it’s 72y way of
thinking and it is perceived as simultaneous. The fourth coordinate — of
time — has become so vivid, that time has lost its nature of bad infinity. I
have become used to seeing the roots of things. (Florensky 2008e: 727-728,
translation mine)

B crpoenun Moero BocnpusATHs IUIaH MPEICTABISAETCS BHYTPEHHE TaJIEKUM,
a TIOTIePEeYHBIN pa3pe3 OMU3KHM... TOTJA KaK MOCIEI0BaTEIbHOCT — 3TO MOl
croco0 MBIIUICHUs, TPUYeM OHA BOCIPUHUMAETCS KaK eIMHOBPEMEHHAsI.
YerBeprast KOOpJAMHATA — BPEMEHH — CTaJla HACTOJIBKO JKUBOM, UYTO BpeMs
YTPaTHIIO CBOH XapakTep IypHOW OECKOHEYHOCTH. S| MPHUBBIK BHIECTH KOPHH

seeil. (Florensky 2008e: 727-728)

2. TIME AND ENERGY

The energy of growth is present in time, the fourth coordinate of reality.
Florensky compares the energy of culture to the inner time of an organism:
alongside biological growth is the cognitive growth of a human being.
The idea of time, in Florensky’s understanding, consists of an indissoluble
connection with the internal, inherent features of things. According to the
author, the acme (Greek ‘axun — the best age) of a human being includes
both his birth and his death. The nature of an animal or plant, such as a
flower, “is being perceived by us as a peak of its organisation, a symbolic
substitute of the entire plant”:
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Yet, that whatin the three-dimensional image is the representation of a flower
in relation to the entire plant — in the whole four-dimensional image of the
same plant, as something that has a life span, has to be recognised beyond
the time of blossoming: and it symbolically substitutes the entire growth of
the plant. (Florensky 2000a: 200-201, translation mine)

Ho T0, 4TO B TpeXMEPHOM MPOCTPAHCTBEHHOM 00pa3e eCTh IBETOK B OTHOILICHUH
BCEr0 pacTeHUsi, — B IIEJIOCTHOM YETHIPEXMEPHOM 00pa3e TOro K€ pacTeHHs
KaK MMEIOIIETO JIUTEIBHOCTh BO BPEMEHHU CIIEAYET MPHU3HATH 32 BPEMEHEM
LBETCHHSL: M OHO CHMBOJIMIECKH 3ameltaet Bee passutue pacrerus. (Florensky

2000a: 200-201).

It should be noted that, besides living beings, Florensky defines cultural
artefacts as being involved in “the circular flow of culture”, i.e. in “the
circular flow of the spirit”. In this way, the metaphysician of the concrete
interprets the prneumatosphere, the space of culture in which “the particular
constancy of material formations shaped by spirit, for example, of works of
art” reveals itself (Florensky 1993: 165).

3. LANGUAGE AND ENERGY

Following Humboldt’s conception of language, according to which language
is not just &pyov (work, product), but also évépyera (effect, activity) that reveals
itself in the thought activity (interior activity), or the creativity of language
use of every nation (defined as “the language organism”), Florensky relates
energiynost’ to the almighty word, seen as the “language organism”, and to

folk (primary archaic) aspects of language and folk beliefs (superstitions):

The word of the magician is material. It is the thing itself. Therefore it is
always the name. The magic of the action is the magic of words; the magic
of words is the magic of names. The name of a thing is actually the substance
of a thing. In a thing there exists the name, a thing is created by the name.
A thing enters into an interaction with the name, a thing imitates the name.
A thing has many various names, but their power differs, their depth differs.
There are names that are more and less peripheral and, accordingly having
knowledge of this, we have more or less knowledge about a thing, and we are
more or less powerful in relation to it. (Florensky 2007: 201, translation mine)

CnoBo kynecHuka BemiHo. OHO — cama Bellb. OHO 1M03TOMY BCEI/a €CTh UMSL.
Marust qeficTBUs €CTh Marus CJIOB; Marus CJIOB — Marus uMmeH. MiMs Bemu u
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ecTh cyOcTaHIMs Bely. B Bemy )UBET MM, BEIb TBOPUTCS UMEHEM. Beris
BCTYIIAET BO B3aUMOJICHICTBUC C IMEHEM, BEIIb ITOIPAYKACT MIMEHH. V geufiu MHO20
pa3HbBIX HIMEH, HO pa3iMvHa UX MOIIb, pa3iniHa ux riyouHa. Ecte nmena Gonee
1 MeHee nepuepuIecKie, i, CO0OpPa3HO C TEM 3Hasi, MbI 3HAeM 0oJiee U MeHee
Belb U MOryun Gonee u Meree B orHouennn k Heil. (Florensky 2007: 201)

The antinomy interior/exterior reveals in Florensky’s writings the dual
nature of both speech and words, the latter comparable to a living organism:
the interior form of a word is its soul and the exterior form its body (Florensky
2008b: 211).

A word is the minimum amount of energy measurable in a bodily
order. Although the bodily energy — sound energy — of a word is so small
that, according to Florensky, its power does not even need to be taken in
consideration, it still exists. In this vein, Florensky compares the power of
verbal sounds and the power of gravity:

[...] weight of 50 g= in a vertical fall from a height of 1 metre develops an
energy that is sufficient to produce the sound made by an ordinary voice over
a period of ten thousand years without interruption; in other words, if an
ordinary hat were to fall to the floor from a table, it would be possible — by
using the energy of the fall and transforming it with the help of a device such
as a phonograph — to make it narrate the aforesaid event for ten thousand
years without stopping. (Florensky 2008c: 233, translation mine)

[...] mascecmsb B 50 Tp., omyckasch Ha | METp 1O BEpTUKAIH, pa3BUBAET YHEP-
THIO, TOCTATOYHYIO JUIsl MPOHM3BEICHHS 3ByKa OOBIYHBIM T'OJIOCOM B TCUCHHE
JICCSITH THICSY JIET O€3 epephiBa; NHAYE CKa3aTh, €CIIU Obl 0OBIKHOBEHHAS IILISATIA
yIaja co CTOJa Ha I0J1, TO, UCIIOIb30BaB YHEPTHUIO MaICHUSI ¥ IPEOOPa30BhIBAs
ee MpH MOMOIIU Kakoro-innbo npubdopa Bpone GpoHorpada, MOXKHO ObUIO ObI
3aCTaBUTh €0 IOBECTBOBATh 00 03HAYEHHOM COOBITHH JECITh THICAY JIET Oe3
ymonky. (Florensky 2008c: 233)

In this context, as Florensky points out, one could not say that any word
(especially an articulated sound) is just a word without effect: that is “empty”.
In Florensky’s opinion, the word is neither flatus vocis nor nibil audibile.

4. STRUCTURE OF THE WORD AND ENERGY EFFECTS

In its physical (bodily) aspect a word is a subtly organised sound energy;
in Florensky’s view, the structure of a word is energetically active. A
phoneme is the sound energy corresponding to “physical (bodily) energy”;
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a sememe is the energy of meaning, the internal word form corresponding
to “psychic energy”; and the energy of a morpheme, between the psychic
and the physical, is “occult energy”. According to Florensky, a morpheme
represents “the two-unity of primal sound and primal meaning”, and its
“magicity”® unites “the ultraphysical influence of a phoneme” and “the
infrapsychic unity of a sememe”:

In other words, the word in the unique exactness of what is called its form fills
itself with a specific energy from the organs that produce it. Whether we call
this neural energy, or Od,” or astral energy, or fluids, or animal magnetism,
or something else, is irrelevant. With our own ignorance in mind, for now
we shall call this energy, or these energies whatever we want, keeping in view
only that their basic property is that... they have qualities similar to both
psychic and physical ones. But are these energies even present in the first
place, and does the human organism release them? I suppose... after being
photographed, after being studied with the naked eye by using light filters,
after experiments with heavy masses being attracted and repulsed by these
energies and the like, there is no negative answer to any of these questions.
(Florensky 2008c: 245, translation mine)

Wuaue roBops, C10BO, B UHAUBUYaJIbHOM OIPEIEICHHOCTH TOIO, YTO Ha3bl-
BaeTcs B HEM (DOPMOIA, 3apsiKaeTcsl OT IPOU3BOASILIUX €r0 OPraHoB 0CO00I0
SHEprueil, HA30BEM JIU €€ HEPBHOLO, WU OJI0M, MJIM aCTPAIOM, WU (IIOUIaMH,
WY 5KUBOTHBIM MarHeTU3MOM, WU ellle KaK-HUOyb B TAKOM pOJie, — ceifuac 3To
HEBaXHO... [TaMATys 0 cBOeM HEBEXECTBE, Oy/IeM I10Ka Ha3bIBaTh 3Ty SHEPIUIO
WM 9TU SHEPTUH — KaK I10I1aJ10, UMesl B BUIy JIMIIb TO OCHOBHOE CBOICTBO UX,
4TO. .. COIEPIKaT YEePThL, IOI00HBIE ICUXUUECKUM U 10100HbIe pusnueckum. Ho,
IIPEeX /e BCETOo, CYLIECTBYIOT JIM TAKUE SHEPIUU U BBIIEIISIOTCS 1M OHU YEIIOBE-
yeckuM opranuzmom? Ilomnarato... mocne gpororpadupoBaHust UX, HCCIEIOBAHUS
I[J1a30M 4pe3 CBETO(PUIBTPBL, IPUTSHKEHUM U OTTAIKUBAaHUI IMU BECOMBIX Macc
U T. I., HE MOXKET OBITh OTPULIATEILHOIO OTBETA HA IIOCTABICHHBIC BOIPOCEHL.

(Florensky 2008c: 245)

¢ In Florensky’s philosophy of language, the meaning of a spoken word has a “magic
effect” on the participants in a communication, due to the concentrated energy in its structure
(see Florensky 2016: 141-165; Versi¢ 2013: 168-177). Although the energy in communication
(externalised, or produced, in both verbal and non-verbal artefacts) can be read from various
predominant dimensions of consciousness, or stages of consciousness, depending on cultural
beliefs or worldviews (see Versi¢ 2014), it appears to be commonly associated at the collective
level with “mystical”, “occult”, or “magic” knowledge. Our understanding of human cultural
energy nowadays tends to correspond with an emerging understanding of “quantum”
knowledge. Although “naming” it differently, we are considering the same phenomenon.

7 Odic force — Carl von Reichenbach’s term for the life force or vital energy.
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In the word itself, which is characterised by its three aspects (phoneme,
morpheme, sememe), Florensky recognises a “spiritual organism” —i.e. the
whole of a human being with his three “spiritual functions”, or with “what
Philo® calls the realities of body, soul and spirit” (Florensky 2008b: 218). In
the philosophy of language on which Florensky elaborates, the phoneme
is a symbol of the morpheme, which is its purpose and meaning, whereas
the morpheme is a symbol of the sememe, the latter being the purpose and
meaning of the morpheme.

Florensky’s comparison between the functions of a word and human
spiritual activity is evident. A subtle energy communication concerns a
spiritual aspect of the human being and, consequently, in the course of
communication as a spiritual bond it originates from the “spiritual reaction”
that Florensky attributes to a word:

If in a phoneme we have to see a spiritual reaction to impressions and,
accordingly, a process by which an impression is being recognised, a morpheme
is a spiritual reaction to an already recognised impression and, accordingly,
a process by which a notion is being formed — a representation. Finally, a
sememe as a spiritual reaction to the latter, serves to form an idea. Additionally,
a phoneme is an impression of an impression, or a feeling; a morpheme is a
feeling of a feeling, or a representation — a notion; a sememe, for its part, is a
notion of a notion, or an idea. (Florensky 2008b: 217-218, translation mine)

Ecnu B (hoHEeMe HYXKHO BUACTH JyXOBHYIO PEaKIMI0 Ha BICYATICHUS, H,
CIIEZIOBATEIILHO, MIPOLECC, KOTOPBIM OCO3HAETCS OLIYIICHHE, TO MOp(heMa eCTh
JIyXOBHasl PEaKIHs Ha Y’Ke CO3HAHHOE OIIYIICHHE 1, CJIEA0BATEIBHO, IPOLIECC,
KOTOPBIM 00pa3yeTcsi NOHATHE — MPEACTaBICHUE; HAKOHEI, ceMeMa, Kak
JIyXOBHasl peakiys Ha ITOCIIeIHee, CIIY)KUT oOpa3oBaHuio uien. Emte: ponema —
BIIEYATIICHHE BIICUATIICHHS UITH OIIyIIIEHHE; MOp(heMa — OIIYIICHUE Oy IIICHUS
WK TIPEJICTABICHUE — MOHITHE, CeMeMa )K€ — MOHSITHE TOHATHUS MM Hjes.

(Florensky 2008b: 217-218)

5. THE ENERGY ACTIVITY OF WORDS (THE
EMBODIMENT OF MEANING)

In Florensky’s view, although a language is a whole, it also consists of many
languages within one and the same nation. A language is “the deepest

8 Philo of Alexandria (c. 20 BCE —c. 45 CE)
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definition of Self”, it is “the organ of our thought, and broader, of our
personality”. Florensky shares Humboldt’s view that every human being
uses words “in order to express his own particular personality” (Florensky
2008a: 158), noting the fact that in the language of every individual his
consciousness and personal cognition of the world is evidenced. Referring
to Humboldt (see Humboldt 1999), who in a way anticipates cognitive
linguists’ research interests, Florensky analyses communication or the
transfer of meaning “from one consciousness to another” (Florensky 2008c:
232), showing through the language novelties of his contemporaries that
sometimes there is a need for “explanation and preciseness of notions in
language” (Florensky 2008a: 158). “[...] it becomes more clear how deep
are the roots of these differences in particular mental mood of individuals”
(Florensky 2008a: 158). In communication, including the poetic kind,
Florensky implies the semantic structure of language, which is antinomic
in its essence, and in this regard his aesthetic judgment is indicative of
language thought experiments:

[...] zaum requires Logos too. This is similar to how a devilish gold, obtained
in the ecstasy of a magic spell, in daylight turns out to be excrement. When
the antonimy of language is being completely smoothed out, thereby the
language itself is being completely annihilated. (Florensky 2008a: 165,

translation mine)

[...] m 3aymHBIif 51361k Hy)aaeTcs B Jloroce. ITo mog00HO TOMY, Kak 0€COBCKOE
30JI0TO, TIOJYYCHHOE B HCCTYIICHHH MAarHYECKOTO 3aKIISITHSI, OKA3bIBACTCSI TIPU
CBETE JIHS TOJIKO KastoM. Koria HaumcTo CritaKMBaeTCst aHTHHOMHYHOCTb SI3BIK,
TO TEM CaMbIM Ha9HCTO YHHUTOXKACTCs 1 camblii si3bIK. (Florensky 2008a: 165)

The effective energy of the word enables an approach to the space
beyond physical experience and sensory perception as we know it; it unifies
visible and invisible, without losing its appropriateness. In this sense, when
Florensky considers zaum or the transmental language used by futurist
poets, he notices their non-recognition of and non-acquaintance with the
real nature of language, although “their feeling of the roots of language is
indicative”:

One cannot say that there might be an absence of A6yog; but it cannot be
seen and, in so far as it cannot be seen, their creations themselves go beyond
evaluations. It does not follow that they are not successful, but seeking to
become entirely subjective, they do become subjective; and that is why there
is also no possibility to objectively decide whether they are successful or not.
(Florensky 2008a: 162, translation mine)
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Henb3st cka3arp, 9T00bI B HUX AOYOG OTCYTCTBOBAJ; HO €r0 Tam HE BHIHO H,
MTOCKOJIBKY HE BHJIHO, IMOCTOJIBKY M CaMble TBOPEHHSI BBIXOMSAT 38 IPEACIIBI
oreHok. OTCIOa HE CIIEYeT, YTO OHU HE YIauHbL; HO, CTPEMSICh CTaTh JI0 KOHIA
CyOBCKTHBHBIMH, OHH W CTAHOBSITCSI TAKUMH, a TIOTOMY OOBEKTHBHO pEIIAaTh,
yIQ4qHBI OHI HITH HeT, Toxe HeT BosMoxkHocTH. (Florensky 2008a: 162)

Florensky’s criticism of futurist poets refers to meaning as a precondition
of clear communication with the reader, and finds that this meaning is
missing, due to non-articulation. If a poet in his own sincerity is

[...] entirely #rans-mental and therefore non-verbal in his creativity, then
even he himself does not know what should be embodied in his syllable, and
therefore he cannot even evaluate whether it has been embodied or not.
(Florensky 2008: 162, translation mine)

[...] HACKBO3b 3a-yMEH U MIOTOMY HeC-CIIOBECEH B CBOEM TBOPYECTBE, TO U CAM
OH He 3Haem, 9TO JNOIKEHCTBEHHO BOIUIOTHUTLCS Y HETO B 3BYKE, & IOTOMY HE
MoxeT u cyauTs — Borutotuinock Ju. (Florensky 2008: 162)

6. CONSCIOUS USE OF WORDS

According to Florensky, because words are not flatus vocis, there is a
presumption that one is aware of what s/he is saying when communicating
any thought form.” In interpretations of the name of God, proper names,
or names of things, the author points out the purposefulness of thought
embodied in the spoken word. In this connection the ability of energy
communication with the environment is primarily related to those who
know the real nature of language and use their knowledge as an instrument
for different purposes:

But among peasants there are also some to whom the unknown is known.
They are wizards and witches, enchanters and enchantresses, as they
principally know...[...] Some of them use their knowledge in a good way and
some of them in an evil way. But all of them, good and evil, natural-born and
taught, face such times when they see, hear and perceive in many different
ways what is invisible and unknowable to others. They all live a double life.
The other-worldly doors open wide before all of them. (Florensky 2007:
16, translation mine)

? Nowadays this subject is studied at university level as “Communication Skills”.
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Ho ecTtb 1 cpeiu KpecThsiH OT/ICIIBHBIE JIFOTH, KOTOPHIM BEIOMO U HeBegoMoe. OHM
BE/yHBI ¥ BEJlyHbH, BEJIbMaKH 1 BEJbMbI, KOO OHH BEJIAFOT MO IPEUMYIIIECCTRBY. ..
[...] OmHu monb3yrOTCs CBOMM BeeHHEM BO 0Oiaro, apyrue Bo 310. Ho Bce
OHH, JI00pbIe U 3JIble, MPUPOKACHHBIC U BBIYUCHHBIC, MEPEKUBAIOT TAKUE
BpEMeHa, KOTia BUJIAT, CIBIIIAT U BCSIUECKH BOCTIPHHUMAIOT TO, YTO HE3PHMO H
HETMOCTH)XUMO BCEM IpourM. Bee OHM JKUBYT IBOMHOKO JKU3HBIO. [lepen BceMu
HHMH OTBEP3alOTCsI HACTeXkb ABepH notycroportero. (Florensky 2007: 16)

In Florensky’s view, a thought, a word and a deed are identical:

A thought and a word, a word and a deed are inseparable — they are the
same, identical. [...] When you ponder something, you inevitably prepare
to start a series of actions, you strain the muscles in one way or another. The
more intense the desire, the more direct the consciousness — the closer the
thought, the word and the deed are to each other. In the ecstasy of magic
creativity...there is no boundary among them. They are identical. (Florensky
2007: 17, translation mine)

MBICITBb ¥ CJIOBO, CJIOBO H JIEJIO HEPa3AeIbHbI — OJTHO U TO K€, TOXKICCTBCHHBI.
[...] Koraa Bbl 00mymbIBaeTe 4YTO-HUOY/Ib, BbI HEM30€KHO TOTOBUTECH HAYaTh
P IeHCTBUH, TaK MM MHAYE HAIPSITaeTe MBIIIIBL. YeM HampsKeHHee KelaHue,
YeM HEMOCPE/ICTBCHHEE CO3HAHKE, TeM OJIMKE JPYT K JIPYTY MBICIb, CJIOBO U
neno. B akcTaze Marn4eckoro TBOPUECTRA. . .HET MPaHHIIbI MKy HUMHU. OIHO
ects apyroe. (Florensky 2007: 17)

Energiynost’ reveals itself in the internal aspect of communication, in
the “interior interconnection”. Florensky relates this energy aspect of
language to an “extrasensory overcoming” of sememe, of sense: the speech,
being a personal, subjective manifestation, “is characterised by deepest
contradictions”:

We believe and recognise that it is not from the conversation that we
understand each other, but due to the power of interior interconnection,
and that words do contribute to the intensification of consciousness, do
contribute to the consciousness of spiritual interchange that has already
occurred, but do not themselves produce this interchange. We recognise
the mutual understanding of even the subtlest, often quite unexpected, forks
of meaning: but this awareness is being established against the common
background of a spiritual touch that is already occurring. (Florensky 2008b:
215, translation mine)

MbI BepuM U MpHU3HAEM, YTO HE OT Pa3sroBopa MbI MOHHUMAEM IPYT Ipyra,
a CWJIOK BHYTPEHHEro OOIICHHS, U YTO CIIOBA CIIOCOOCTBYIOT O0OCTPEHHUIO
CO3HAHUsI, CO3HAHHMIO yXK€ IPOHCIIEAIIETO AyXOBHOIO 0OMEHa, HO HE CaMu
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no cebe MpOM3BOAAT ATOT 0OMEH. MBI NPU3HAEM B3aMMHOE TTOHMMAaHHUE
U TOHYAMNIIMX, YACTO BIOJHE HEOXKUIAHHBIX OTPOTOB CMBICIA: HO ITO
MOHMMaHHU€E YCTAHABIMBAETCS Ha 00LIEM (POHE yIKE IPOMCXOMIALIETO TyXOBHOTO
conpukocaoBerns. (Florensky 2008b: 215)

It can be seen in the previous quotation, and it should be noted, that
Florensky’s thought itself is contradictory. The contradiction is evident
in the way the author understands the use of a word-name. The latter is
a representative of “higher beings”, carrying its own “mystical energies”.
Florensky gives particular importance to the pronunciation of word-names:

But if the name carries mystical energies, then one can use these energies
from the outside. The name brings prosperity and power to a magician — an
invocator of someone else’s name — when he conjures supreme beings, but
this can also cause him a loss. [...] Such are names of diseases, names of the
dark forces, “obscene” words. One can call on the name and — not being
able to cope with it — can perish. At last, the almighty Name of God gives
complete power over all nature, because in this Name, to an invocator, its
divine energy and divine help is revealed. (Florensky 2007: 25, translation
mine)

Ho ecnu ums HeceT B ce0e MHCTHYECKHE SHEPTUH, TO MOKHO I10OJIb30BAThCS
9THMH DHEPTHSMH CO CTOPOHBI. KyIecHHKY — 3BaTelto 4y)KOro HMEHH — OHO
HeceT 0Jaromnoyiydre M BIAacTh, KOTJa OH 3aKJIHHAET BBICIINE CYNIECTBa, HO
OHO XK€ MOXET NPUYUHUTH eMy U Tubensb. [...| TakoBel Ha3BaHus OOse3HEH,
MMEHa TEMHOM CHJIBbI, CJIOBA “‘HeNpUCTOMHbIE”. MOXXHO NpU3BaTh UM U — HE
CIPaBUBIIKCH ¢ HUM — NoruOHyTh. HakoHen, Bcemorymiee Mmst boxxue naer
IIOJIHYO BJACTh HaJl BCEIO IIPUPOJIOL0, HOTOMY UTO B IMEHU 3TOM OTKpbIBaeTCA
3Barento Ero OoxecrBenHast sueprust u 6oxecrsennast nomoups. (Florensky

2007: 25)

7. THE SPACE OF THE WORK OF ART

Energy communication reveals itself clearly in the field of artistic and
figurative works, to which an energy reading is also applicable. The most
vivid example of this is Florensky’s energy analysis of the “magic” effects
of works of art, seen in the aesthetics of Suprematism, set out in Malevich’s
Black Square, and the aesthetics of the Avant-Garde, reflected in poster art.

In terms of aesthetics, Florensky draws attention to sensitivity to energy
communication and energy reading — from the point of view prevalent in



S.Versic, Energy Effects in Pavel Florensky’s Writings: Energy Communication, ... (293-314)
“Umjetnost rijeCi” LXII (2018) ® 3—4 o Zagreb ¢ October — December

folklore consciousness — of those works of art that he calls “instruments”
or “suggestion machines”:

But this kind of instrument already exists. For example, the political
manifestos of propaganda are conceived precisely so as to egg on anyone
looking at them to certain actions and, indeed, to force people to look at
them. In this case, the effect on those present and the [resulting] change in
their spiritual life should come about not via meaning, but via an immediate
presence of colours and lines. In other words, these manifestos are basically
suggestion machines and suggestion is the lowest rung [on the ladder]
of magic...[...] Good or bad, a machine is always a machine and not a
representation. [...] Unwittingly, the Suprematists and other artists who
follow the same direction are conducting experiments in the field of magic....
(Florensky 2002: 62)

Takue opyaus JeHCTBUTENBHO CYLIECTBYIOT: TaK, y’KE PEKJIaMHbIM U aruTanu-

OHHBIH IIJIaKaT UMEIOT Ha3HAYEHUEM MPUHYAUTH K U3BECTHBIM ﬂeﬁCTBHﬂM BCEX

Ha HUX CMOTPANIUX U HAXKE 3acmaeumsb CMOTPCTbh HA HUX. TyT HCﬁCTBHC Ha
OKPY’KaIOIMX ¥ U3MEHEHHE B UX JIYLIEBHOH )KU3HH JOJKEH OKa3aTh HE CMbICT,

a HCNMOCPEACTBCHHAA HAJIMYHOCTD KPACOK 1 nuHuil. MHaue TOBOPA, TaKUE I1J1a-

KaTbl CYTh MalllMHBI JIs1 BHYIICHWS, @ BHYIICHUE €CTh HU3IIas CTYIICHb Marvuu. 305
[...] Xopoia uiu maoxa MaliuHa, OHAa €CTh MAIIMHA, a He H300paxeHue. |...]
CymnpemMaTtHcThl ¥ IpyTHe TOTO e HalpaBJIeH!sl, CaM1 TOTO HE TIOHUMas, J1eJ1al0T

nonsITKU B obnactu Marud. ... (Florensky 2000a: 156)

In contemporaneity the energy reading of a work of art, understood
as a means of artistic communication, actualises itself from another point
of view, although the essence of perception — what one feels, or what is
aesthetic in communication — is the same:

As Malevich envisioned, his legendary Black Square was a programmatic work,
an expression of suprematist aesthetics.... Yet, in our time, after almost ninety
years, one can only wonder about Florensky’s accuracy of assessment, given
that Black Square is still being discussed, namely, as a machine for evoking
certain emotions in a viewer. (Lubovsky 2013: 88, translation mine)?

ITo 3ambicty K.C. ManeBuua, ero sereHaapHblit Yepuoiii kéadpam ObLI Mpo-
IPaMMHBIM IIPOM3BEICHUEM, BBIPAKEHHUEM JCTETUKH cynpemarusma...Ho B
Hallle BpeMs, OUTH Yepe3 JIEeBSHOCTO JIET, OCTAETCs TOIBKO YAMBIATHCS TOY-
HocTH oneHkU [1.A. dnopeHcKoro, MoCKoIbKy Yeprblii kéadpam N0 CuX TIOP

19 Lubovsky refers to the similarity between Lev Vygotsky’s psychology of art and
Pavel Florensky’s analysis of the “psychological impact of an artwork”.
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00CYKIaeTCs MMEHHO KaK MAlINHA JUIS BHI3BIBAHHUS y 3PUTENS ONPEIEIeHHBIX
smormii. (Lubovsky 2013: 88)

On the other hand, in Florensky’s interpretation an icon is the image of

what s beautiful and sacred, the image of what the author considers valuable.
As a window into a “higher reality”, the holy icon is meant to help a believer

experience spiritual seeing, acting as a “bridge” to the other-worldly space.

The Last Futurist Exhibition of Painting 0.10 (Petrograd, 1915/1916)
Source: http://www.artic.edu/aic/resources/resource/3031

In terms of energy reading, we are interested in why some people have
certain emotions when reading Malevich’s idea of Suprematism, in which
“the supremacy of pure feeling in creative art” is implied. In order to attain
a “pure artistic feeling” stimulated by perceiving simple, monochromatic
geometric shapes, Malevich’s “art as method” idea seen in Black Square is
deliberately symbolic, as the author provokes the viewer at a deep cultural-
symbolic level through the place he gives the painting in the room. This
level appears to be more intrinsic to energy cognising than, say, a level of
pure semiotic interpretations, since human culture is highly conditioned by
beliefs, i.e., by the workings of human symbolisation. Human symbolisation
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seems to be equivalent to “energy cognition”, corresponding to “pure
feelings” in suprematist terms:

When Malevich unveiled the Black Square at The Last Exhibition of Futurist
Painting 0.10, held in the newly-named Petrograd in December 1915, he
was keen to showcase Suprematism, his new idea, and the Black Square
was placed high up on the wall across the corner of the room. Though this
position might mean nothing to the average non-Russian viewer today, it
was the same sacred spot that a Russian Orthodox icon of a saint would sit

in a traditional Russian home — and this likeness wasn’t lost on people in
Petrograd. (Holtham and Moran 2014)

In an analysis of artistic and figurative works, Florensky surveys the holy
icon as a special art form, through which a believer internally perceives a
unity of sensory and transcendental perception. In Platonic terms, “the icon
is a reminder of a heavenly prototype” (Florensky 2008d: 365).

8. PSYCHOPHYSIOLOGICAL SPACE AND ENERGIYNOST’

Florensky is also interested in a sensory-perceptual “world-image” based
on the relationship between images (the psyche) and bodily sensations (the
physical body). He distinguishes two basic “spaces of seeing”: physical,
external, “visible”; and psychical, internal, “invisible”. The latter he relates
to dreaming (snovidenie in Russian, meaning literally “seeing in dreams”).
From the sensory-perceptual point of view, Florensky intuits that there is a
certain bodily interconnection between the waking state of the soul (human
being), or seeing when one is awake, and the dream state, or seeing in
dreams. In the dream state, he additionally distinguishes “deep dreaming”,
“a dream within a dream” and a liminal state (convergence point): “half-
dreaming, half-waking”. The latter is defined as “the boundary between
dreaming and wakefulness”, i.e. “the time-environment of the emergence
of dreamlike images” (Florensky 2008d: 326). Florensky is even interested
in a “dreaming phantasy” as if it were a sequence of events of a “dreaming
drama”, and suggests that a cause and effect relationship is established
between these events.

Florensky’s presentiments about the permeable boundaries of states
of consciousness are corroborated within the modern human sensory-
perceptual “world-image”. Today, cognitive linguists study human brain
functions, and recognise the interconnections between speech, language (i.e.
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a conceptual system based on sensorimotorics [Lakoff and Johnson 1980]),
and the mirror neuron system in the cerebral cortex (Lakoff’s neural theory
of conceptual metaphor). Studies of mirror neurons in humans indicate that
certain areas of the cerebral cortex are activated not only when someone
performs an action (being physically active), but also when someone only
observes another performing an action (being physically inactive, passive).
The activity Florensky refers to as “seeing in dreams” can be included in
these considerations as well.

Experiments on neural activity during sleep also support the hypothesis
that there are psychophysiological foundations for dreaming, demonstrating
that the “interior activity” of a human being occurs in actuality (according
to brain activity studies). Thus, Florensky’s presentiments find scientific
credibility: some events (thoughts, feelings), are manifested in some
sequences of events (during the time of seeing in dreams). Since there is
currently no commonly accepted explanation for this, we are inclined to talk
about these neurally detected “energy events” —in sleeping and waking states
—as symbolisations or metaphorisations, using semantic transfers in everyday
story-telling. In other words, as energy beings we transform our individual
energy into representations: symbolic, metaphorical communication.
Moreover, Florensky considers the interior, symbolised space, and translates
its “energy events” into imaginaries in a geometric analysis, as in the example
of Dante Alighieri’s The Divine Comedy, which is the most discussed part of
his work The Imaginaries of Geometry (1922).

It is significant to note that in dream states we usually create images
without verbal communication (this is validated by neurobiological data
confirming neurobiological events), although this is not always the case.
How can we explain cases in which we communicate verbally in a dream?
On this basis, scholars still study what came before, and what developed
later: the embodiment of thought in physical experience or in speech
(language ability). The question about dreaming from a semiotic point of
view is considered by Yuri Lotman in his final book Culture and Explosion
(see Lotman 2009).

It is also significant in this respect to note the analogies Florensky
presents in Organoprojection (a series lectures given in 1917, and posthumously
published in 1969), in which home appliances are compared with the human
body in an anatomical sense; namely “electrical phone wires” are compared
with the “nervous system” (Florensky 2000b: 416; 2016: 56).

The activation of mirror neurons means that synapses — junctions
through which neurons communicate — are formed regardless of whether
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an individual performs an action in the physical space (for example, if one
person shoots another or addresses another person lovingly and warmly),
or just observes an action in the space of an artwork (for example, reading
a book or watching a film in which one person shoots another, or addresses
another person lovingly and warmly),'" or simply mentally performs a certain
action, either while awake (visualisation) or dreaming (seeing in dreams)."
Florensky’s presupposition has been verified by contemporary scientists and
scholars, as being founded on what we determine as a symbolisation that
is “common to all people, the basis of which is human psychophysiology”.
(Versi¢ 2013: 296; Versic 2014).

9. ENERGY COGNITION

In light of the above considerations, we can study énergiynost’ in terms of
energy effects by proceeding from a language’s cognitive activity (from the
energy dimensions of consciousness in communication). We can find confirmation
of this phenomenon in psychophysiology and neurophysiology, since energy
is equally recognisable in symbolic representations and neural activity.
In this sense, a symbolic-energy perception of reality and space cannot
be reduced to a semiotic perception of reality and space within semiotic
interpretations, although, thanks to Yuri Lotman and the Tartu-Moscow
Semiotic School’s interest in Florensky’s writings (and their rehabilitation
of the author), we find the religious philosopher and scientist at the origins
of semiotics (see Versi¢ 2013).

In Florensky’s writings, energy itself is not reducible to a sign, or to
a pure sign system. This subject deserves more detailed consideration.
On this point, we should note that an energy interchange, as Florensky

" There are many examples of violent, unpleasant energy, both physical and verbal,
in today’s space of culture. There are scientists who have expanded their cognitive-linguistic
interest into new fields, such as in linguistic-wave genetics, researching the subtle relationship
between speech (e.g. swear words) and chromosomes working on the principle of quantum
nonlocality (i.e. the subtle interconnection between language and quantum healing). See
Gariaev, Friedman and Leonova-Gariaeva 2011.

12 In this regard, it is necessary to highlight the significant difference between
“visualisation” and “vision”. Visualisation is imaging, creating an image with intent (e.g.
in meditation or relaxation). Since a vision is an image, which does not involve a deliberate
intention to visualise, this subject deserves further consideration.
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understands it, is not reducible to a “semiotic interchange” in the context
of Lotman’s meta-theory of the semiosphere (Versi¢ 2013: 293; Florensky
2016: 191). In other words, the energy interchange among people and
energy communication sensitivity on one hand, and a meta-language of
energy interchange, both among structures of cultural meta-models and
within them, on the other, are two different approaches to the issue of
energy cognition in the Humanities.

In a new paradigm of growing interdisciplinary approaches, alongside
the explainable inclination to meta-theorise, there is a considerable tendency
to combine theoretical with practical insights regarding communication
knowledge (see Price 2015).

Trying to explain the development of human cognitive abilities,"* some
scholars corroborate that the emergence of new cognitive abilities — to which
we can add the emergence of new forms and types of symbolisation (the
use of symbols for representation) — corresponds to the formation of new
neural connections. This is the process in which new neural connections
emerge and strengthen, while old ones disappear. It is interesting to find,
in this sense, an explanation for the relationship between beliefs common
to all humankind and the mirror neurons, which have been formed and
strengthened over the course of human evolution.

Here we have in mind outdated beliefs and worldview practices'* in the
space of culture (also known as noosphere, pneumatosphere, anthroposphere,
sociosphere, semiosphere, technosphere), which reflect the collective consciousness
of humanity on one side, and the role and function of language (verbal and
non-verbal) studied by cognitive linguists and neurophysiologists on the
other. When it comes to Florensky’s study of language, we have in mind
the act of giving a name: Florensky approaches language the same way he
approaches “the philosophy of name”, by historically considering “the name”
of a thing. In other words, we have in mind the interrelationship among
thinking (worldview), the thing-in-itself, and naming:

Theurgy and magic are as old as humankind. A belief in the power of spells
and the world-creating experience extends as far as humans. But since the
name is the node of all magic-theurgic spells and forces, one can understand

13 Showing an interest in the cognitive development of children, young contemporaries
of Florensky’s — Lev Vygotsky (developmental psychology) and Jean Piaget (genetic
psychology) — made a significant contribution to the field of thought and speech development,
which would be further developed in the twentieth century.

14 As, for example, in the ancient principle “an eye for an eye, a tooth for a tooth”.
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that the philosophy of name is the most widely spread philosophy that meets
the deepest human aspirations. (Florensky 2007: 21, translation mine)

Teyprust u Marus CTOJIb XKe CTapbl, KaK M 4eJI0BEUECTBO. Bepa B cuity 3aKisiTust
1 TIePEeXKHUBAHUE CBOCTO MUPOOOPA3YIOIIEro TBOPYECTBA MPOCTHPACTCS TaK
)K€ JIAJICKO, KaK U 4YeloBeK. Ho Tak Kak MM SIBISCTCS Y3JIOM BCEX MAarkKo-
TEYPruYeCKUX 3aK/SITHIH W CHJI, TO MOHSITHO OTCIOAA, YTO (GHIOCO(hHS UMEHN
€CTh HaupachpocTpaHeHHeHmas Gunocodus, oTBevaromas ryooyanmmm
crpemierusm genoseka.(Florensky 2007: 21)

A subject that we will leave for further consideration is that of our energy
dimensions of consciousness, based on which we communicate in a collective
cultural space.” The functional relationship between internal and external, or
between human creative energy and its externalisation (artefacts of material
and non-material culture) is undoubted. As Florensky states:

It is up to psychologists to say whether a worldview changes because
of changes to the perception of the world, or, on the contrary, the very
perception of the world is derivative of the worldview. There is no doubt that
there is a functional correspondence between ideas and interior life — between
worldview and perception of the world. (Florensky 2007: 9, translation mine)

Jleno TICUXO0JI0roB PEIiTh, MUPOBO33PEHHE JIM MEHSETCS OT M3MEHEHHUI B MU~
POOLIYILIEHUH, UIIH, HAITPOTHB, CAMO MUPOOIIYIIEHUE €CTh JIUILIb TPOU3BOIHOE
0T MHPOBO33peHHst. HECOMHEHHO TO, YTO CyLIeCTBYeT (yHKIHMOHAILHOE COOT-
BCTCTBUC MCKAY UACAMHU U BHYTPCHHECIO )KU3HBIO — MEXKAY MUPOBO33PCHUEM
u mupoouryuierueM. (Florensky 2007: 9)

CONCLUSION

According to Florensky, énergiynost’ is the essence of all being. The
contemporary paradigm of quantum reality makes possible a paradigm
shift in the broader understanding of human existence and human cultural

1 These energy dimensions are explainable by the “levels of consciousness” in
Wilber’s Integral Theory of Consciousness, and by the “waves of consciousness” in Beck
and Cowan’s model of Spiral Dynamics. We note that to each wave or level of consciousness
(Archaic-Instinctual, Magical-Animistic, Magical-Mythic, Conformist, Rational, Pluralistic, Integral,
Holistic etc.) corresponds its specific energy. We also call this the cognitive-energy dimension
of consciousness.
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activity. A broader understanding of énergiynost’ as energy communication
is possible thanks to contemporary research in all spheres of knowledge,
and consequently also in the Arts and Humanities, with an interdisciplinary
and holistic approach to language, arts and visual culture (“Introduction to
Energy Communication”).

To state some “philosophical positions” in the theory of quantum reality:

* Reality is an inseparable whole;

* The quantum interconnectedness of the whole universe is a
fundamental reality;

* Consciousness creates physical reality;

* Thought, word and deed are interrelated.

"The key intention in this essay is to illustrate that Florensky sees energy
readings (energy effects) as proceeding from the energy perception of the
world, although the author’s predominant perception in this regard can be
recognised as inherent to folk magic and religious consciousness (as compared
to the Wilberian classification of consciousness levels). A sensitivity to
energiynost’ in any dimension of consciousness in communication is being
gradually recognised today, both by scholars and “non-scholars”. Within
this recognition is a tendency to relate énergiynost’ to an emerging quantum
model of reality.'s

In conclusion, to paraphrase Florensky: the organising of reality depends
on which “model of reality” we choose, since it is always a thought model
as well as a thinkable model. And a thought is energy — both collective and
individual.
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