svojega biografskog elementa. Ni miro-
tvorcem se ne rada, nego se to postaje
— svjesnom odlukom i opredjeljenjem
za zauzeto djelovanje u stvaranju i ocu-
vanju mira. Polazi se vjerojatno od sebe,
a vjere nas, svaka na svoj nacin, uce o
potrebi toga da budemo u miru sami sa
sobom, s Bogom — kako god da ga ime-
novali u kojoj vjeroispovijesti, i u miru s
drugima. Makar da s drugima budemo u
miru, toliko koliko je do nas, uci nas sv.
Pavao u Poslanici Rimljanima (12,18).
A bududi da to ne dolazi samo od sebe,
niti se upija s majcinim mlijekom, zada-
¢a je roditelja, baka i djedova, starijih
oko djece, odgajatelja, ucitelja, ma svih
ljudi, da se trude oko mira i obazrivo
ga zive prema drugima. Samo covjek u
miru sa sobom, Bogom i drugima, moze
biti mirotvorac.

Drugoga puta nema, re¢e Tomislav
Janko Sagi-Buni¢, kamen meda§ na
putu Ljiljane Matkovi¢-Vlasi¢ u Sve-
ske, u zacetak Krs¢anske sada$njosti, u
nastavak puta u Njemacku, na temelju
¢ega je nastala njezina knjiga Zena i Cr-
kva. I kad se ¢ini da miru nema traga,
jer je ratni vihor 1990-ih zahvatio Hr-
vatsku, Ljiljana Matkovi¢-Vlasi¢ sa sku-
pinom istomisljenika pokreée Izazov,
prepoznajuci u ratu izazov miru, a po-
tom casopis zbog tehnickih razloga do-
biva i svoj puni naziv Mirotvorni izazov,
jasno ocrtavajudi §to je pravi izazov nje-
zinih sugradana — nije to rat, sve prode
pa i strahote rata, ali mir, on ostaje kao
trajni, vjec¢ni nikad dokraja odgovoreni
izazov.

Tvorac svega, njegova vjecna rijec,
zapisana posebice u Starom zavjetu, Zzi-
dovskoj Tori, psalmi koje Bogu posve-
¢ene osobe svednevice izgovaraju, trajni
su vapaj za mirom. Od retka do retka
ufanje je vjernickoga srca da ¢e ih sve-
mocna ruka Bozja izbaviti od neprijate-
lja, od pogubna maca, od nasrtljiva dus-
mana... I s prirodom c¢ovjek je zaratio,
kako prije, tako i danas. Osobito nas o

tomu poucava papa Franjo u svojoj eko-
loskoj i socijalnoj enciklici Laudato si’.

“K brdima oc¢i uzdizem odakle ¢e mi
doci pomoc¢?” (Ps 121,2). Mirotvorcu je
pomo¢ na brdu Sionu, na brdu Taboru,
na brdu PreobraZenja, na Gori Gospod-
njoj, a spas u rijeci: “Blago mirotvorci-
ma, oni ¢e se sinovima Bozjim zvati!”
(Mt 5,9). Ova k¢i Bozja prava je njegova
mirotvorka i glas njezin, glas je §to se ra-
zlijeze iz ove knjige Blago mirotvorcima,
kao Glas vapijuceg u pustinji, ali odzvanja
povjerenjem u Tvorca svega i njegovu
snagu, koja daje da ljudska ruka ponov-
no zasadi mladu lipu kad onu stogodiSnju
obori oluja (str. 182). Nije uzalud Mar-
tin Luther, na pitanje $to bi ucinio kad
bi sutra bio Sudnji dan, odgovorio da bi
otiSao u vrt zasaditi stablo jabuke. Svaki
Covjek ima svoj vrt, vrt svojega djelovanja
u kojem moze svaki dan zasaditi stablo
mira, samo ako to ho¢e! Mnoga je ime-
na autorica spomenula onih koji su, pa i
u naSem podneblju, sadili takva stabla. I
to je jedna od vrijednosti ove knjige. Ne
nosi slucajno ni njezina zbirka pjesama
Budi bez svega, Zivote na ovitku upravo
stablo! Ova ustrajna mirotvorka je “k’o
stablo zasadeno pokraj voda tekucica §to
u svoje vrijeme plod donosi; lisée joj ni-
kad ne vene, sve Sto radi dobrim urodi”
(usp. Ps 1,3).

Katica Knezovi¢

Swarnalatha Rangarajan, Ecocriticism:
Big Ideas and Practical Strategies. Edi-
ted by Scott Slovic. Hyderabad: Orient
Blackswan, 2018, 189 pp.

The publication of a book on the
theory of literature perhaps is the result
of present overviews of theories and
theorists, aimed at introducing concise
and precise introduction to the key con-
cepts and theories in contemporary lit-
erary theories and cultural studies. The
genre, however talks about the indivi-
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dual environment but extends to the
total environment.

Literary/Cultural Theory by Swarnal-
atha Rangarajan, Professor of English
at the Department of Humanities and
Social Sciences, IIT Madras (India),
is a unique contribution to the literary
and academic work to give Ecocriticism,
and its field a better place in a literary
theory. Unlike other theories, the book
examines the multiplicity of evolving
discipline of Ecocriticism and locates
ecocriticism within the varied domains
of Romantic movement, science, ethics,
feminism and urban life movement.
The book traces the multifaceted disci-
pline through various phases and waves,
opening new term trajectories.

It complements the important con-
cepts such as ecofeminism, queer the-
ory, material ecocriticism and provides
out the way in which the literary theory
engages our attention with one troubled
environmental time. The key purpose of
this book is to document the two over-
arching paradigms: animality and place
— the two defining dimensions of the
human existence that mediates our cul-
tural expressions and thought process.

The approach allows the resear-
cher to capture the meaning of our lives
within the broad context of the more
than human world by examining and
understanding the texts we produce and
to think how and why we interact with
other beings as well as with places we
do. It is simply a type of textual and cul-
tural studies. The most widely accepted
definition of Ecocriticism is the study of
the relationship between literature and
the environment. But while the journey
to the primary source is commendable,
it entails focusing on various species in
the world, blended into multidimen-
sional approach to humanistic thought
on species on a world scale which has
led to “the Environmental Humani-
ties”.

132

Having the contributors form India
and abroad, researching and writing
about environmental textual/criticism;
has the merit of bringing new insights
to the knowledge of this theory and of
presenting a different and multifaceted
perspective to this integrated environ-
mental humanity. The main distinctive-
ness of this study is to make sense of the
messes we have made.

Professor Rangarajan’s book opens
by pointing out how the field seeks to
engage with a troubled planet, helping
to explain how we reached our current
predicament, helping us to understand
human nature in a better way so that we
can change ourselves and our ways of liv-
ing to sustain our existence and the lives
of other species. The book dwells on in-
sights to place this theory in a broader
context to recognise the implications of
our lives in a more human context.

The study has been not chronologi-
cally organised and it is based on two
different complementary issues “Ani-
mality and Place”. These two twin para-
digms encompass all aspects of life. Hu-
mans (We) are animals and we interact
with other animals. There are various
ecocritical topics in the book leading
to explore and produce textual repre-
sentations of some experiences. Thus,
reading literature, viewing art, watching
television all contributed and further
contribute, to how we understand our
relationship to places. The diverse posi-
tions in this ecocritical continuum have
been discussed in this book and suggests
the hidden interconnectedness and in-
terdependency of the connections inter-
lacing every particle of matter and the
entire universe.

Nevertheless, this book is an origi-
nal, timely and valuable contribution
to reality and enhances our understan-
ding of the dynamics of diverse disci-
pline. The author herself says, there is
no single methodology and there is no



uniform purpose among ecocritics. The
book will serve as a guide for future re-
searchers, as well as an example of con-
temporary, detailed and comprehensive
study in the context of ecocriticism with
multiple perspectives. Ecocriticism
for different reasons and practice, is
reshaping the larger fields of environ-
mental reading. Ecocriticism praxis is
one of the myriad ways of honouring
the united great community of the earth
beings. “Ecocriticism” as a term is a
coinage in the twentieth century but has
been present as a fragile movement in
South Asian literature for some time.

Komal Rakwal and Amitabh
Vikram Dwivedi

Ivan Saréevi¢ (ur.), Crkva u Hrvatskoj
kakvu je zagovarao Zeliko Mardesic:
Radovi Studijskoga dana. Split: Franje-
vacki institut za kulturu mira — Crkva u
svijetu, 2018, 204 str.

Franjevacki institut za kulturu mira
objavio je zbornik radova Crkva u Hr-
vatskoj kakvu je zagovarao Zeljko Mar-
desi¢. U zborniku je trinaest radova, u
vecini kojih je tema crkvenost kako ju
je shvacao Zeljko Mardesié, alias Jakov
Juki¢, jedan od najistaknutijih hrvatskih
katoli¢kih intelektualaca laika 20. sto-
ljeca.

Ivan Supicié u radu Zeljko Mardesic o
duhovnom produbljenju svijeta, krs¢ana i
Crkve govori o duhovnom produbljenju
i prociséenju kao o temeljnoj zadaci kr-
$¢ana, kako je to vidio Mardesic. Istice
MardeSi¢evo zauzimanje za personali-
sticko, a ne kolektivisticko kr§¢anstvo te
prestanak vezivanja kr§¢anstva uz poli-
ticku vlast i njezine strukture.

Tonci Matuli¢ u djelu MardeSic¢eva
vizija crkve u svjetlu ideje koncilskog kr-
S¢anstva promislja o MardeSicevoj viziji
crkve, odnosno analizira MardeSic¢evo
shvacanje predkoncilskog politickoga

katolicizma, temeljenoga na raznim du-
alizmima te potom predstavlja njegovu
viziju koncilskoga krS¢anstva. Na kra-
ju autor ukratko povezuje viziju crkve
pape Franje s MardeSi¢evom.

U spisu Mardesiceva crkvenost i ulo-
ga vjernika laika u crkvi Darko Pejanovic¢
navodi MardeSi¢eve misli o crkvi te o la-
icima u crkvi kroz povijest i o njihovu
znacenju za Crkvu, isti¢uéi dijalog i mi-
rotvorstvo kao dva pojma koja domini-
raju MardesSic¢evim jezikom.

Buduéi da je Mardesi¢ u svojem
radu mnogo vremena posvetio temi vje-
re i drustva, u knjizi Hrvatsko drustvo i
socijalni nauk crkve Stjepan Baloban
ukazuje na vazan pozitivni razvoj so-
cijalnog nauka Crkve nakon Drugoga
vatikanskoga koncila. Pritom analizira
primjenu socijalnog nauka Crkve na hr-
vatske prilike te problematizira analize
i interpretacije religijskoga fenomena
u javnom zivotu bez interdisciplinarne
suradnje s teolozima. Na kraju je autor
potvrdio aktulanost MardeSi¢eve misli
o potrebi nastavka interdisciplinarnog
dijaloga.

Na tragu MardeSi¢eve misli, Marko
Vuceti¢ u radu Crkva i suvremeni indivi-
dualizam bavi se odnosom Crkve prema
individualizmu u postmodernom svije-
tu, promatrajudi taj odnos u kontekstu
sekularizacije i globalizacijskog proce-
sa.

U radu Sutnja i presucivanja Katolic-
ke crkve u Hrvatskoj Frano Prcela bavi
se Sutnjom i presudivanjem kao unu-
tarcrkvenim problemom. Primjecuje
da crkva zna govoriti o tudim temama,
koje nisu vjerske naravi, a izbjegava se
ponekad baviti svojim temama vjerskog
sadrzaja. Vidi nedostatak autenticnog
navijeStanja radosne vijesti i posljedi¢no
tomu gubitak crkvene javnosti.

Andelko Domazet u prilogu Crkve-
na i izvancrkvena religioznost u spisima
Zeljka Mardesica prikazuje Mardesi¢evo
razmiSljanje o crkvenoj i izvancrkvenoj
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