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The Life of St. Josaphat, Converted by Barlaam - The First Novel for
Young Readers in Croatian

Written by Berislav Majhut
Translated by Nikola Novakovi¢

The final, sixth part of Josip Kirins' (1886) study of the history of Croatian
education is dedicated to the history of “literature for youngsters”, which, in his opinion,
“belongs to the domain of primary school” (1886: 469). Kirin’s study is the first history of
Croatian children’s literature. Considering previous literature for young readers, which
was, in Kirin’s opinion, slight, since our “elders paid little attention to their youngsters”
(469), Kirin points to the following title as the first in this area (Fig. 1):

“The Life of St. Josaphat” of Barlaam, translated by Petar Macukat,? a commoner from
Split. Venetian Republic. 1* ed. 1707; 2™ ed. 1708.% There is another edition of the same
book, translated by Stulli from Dubrovnik.

According to this note, it is almost certain that Kirin never held the book in his
hands, but only had a second-hand account of it.* Kirin ascribes the authorship to
Barlaam, while the front page clearly states that “St. Josaphat was converted [and not
written] by Barlaam”.

It is widely accepted that the novel Xivot S.ga Giosafata obracien od Barlaama [The
Life of St. Josaphat, Converted by Barlaam] is a Christianised retelling of the life of
Buddha. The book was translated from Italian. The Italian version was formed from
a Latin version, which was created on the basis of one in Greek. Radoslav Katic¢i¢®
describes how this retelling arrived from Buddhist India to Western Europe (2008: 228):

! Josip Kirin, 1855-1940, Croatian educator.

2 Petar Macukat, 1686-1754, a merchant from Split, a representative of the Bosnian Franciscan
Province.

* Ivan Kukuljevi¢ Sakcinski and Josip Kirin claim that Petar Macukat from Split translated Xivot
S.ga Giosafata [The Life of St. Josaphat] from Italian into the Chakavian dialect of Croatian and
published it in Venice in two editions, in 1707 and 1708. According to Dus$an Beri¢ (1954: 437),
Occhi’s edition from 1708 was never printed. Josip Bratuli¢ disputes such claims and posits that both
editions represent the same printing, but with two different title pages: one by Domenico Lovisa
and the other by Bartolomeo Occhi (Bratuli¢ 1996: 198-199). Lovisa’s edition from 1708 contains
the permission provided to Lovisa by the authorities to print the book, dated 2 April 1708. At the
end of the book Xivot svete Katarine [The Life of St. Catharine] by Matija Divkovi¢, published by
Bartolomeo Occhi in Venice in 1709, there is a list of Croatian books that can be obtained in his
bookshop “on the Croatian waterfront” in Venice, which includes The Life of St. Josaphat. See Majhut
and Lovri¢ Kralj 2020: 26-27.

* It is probable that Kirin abbreviated the note from Ivan Kukuljevi¢ Sakcinski’s Bibliografia hrvatska
[Croatian Bibliography], which contains the following under entry 1009: “Macukat Petar, a
commoner from Split. The life of St. Josaphat, converted by Barlaam, with an addition of a verse
Being Condemned Because of Women. Translated from Italian into Slavic [i.e., Croatian]. 1* ed.,
Venetian Republic, Dominik Lovisa, 1707 in 8vo; 2™ ed., Venetian Republic, Bartolomeo Occhi,
1708 in 8vo, pp. 96” (Kukuljevi¢ Sakcinski 2010: 100). Kukuljevi¢’s entry 2163 contains the following:
“The life of St. Jozafat, translated into the Slavic language by a certain citizen of Dubrovnik (Stulli)”
(Kukuljevi¢ Sakcinski 2010: 193).

> Radoslav Katici¢, 1930-2019, Croatian linguist.
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Br. 30. U Zasresu, 20. 1isTopapa 1886.

APREDAK.

Casopis za utitelje, uzgojitelje i sve prijatelje mladei.

Tetaj XXVII.

Glasilo

wHrvatskoga pedagogijsko-knjizevnoga shora“

»Saveza hrvat. uciteljskih druztava‘.

., Napredak‘* izlazi svakoga 1., 10. i 20. u mjesecn. Ciena god. mu je za Zagreb i za vanjske u austro-ugarsko

drzavi 5 for., za stran ) nové. U zamjenu uzimlju se svi slovinski i neslovinski pedagogijski listovii

Dopisi Salju se: Urads novei pako: Upravi ,,Napredka® (Pivarska ulica br. 14.) Nefrankovan.
listovi Za oglase prvi put redak 5 nové., drugi put redak 3 nové.

P

ju se.

Razvitak hrvatskoga puckoga skolstva, narodito u prepo-
rodu nasega naroda.

Pige Jos. Kirin.
(Konac.)
VI

Promotriv tako letimice razvitak naSega putkoga #kolstva, preostaje nam
jodte, da se obazremo i na nafu omladinsku knjiZzevnost, jer i ona spada
u djelokrug putke fkole, a s njom je i u najuZem savezu.

Stara ,omladinska“ knjizevnost veoma je mneznatna. Nadi su se stari na
svoju mladeZ veoma malo obazirali. Evo ipak plodova te struke, na koliko za
nje doznajemo :

aZivot sv. Josafata® od Barlaama, preveo Petar Macukat, pufanin
spljetski. Mljetei. I izd. 1707.; IL izd. 1708. Od iste knjige imademo i jedno
drugo izdanje i to prevod Dubrovéanina Stullia.

Knezovi¢ Antun: ,Zivot sv. Genovefe* na verse sloZito i na
svetlo ilirickim jezikom dato, Pedta 1761.

Vranié Anton, pop biskupie zagrebeéke: ,Horvatski detce pri-
Jatelj, ili mlajsi Robinzon“, kruto ponovljena i vugodna pripovest iz
nematkoga od J. H. Kampe. Dva diela. I. dio 277 strana. II. 320 str. U Za-
grebu 1796.

Hadzié¢ Nikola, poznati nad pedagog, napisao i izdao je: ,Cvitje
istine za oplemeniti razum i popraviti sérce mladeZi.* Novisad
1828. — Zatim: ,Pripovidéice za veselje i zabavu.“ Budim 1829.

Fig. 1. A page from the journal Napredak (1886) showing the beginning of the review of
“literature for youngsters” by Josip Kirin (1886: 469)
SL 1. Stranica iz ¢asopisa Napredak (1886) s pocetkom pregleda ,,omladinske knjizevnosti*
Josipa Kirina (1886: 469)
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At the time of the greatest Buddhist influence, when this was the dominant religion
in India, the Saki (Scythians) ruled India and the neighbouring regions of Iran and
established their kingdom there. The most powerful of these Indo-Scythian rulers was
Kanishka, and under his auspices Buddhism spread from India to Central Asia. Thus,
conditions were created that made it much easier for the legend of the Buddha to begin
its journey westward through the difficult passes of the Hindu Kush. The Iranians,
on the other hand, even when they were conquered by the Arabs and had to accept
Islam, knew how to retain the features of their rich spiritual tradition and gave the
Islamic thought new forms, foreign to its original Arab basis. The expression of these
Iranian currents in Islam was Sufism and it created such a climate in which the Buddha
became both acceptable and attractive to Muslims. Iran thus played a mediating role in
transmitting the Buddha’s legend to the West, not only in a geographical sense but also
by using its powerful influence to prepare the Islamic world to accept such a legend.

Further west, in Palestine or Egypt, where significant Christian centres existed deep
in Islamic territory, the legend of the Buddha was then translated into Greek and, of
course, adapted to Christian understanding. The Sufi sage of the Arabic version easily
turned into a Christian saint in Greece.

Elsewhere, Katici¢ writes (1977: 331):

In the 7th century, a Greek adaptation of the book about Varlam and Joasaf (Barlaam
kai Joasiph) was written. It was done in a Sinai monastery by a monk called Ivan,
otherwise unknown. Itis a Christian reshaping of the legend of the Buddha as contained
in his great Sanskrit biography, Lalitavistara, extended by other Indian narrative motifs
of ascetic tendency. The Greek edition is probably based on an Arabic source text, but
information about the Indian origin of the book has also been preserved. Its great
artistic value has attracted almost all European nations. It was translated from Greek
into Latin (Barlaam and Josaphat) and from Latin into Western European languages,
so via this route it reached the Croats as well.

About the legend itself, Katic¢i¢ says the following (2008: 229):

From the number of preserved manuscripts and records, it is apparent that this legend
was a very popular read. Prince Ioasaph was recognised as a saint, and both churches,
Eastern and Western, celebrate him on 27 November as St. Joasaph or St. Josaphat.®
Thus, the Buddha became a Christian saint. Literary tradition attributed the legend of
Barlaam and Joasaph to St. John of Damascus. It was not until 1859 that E. Laboulaye’
convincingly showed in an article in “Journal des Debates” that it was truly a reworked
legend of the Buddha’s life. This work was followed by numerous detailed studies. In
this way, it was established that the Greek Iodsaph was taken from the Arabic, where
the same person is called Juasaf, which followed, due to a clerical error that may easily
occur in the Arabic script, a previous expression based on the original Indian name
Bodhisattva. Thus, St. Joasaph or Josaphat is the Buddha himself, not only in character
but also in name.

¢ “In Latin and according to Latin, it is said Josaphat, and according to Greek it is Joasaph” (Karasek
1996: 192).

7 Edouard René Lefébvre de Laboulaye (1811-1883), French lawyer and poet.
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The Lalitavistara Sutra belongs to the writings of the Mahayan Sutra, canonical
Buddhist scriptures considered to be the words of the Buddha. It is in itself a text
intended for bodhisattvas, those who are initiated in the path of the Buddha. Therefore,
the Lalitavistara Siitra begins with the supplication of the divine beings who visited the
Buddha and asked him to tell the story of his awakening for the benefit of all beings. The
next morning, the Buddha begins to tell his story to the assembled disciples.

This is the legend of the Gautama Buddha from the moment he descends from
heaven to the first sermon in Deer Park near Varanasi. Bodhisattva is the name that
the Buddha had in his previous life. He enjoyed the immense pleasures of heavenly life.
But, thanks to his earlier aspirations, musical instruments call to him, reminding him
of his earlier commitment to gain awakening. The Bodhisattva announces to the gods
that he will abandon divine pleasures in order to be born in human reality and gain
complete awakening there. The Bodhisattva enters human reality through the womb
of the Mayan Queen, is born in Lumbini, and announces his intention to perform a
complete awakening. The child Bodhisattva visits a temple, and stone statues rise to
greet him. His father orders beautiful jewellery for the Bodhisattva, and on the first
day of school he surpasses even the oldest teachers. Even as a boy, on his visits to the
surrounding country, he acquires the highest levels of meditative consciousness. He
then marries a girl named Gopa. The Bodhisattva reaches maturity and enjoys life in
the palace, where he is surrounded by all kinds of pleasures, including a large harem.
Seeing this, the gods gently remind him of his vow of awakening. With this in mind, he
leaves the palace to visit the royal parks. On the way, he meets a sick man, an old man,
and a beggar, and he also sees a corpse. This affects the Bodhisattva so much that he
renounces all royal pleasures. He leaves the palace to begin the life of a religious seeker
on a spiritual journey and follows Rudrak, a spiritual master. However, he soon masters
the recommended teachings and realises that he has to find a way to reach an awakening
on his own. He therefore embarks on a six-year journey of extreme asceticism that
brings him to the brink of death. The Bodhisattva concludes that the strict practice of
asceticism does not lead to awakening and, following the encouragement of some gods
who favour him, he eats and becomes healed. He feels he is on the threshold of his goal,
but Mara, the most powerful demon in the physical world, tries to prevent him from
reaching it. Mara attempts to frighten him with a terrifying army and seduce him with
the help of desirable girls but cannot distract the Bodhisattva from his intentions. Mara
gives up, defeated, and the Bodhisattva gains awakening under the Awakening Tree. The
whole assembly of gods arrives to sing songs of praise and to offer sacrifices. Although
in his last attempt at deception Mara advises the Awakened to go to parinirvana (final
numbness), the Awakened refuses to do so and instead agrees to do what the gods
suggest: he goes to the Deer Park near Varanasi and begins to teach his disciples the
path of liberation from suffering.

This legend of the Buddha’s life becomes the story of the Christian Saint Josephat.
The following is a summary of Macukat’s translation:
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As Avenerio, the King of India, who persecuted Christians in his country, was
not able to have children for a long time, the announcement that he would have a son
was greeted with great joy throughout the kingdom. The king called on five sages to
prophesy the fate of his son Josaphat. Four prophesied that he would be a great ruler
and that he would rule successfully, but the fifth and greatest sage said that it would have
been better if the king's son had never been born because he would become a Christian
who would destroy temples with their gods all over India and build churches. Is there
a cure for this, the king asked the sage? And the sage said that when Josaphat is three
years old, put him in a palace where there will be only twelve young men, a teacher, and
a knight who will make sure that Josaphat does not come into contact with the outside
world. Christianity should also not be mentioned in that palace and Josaphat should be
taught that he will live forever, and he should be given every pleasure and enjoyment.
And when he turns fifteen, he should marry a girl your family will like. And thus he will
be brought up in the customs and laws of our country.

Everything happened exactly as the sage advised, and Josaphat developed
beautifully and happily. But when he was fifteen, he felt a strong desire to leave the
palace, and although King Avenerio ordered everyone in the city under threat of death
to take all the sick and infirm to their houses so that his son would not notice them,
Josaphat still saw the old and sick, and it upset him so much that he could neither eat
nor drink.

Then the Lord God, having mercy on Josaphat, commanded the hermit Barlaam
to find Josaphat and convert him to the Christian faith. Barlaam found the young man
and cunningly entered his palace, where he conversed with him and introduced him to
Christian learning, so that Josaphat converted to Christianity.

When King Avenerio learned that Josaphat had become a Christian, he attempted
to restore him to the old faith in various ways, but Josaphat had fallen in love with the
Christian faith so much so that he was willing to die for it. His father threatened and beat
him, and then tried to persuade him with gifts and flattery, but nothing was successful.
Everyone he sent to convert Josaphat back would themselves become Christians.

On the advice of the sages, Avenerio then imprisoned Josaphat in a palace with six
beautiful girls and promised that the one who seduced him would be given his hand
in marriage. Only with the help of the Holy Spirit, who took Josaphat to paradise in
a dream to see for himself what pleasures awaited him if he retained his virginity, and
then to hell, to see what torments of eternal suffering he would have to endure if he gave
in, did Josaphat manage to resist the temptation of lust and retain his virginity.

King Avenerio thought he would turn Josaphat away from Christianity if he gave
him a quarter of his kingdom, power, and rule over the land, so he handed over the
kingdom of Gallia to his son. However, Josaphat distributed all his father’s treasures
among the poor and soon converted all his subjects to Christianity. Even the most
important men in King Avenerio’s court began to convert to Christianity. Eventually,
Avenerio himself realised that he had made a mistake and went to pay homage to his
son and convert to Christianity. After he was baptised, he ruled for another three years
and then died. After his death, Josaphat ruled for a year and then left the kingdom to
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the righteous lord Alfanos, and he himself went to the desert to do penance and find his
teacher Barlaam. After searching for him in the desert for two years, he finally found
him. The happiness of the encounter was endless and together they made penance for
seventeen years, until Barlaam died. After Barlaam’s death, Josaphat was an ascetic for
another seventeen years. When he died, they entombed them together and the people
came to see their bodies exposed in open chests. It was enough to touch their bodies for
the blind to see and for the crippled and sick to become healthy. The translation ends
with these words (Anon. 1708: 86-87):

Then King Alfanos built one beautiful Church in honour of these two Holy Bodies and
made a beautiful Tomb decorated with gold and silver; then the Bishops came and took
the Bodies of Saint Barlaam and Josaphat in front of all the people and King Alfanos
and placed them in the Tomb for the glory and honour of Almighty God the Father, the
Son, and the Holy Spirit, who live and reign for ever and ever.

As mentioned above, Josip Kirin refers to another edition of that story, a translation
by Stulli from Dubrovnik, about which we know nothing. However, in the Franciscan
monastery in Dubrovnik there is a manuscript of abook which also includes a manuscript
on the life of St. Josaphat. Josef Kardsek® found this manuscript and published it in
Prague in 1913 under the title Dubrovacke legende [The Legends of Dubrovnik]. When
Karasek had already completed preparations for the book, Franjo Fancev’ informed
him that there was another Chakavian manuscript on Josaphat. This manuscript,
found by Fancev, was also printed in Karasek’s The Legends of Dubrovnik in the form
of footnotes that accompany the Dubrovnik manuscript in the Shtokavian dialect,' so
both manuscripts can be compared on the same page (Fig. 2). Fancev believed that the
template for both the manuscript and Macukat’s translation was an Italian edition from
Bassano. The Bassano edition is just one of the editions that the Italian printers used to
take from each other and publish almost without change. According to Josip Bratuli¢,"
the Italian translation of The Golden Legend served as the source for both these Italian
editions (Bratuli¢ 1996: 198):

Mihovil Kombol rightly claimed that “The Legends of Dubrovnik” was translated from
Italian. He did not say what the immediate source was, because at that time he could not
claim anything reliable about it. The source of these legends is the beautiful collection
of medieval legends of Domenico Cavalca (1342), who translated “The Golden Legend
(Legenda Aurea)” of Jacob of Voragina into Italian, giving his collection the name
“Vite de santi padri”. Cavalca’s book was printed as an incunabulum several times (in
Ferrara in 1474, a dozen editions in Venice in 1475 until the end of the 15th century,
in Vincenza in 1479, and elsewhere) and was very popular even later. “The Legends of
Dubrovnik” is probably part of a larger collection from Cavalca’s book.

8 Josef Karasek, 1868-1916, Czech Slavist and author.
° Franjo Fancev, 1882-1943, Croatian librarian and philologist.

10 Fancev produced a transliteration of that Chakavian manuscript and prepared it for publication in
The Legends of Dubrovnik. The manuscript itself is now deposited in the National and University
Library in Zagreb.

" Josip Bratuli¢, b. 1939, Croatian philologist.
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Fig. 2. A page from Josef Karasek’s The Legends of Dubrovnik (1913: 38) with the beginning
of the story of Josaphat and a parallel transliteration by Franjo Fancev printed as a footnote

-

— 38 —

bij obiauglieno / sacechie po Duhu Suetomu: Drugo kada / se porodi
Jesus, 0 tolikomu uboxtuu koi / immadiaxe podnieti muku: Ma
veselie / er cada ciu pieuagne od Angela, gdi priho / de pastieri,
gdise k'lagniaiu tri kraglia / ili: xialos erse uidie obresagme od / die-
ticka (sic) : veselie bij kada ciu dabi [as / uan imenom od Jesusa; ma
xialos ochi / uchie ciuuxi pororocianstuo (sic) od Sime/una i anne, da
imadiaxe muku pati/ti: veselie er pocli ciuda da imadiaxe / Suict
odkupiti: ma bij xalos videchi / da iedan odkupitegl ima biexati
put / Egipta: veselie er gdise imaxe sahra // sahranit s'dictichkom;
Ma xalés gdi / na sauratu od Egipta ciuf, da Arkela / o vuladaxe
namiesto oppakoga ozza / suoga: Veselic er saxto kada od Ang/ela
bi rasgouoren: Ma bi xalos gdi / sa tri dnij, i tri nocchi bij sagub-
glien: / Veselie bi priueliko buchi (sic) isnaxten / megiu pisaozzi,
i rasumnizi, ziechia / tega, ko deucto bude sliediti, i rasmi / xcgliati
oue dare blaga, i obechiania, / primichie, obechiane milosti : Amen. //%)

Pocigne Sciuot S; Josafatta kakose / rodij; i otaz mu
rasumnike skupij.

Pogl. 1.

Nahodimo upisano dd U nicke stare dni / biesce @ indij iedan
kragl komu ime / biesce Auenerio, i tai ciouiek bicsce / uelle ne
milosardan karstianom, i bie/sce ucinio U suomu kraliestuu sapo/
uied dicgo dierse naghie koij karstia/nin koise nc bi poklonio
gnegouim / Bogouom daie umoren . i na toi bic / sce poslao iednoga
Gospodara na vla/sctito daih iscte i pogubgliz pd suich / gradouieh,

*) Folgende Seiten 137—140 sind leer.

Xivot svetoga Giosafata,

[Ovo sctivenye kaxe, da u Tndia bisce yedan kragl komu bisce ime Ave-
nario, i ovo biasce covik nemilosardan protiva karscchianom, i biasce ucinio
yedan z2akon u Svomu Kragliestvu, da Svih Karschiani budu razasuti radi
nenavidosti  vellike, koyu nosasce gnima, i sagliasce po svih Gradovi pro-
gonechy-i i ubiuchy-i. Govori-se da xena ovoga kraglia ne-mogasce imati si-
nova, zato kragl imasce velitku tugu | mnogo puta biasce cinio skupiti. Po-
pove od gniovi kipocasni Crikava, davayuchi-ym mnoga prikazalischia, i da-
rove da-bi onni molili gniove Boghe, da.bi-mu dali milost da on morre imati
sinova, i po-tolici molba on ne-mogasce-yi imati: alli kada bii drago Stvor-
tegliu nascemu Tssukarsty, nakon malo vrimena Xena kraglieva otruhli, za to
kragl cini uciniti velliko veseglie, i svetkovinu sviim gniovim [dolom, i dade
Popovom gniovim dvista volova, i dvista ovnova, i kruha, i vina, i mnogu
svetkovinu cignasce vas puk za zacetye Kraglicino, i kada bu vrime, da kra-

SL 2. Stranica iz Dubrovackih legendi Josefa Karaseka (1913: 38) s pocetkom pripovijedi
o Josafatu i s usporedno prilozenom transliteracijom ¢akavskoga rukopisa koju je nacinio

Franjo Fancev, u biljesci pod tekstom

The question is what led Kirin, or someone to whom Kirin tacitly refers, to consider

this book children’ literature. Why did Kirin believe that this book was intended for

children and young people?
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The first reason could be the illustrations printed in the book. Its 87 pages are
decorated with 15 woodcuts which take up 2/5 of the page and one illustration printed on
a whole page,'? making this a richly illustrated book and, as such, appealing to children.
A book with a plot set in ancient times and in such a distant country as India, among
people who dress differently, live in different houses, and have different customs, needed
to show that world in some way. Therefore, it was equipped with numerous illustrations,
which is why the Italian editions state that it is “belle Figure adornata” [decorated with
beautiful pictures]. The Italian edition from Bassano (Fig. 3), as well as that of Betanin
from Venice (Fig. 4), do not give a year of publication, so the question arises as to when
the Macukat edition was published in relation to them. In general, we could argue that,
as a rule, over time, illustrations become poorer and less detailed, which then means
that richer illustrations are present in earlier editions, while poorer ones are closer in
time to us. All three editions are equipped with almost identical illustrations (both in
the depicted scenes and in their number). Based on the comparison,' one might perhaps
conclude that the Bassano edition preceded Macukat’s, and that Macukat’s preceded
Betanin’s Venetian edition (Figs. 5, 6).

The second reason is that approximately five-sixths of the novel is dedicated to
narration about a young man of 15 to 16 years of age and to events that would present
an inexperienced young man with significant trials.

12 According to Karasek (1996: 180) and Beri¢ (1954: 438), the Italian book “VITA / DI SAN
GIOSAFAT / CONVERTITO / DA BARLAAM, / Nouvamente corretta, ristampata, e di belle Figure
adornata / BASSANO, NELLA STAMPERIA REMONDINI” (Anon. s.a.a.) served as a source text
for Macukat’s translation. The illustrations in the Bassano edition and in the edition of Macukat’s
translation are the same except that they are mostly mirrored and, in most cases, show characters
dressed in contemporary western clothing moving in interiors and environments typical of Europe
(cf. a few woodcuts showing pillars with ionic capitals reproduced in Fig. 6a, b, ¢).

13 In the Italian editions (Bassano and Venice), we also find an illustration of the characters of Josaphat
and Barlaam on the whole page, almost the same as in Macukat’s edition. Although in the copy
of the Bassan edition which is available, this image, placed on the title page (i.e. the first page), is
rather damaged, probably from being exposed to water or moisture, it can be seen that it is the most
detailed of all three: the church and houses in the background are clear, and the characters have
the corresponding initials S.B. and S.G. in their halos (Fig. 3). In the Venetian edition, the image
is on the first page, the houses in the background are only suggested, and the halos only contain
the initials B. and G. (Fig. 4). In Macukat’s edition, the image is mirrored in relation to the Italian
editions, it is on the second page, the houses in the background are missing, as are the letters in
the halos (see the facsimile on page 100 of this issue of Libri et Liberi). The third illustration in the
text block shows four sages in front of the king and, in another room, the queen who has just given
birth and is lying in bed, with a woman sitting in front of the bed holding a swaddling child. In
the illustration of Josaphats birth in the Bassan edition, the figures of the sages are clearly outlined
(Fig. 5a). In the Venetian edition, the figures of the sages are very poorly cut, and it is impossible to
discern the figures located in the side chamber (Fig. 5b). In Macukat’s edition, the scene is mirrored,
and all the hatching is exclusively horizontal, and the characters in the side room are even more
difficult to distinguish (Fig. 5¢). On the other hand, in the illustration of the royal procession riding
through the city in the Bassano edition, the grooves on the pillars are vertical and the horses’ legs are
distinguishable (Fig. 6a); in the illustration from the Venetian edition, the grooves are also vertical,
but the horses’ legs are almost impossible to distinguish (Fig. 6b). However, in the illustration from
Macukat’s edition (again mirrored), the hatching of the pillars is horizontal and the horses’ legs can
be distinguished (Fig. 6¢).
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Fig. 3. The title page of the Bassano edition (Anon. s.a.a)
Sl 3. Naslovnica izdanja iz Bassana (Anon. s.a.a)

Josaphat’s father, King Avenerio, converted to Christianity and then ruled for
another three years.'" After that, Josaphat ruled for another year,” following which
he renounced the kingdom and went into the desert when he was twenty years old.'¢

14 “[...] pokle Kraglfe ucini karfcchianin; xivi yofcchie trih godifcchia u fvetu, i dobru xivotu [...] [after
the king became a Christian, he lived three more years leading a sacred and good life]” (Anon. 1708:
72-73).

15 “I kada cini ukopati fvoga Otca, on fta posli yedno godifcchie u Gofpoftvu [...] [And when he buried
his Father, he stayed one year after that as the Ruler]” (Anon. 1708: 74).

16 “A Giofafat recemu o otce moy, kada ulizo u Puftigniu, i kadafe odili od moga Kraglieftva, imadiya
dvadefet godifcch [...] [And Josaphat told him, oh, my father, when I set out into the Desert, and
when I separated myself from my Kingdom, I was twenty years old]” (1708: 80).
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Fig. 4. The title page of the Venice edition (Anon. s.a.b)
SL. 4. Naslovnica venecijanskoga izdanja (Anon. s.a.b)

Therefore, the novel is concerned with childhood and growing up, followed by the
trials of a young man between the ages of 15 and 16.

In earlier versions of the story of Josaphat, that of St. John the Damascene (or St.
John of Damascus), Josaphat is twenty-five years old when he leaves his kingdom."” This
is identical to the case in The Golden Legend.”® Thus, in the Italian editions® in which

17 In St. John of Damascus (in want of a Croatian translation, an English one is provided): “Twenty and
five years old was he when he left his earthly kingdom, and adopted the monastic life [...]” (John of
Damascus 1996).

'8 In The Golden Legend: “Leaving the position of king at the age of twenty-five, Josaphat endured the
life of a hermit [...] for thirty-five years” (Voragine 2013: 440).

1 In the Italian edition from Bassano: “O Padre mio, quando entrai nel defert, e ch ‘io mi partii dal
mio Reame, aveva vent’ anni [...] [O, my Father, when I set out into the desert, and when I separated
from my Realm, I was twenty” (Anon. s.a.a: 58).
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the protagonist renounces the kingdom at the age of twenty, the main development
of the plot is moved to Josaphat's early youth or late childhood. Croatian authors and
translators obviously borrow this detail from the Italian editions, so that Giosafat is
rather young in both The Legends of Dubrovnik® and in Macukat's translation, just as
in the Italian source text.

The third reason is the addition* mentioned on the title page “Syednim verfcem
nadoftavglien Radi xena bitti ofudyen [with an addition of a verse Being Condemned
Because of Women]”. It is a poem of 304 octosyllabic couplets with an aa bb rhyming
scheme in which a virgin man, who has not had any sexual experience with a woman,
is warned of the danger posed by a woman for the purity of his soul and generally
for his soul’s salvation (cf. pages 140-148 of this issue of Libri & Liberi). The poem is
misogynistic and is therefore addressed primarily to young men. As life expectancy
was relatively short at that time, people had to marry early, so these verses primarily
addressed young men in puberty. The poem was written by Petar Macukat®® when
he was 21 or younger and perhaps believed that he already had something to say to
young men five or six years younger than him. Perhaps it was this addition, which is
characteristic of the 1708 edition, and which was intended to have a strong edifying
effect, that prompted Josip Kirin to include this edition of The Life of St. Josaphat in
Croatian children’s literature, of course not because of misogyny, but because of its
educational purpose.

The fourth reason is the omission of certain parts of the text. The publishers of the
Italian editions that served as source texts for the Croatian versions took care to ensure
that the book was of customary size (two sheets of octavos), which is why the narration
had to be condensed. This can explain the omissions of some episodes, present in
previous versions, such as those about the unicorn, but the reworking of those parts
where almost nothing is gained in terms of reducing the volume of the text cannot

» In The Legends of Dubrovnik: “kadasa’ suiet, i kraglieuusku krunu ostauio imah 20. godiscta [when
I abandoned the world, and the royal crown, I was 20 years of age]” (Karasek 1996: 119).

21 The Italian editions of Josaphat certainly try to stay within two sheets (the Venetian edition by the
printer Bettanino has 64 pages, and the edition from Bassano 63 two-column pages). On the other
hand, Domenico Lovisa did not save space when preparing the Croatian edition, stretching the text
to 87 pages. The Italian editions only mention that they have the permission of the authorities, while
Lovisa actually prints the entire permission. In order to fill out the third sheet, with up to 96 pages
in total, Peter Macukat reached for his nine-page poem (Anon. 1708: 88-96).

2 Petar Macukat (1686-1754) was a “well-to-do merchant” from Split. His father Mato and his family
moved to Split from Livno. One of the central themes of Josaphat is the traumatic relationship
between King Avenerio and the rebellious son Josaphat. The father can in no way persuade the son
to accept the traditions and customs and, ultimately, the throne he leaves him. The book received
permission from the authorities for publication on 2 April 1708, and Father Mato died on 22
September of the same year at the age of fifty. It can therefore be speculated that Petar Macukat also
used the book for some of his own intimate purposes, i.e., that he tried to find answers to questions
that arose within his family. Petar Macukat was “Capitanio Direttore de Bosnesi venturieri sotto
Sign” (Beri¢ 1954: 436). Beri¢ believes that Macukat commanded Bosnian mercenaries during the
famous Battle of Sinj in 1715. Petar Macukat was also a representative of the Bosnian Franciscan
province, and it was to his merit that the Franciscans built a monastery on Dobro in Split. Petar later
married Ivanica, with whom he had eight children, so he apparently somewhat softened his youthful
misogynistic attitudes.
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5¢. The edition of Macukat’s translation (1708: 10)
5c¢. Izdanje Macukatova prijevoda (1708: 10)

Fig. 5a, b, c. A comparison of illustrations in three editions. The scene of Josaphat’s birth
(in the side room)
SL 5 a, b, c. Usporedba ilustracija u trima izdanjima. Prizor Giosafatova rodenja (u
pokrajnjoj sobici)
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6a. The Bassano edition (s.a.a: 11)
6a. Izdanje iz Bassana (s.a.a: 11)
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6b. The Venetian edition (s.a.b: 11)
6b. Izdanje iz Venecije (s.a.b: 11)

6¢. The edition of Macukat’s translation (1708: 16)
6¢. Izdanje Macukatova prijevoda (1708: 16)

Fig. 6a, b, c. A comparison of illustrations in three editions: The royal procession
SL 6a, b, c. Usporedba ilustracija u trima izdanjima: prizor Kraljeve povorke
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be justified in this way. However, the text in the Italian editions, and consequently in
Macukat’s as well, changes significantly. This applies, for example, to the threat that
Josaphat makes to Nicora. In earlier versions, Josaphat threatens Nicor with terrible
corporal punishment if he loses a theological duel.” In The Legends of Dubrovnik, in
which the future draconian punishment of Nicor is described in particular detail in
four stages,* the matter is made even worse by the fact that it is pronounced by a newly
converted fifteen-year-old Christian. Both in the Italian source text published in Bassano
(Anon. s.a.a.: 41) and in Macukat’s translation, fifteen-year-old Josaphat threatens
“only” to behead Nicor, which is far less bloodthirsty when compared to plucking out
his tongue and throwing it to the dogs in full sight of Nicor himself, cutting off his arms
at the elbow and throwing them to the dogs as well, plucking out his heart and eyes and
throwing these organs under the feet of horses, or drinking his blood. Therefore, we also
see a mitigation of the cruelty of the content and a reduction in the amount of violence
in order to achieve a more appropriate text for child readers in Macukat’s version of the
story.

According to Dunja FaliSevac (2012: 111), the novel about Barlaam and Josaphat
belongs to medieval fiction, and Vjekoslav Stefani¢ believes that “The Life of Barlaam
and Josaphat was probably the most famous medieval novel, composed in honour of
hermit life” (1969: 295). The version of that novel that is of particular interest to us
is the translation by Petar Macukat from 1708, from which the facsimiles of pages
with illustrations and several selected parts of the text are reprinted following this
introductory text.

# The passage from John of Damascus in the English translation reads: “But if thou be worsted, by foul
play or fair, and thus bring shame on me to-day, speedily will I avenge me of mine injury; with mine
own hands will I quickly tear out thy heart and thy tongue, and throw them with the residue of thy
carcase to be meat for the dogs, that others may be lessoned by thee not to cozen the sons of kings”
(John of Damascus 1996). The Golden Legend is similar: “Josephat turned to Nahor and said to him:
“You know, Barlaam, how you taught me. If you defend the faith you taught me, I will persevere in
your teaching for the rest of my life. And if you are defeated, I will immediately avenge my shame on
you, I will pluck out your heart and tongue with my hands and I will throw them to the dogs so that
others will not dare to mislead the king’s sons in the future” (Voragine 2013: 437).

2 “[...] akolise dopustise primochi alli sa straha, alli sa nagouor, alli sa mito, ouoti gouoru prid suiem
pukom, i obechiauam da ciuie mali, i uelikij kakochiu ia poscalitti, i osuetitti moiu ueliku sramotu,
i rugh, i sctettu koiusi od mene kraglieua Sina ucinio iedinoga a neka snasc akose dasc primochi
ocima chiesc gledati datichiu moiema rukami iesik is uiliza iskinutti, i isdrieti, i datiga psom na tuoie
occi, i odresatichiu ruke u laktu terih datti ogarom supatti, a paktichiu isdrieti sarze, i occi tereihchiu
pod kognske noghe uarchi a karuise tuoie napitti neka uecchie nikada nitko ne smie kraglia, i
kraglieua Sina u blud uoditi” [if you let them win over you either from fear, or by persuasion, or by
bribery, this I am telling you in front of all the people, and I promise, so that both big and small can
hear how I will regret, and thwart my great shame, and mockery, and damage that you have made
of me, the king’s only Son, and you must know if you let them overpower you, you will watch with
your own eyes how I will rip out your tongue with my own hands, and tear it and give it to dogs in
your sight, and I will cut your arms at the elbows and then give them to hunting dogs for food, and
then I will tear out your heart, and eyes and throw them under the horses” hoofs, and I will drink
your blood so that never again would anyone dare lead the king and the king’s Son into unchastity]
(Karasek 1996 [1913]: 86).
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Here we have explored the possible reasons why Josip Kirin considered this book
to be the first Croatian children’s book. From today’s point of view, it would be difficult
to find justification for Kirin’s choice for such a categorisation of the Life of St. Josaphat.
However, the reasons from the end of the nineteenth century that guided Kirin in
carefully considering which work he would put at the very beginning of Croatian
children’s literature were certainly well-founded in their time, although today we can
only guess what they in reality were and attempt to reconstruct them.

Until now, we have considered the first children’s novel in Croatian to be The Young
Robinson [Mlajsi Robinzon] by the German Enlightenment writer Joachim Heinrich
Campe, translated by Antun Vrani¢ into the Kajkavian dialect of Croatian and published
in 1796 (cf. Majhut 2012). If it turns out that Josip Kirin was right, then the year of the
first Croatian novel for youngsters should be moved almost a century earlier, to 1708,
when Petar Macukat translated the Italian popular novel Xivot S.ga Giosafata obrachien
od Barlaama [The Life of Josaphat, Converted by Barlaam] into the Chakavian dialect
of Croatian.
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Xivot S.ga Giosafata obrachien od Barlaama - prvi roman za mladeZ na
hrvatskom jeziku

Berislav Majhut

Josip Kirin' (1886) uradu ukojem obraduje povijest hrvatskoga $kolstva posljednji,
Sesti, dio posvecuje povijesti ,omladinske knjizevnosti, o kojoj kaze izmedu ostaloga
i to da ona ,;spada u podrucje pucke $kole (1886: 469), pa je Kirinov ¢lanak ujedno i
prva povijest hrvatske djecje knjizevnosti (Sl. 1). Iako je prema njegovoj ocjeni rije¢ o
opsegom uistinu neznatnoj staroj omladinskoj knjiZevnosti, jer su se nasi ,,stari na svoju
mladez veoma malo obazirali“ (isto), Kirin kao prvi plod struke istice:

! Josip Kirin, 1855. — 1940., hrvatski pedagog.
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»Zivot sv. Josafata“ od Barlaama, preveo Petar Macukat?, pucanin spljetski. Mljetci.
L. izd. 1707.; II. izd. 1708.° Od iste knjige imademo i jedno drugo izdanje i to prevod
Dubrovc¢anina Stullia.

Prema tomu navodu gotovo je sigurno da Kirin knjigu nije imao u rukama ve¢ ju
navodi iz druge ruke.* Naime, Kirin autorstvo pripisuje Barlaamu, a na naslovnici jasno
stoji da je ,,sv. Giosafat obrachien [obracen, a ne obraden] od Barlaama®“

Prihvac¢eno je miSljenje da je roman o zivotu sv. Josafata kristijanizirano
pripovijedanje o Buddhinu Zivotu. Knjiga je prevedena s talijanskoga. Talijanska verzija
nastala je iz latinske verzije, koja je opet nastala na temelju grcke verzije. Radoslav
Katici¢® opisuje kako je to pripovijedanje dospjelo iz budisticke Indije u zapadnu Europu
(2008: 228):

U vrijeme najveéeg budistickog utjecaja, kada je on u Indiji bio dominantna vjera,
zavladali su Indijom i susjednim predjelima Irana Saki (Skiti) i osnovali tamo svoje
kraljevstvo. Najmo¢niji od tih indoskitskih vladara bio je Kaniska i pod njegovim se
okriljem budizam iz Indije pro$irio u sredi$nju Aziju. Tako su stvoreni uvjeti koji su
jako olaksali da i legenda o Buddhi zapo¢ne svoj put na zapad preko tesko prelaznih
prijevoja Hindukusa. Iranci su pak i onda, kada su pokoreni od Arapa morali prihvatiti
islam, znali zadrZati znacajke svoje bogate duhovne tradicije i dali su islamskoj misli
nove oblike, strane prvobitnoj njezinoj arapskoj osnovi. Izraz tih iranskih struja u
islamu bio je sufizam i on je stvorio takvu klimu u kojoj je Buddhin lik postao i za
muslimane prihvatljiv i privlac¢iv. Iran je tako pri prenosenju Buddhine legende na
Zapad odigrao posredni¢ku ulogu ne samo u geografskom smislu nego i time $to je
svojim mo¢nim utjecajem islamski svijet pripremio da takvu legendu prihvati.

Dalje na zapad, u Palestini ili Egiptu, gdje su duboko na islamskom podruéju postojala
znadajna kr$¢anska sredista, prevedena je onda legenda o Buddhi na greki i, dakako,
prilagodena kr$¢anskim shvacanjima. Sufisticki mudrac arapske verzije lako se u
Grc¢koj pretvorio u kr§¢anskoga sveca.

2 Petar Macukat, 1686. — 1754. splitski trgovac, zastupnik bosanske franjevacke provincije.

Ivan Kukuljevi¢ Sakcinski i Josip Kirin navode da je Petar Macukat Spli¢anin Xivot S.ga Giosafata
preveo s talijanskoga ,,na ¢akavski jezik“ i objavio u Veneciji u dvama izdanjima 1707. i 1708. Dusan
Beri¢ (1954: 437) tvrdi da Occhijevo izdanje iz 1708. nikada nije ni bilo tiskano. Josip Bratuli¢
opovrgava njihova misljenja i tvrdi da se radi o istom izdanju a samo o dva razli¢ita naslovna lista:
onom Domenica Lovise i onom Bartolomeja Occhia (Bratuli¢ 1996: 198-199). U Lovisinu izdanju
iz 1708. objavljeno je dopustenje nadleznih vlasti Lovisi od 2. travnja 1708. da se knjiga otisne.
Na samom kraju knjige Matije Divkovi¢a Xivot svete Katarine u nakladi Bartolomea Occhija u
Veneciji 1709. nalazi se popis hrvatskih knjiga koje se mogu nabaviti u njegovoj knjizari na ,,Rivi od
Harvatou“ a na kojemu je i Xivot S.ga Giosafata. Usp. Majhut i Lovri¢ Kralj 2020: 26-27.

Kirin je najvjerojatnije skratio zapis iz Bibliografie hrvatske Ivana Kukuljevi¢a Sakcinskoga gdje je
pod bibliografskom jedinicom 1009 zapisano:

»Macukat Petar, pucanin Spljetski. Zivot sv. Josafata i obracen od Barlaama, s jednim ver§em
nadostavljen radi Zenah biti osudjen. Iz talijanskoga iztumacen u slovinski jezik. I. izd. u Mletcih
kod Dominika Lovisa 1707. u 8.; II. izd. u Mletcih po Bartolu Occhi 1708. u 8. str. 96.“ (Kukuljevi¢
Sakcinski 2010: 100).

Kod Kukuljevica je pod bibliografskom jedinicom 2163 zabiljezeno:

»Zivot sv. JoZafata, u slovinski jezik od jednog Dubrovéanina (Stulli). (Kukuljevi¢ Sakcinski 2010:
193).

> Radoslav Katici¢, 1930. - 2019., hrvatski jezikoslovac.
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Na drugom mjestu Katici¢ pise (1977: 331):

U 7. je stolje¢u nastala gr¢ka obradba knjige o Varlamu i Joasafu (Barlaam kai Joasdph).
Izradio ju je u Sinajskom manastiru neki monah Ivan, inace nepoznat. To je krs¢anski
preoblikovana legenda o Buddhi kako je sadrzana u velikom njegovom sanskrtskom
zivotopisu Lalitavistara, proSirena drugim indijskim pripovjedackim motivima
asketske tendencije. Grcka se redakcija vjerojatno osniva na arapskom predlosku, ali se
sac¢uvao i podatak o indijskom podrijetlu te knjige. Njezina velika umjetni¢ka vrijednost
privukla je gotovo sve evropske narode. Iz gr¢kog je prevedena i na latinski (Barlaam i
Jozafat) i odatle na zapadnoevropske jezike pa je tim putem dosla i Hrvatima.

O samoj legendi u Kati¢i¢a nalazimo (2008: 229):

Po broju sacuvanih rukopisa i po zapisima se vidi da je ta legenda bila vrlo popularna
lektira. Kraljevi¢ Ioasaf priznat je kao svetac i obje ga crkve, isto¢na i zapadna slave
27. studenoga kao sv. Joasafa odnosno sv. Jozafata.® Tako je Buddha postao kr§¢anski
svetac. Literarna je tradicija legendu o Varlaamu i Joasafu pripisivala sv. Ivanu
Damaskenu. Tek je 1859. E. Laboulaye’ u jednom ¢lanku u ,,Journal des Debates®
uvjerljivo pokazao da je to uistinu preradena legenda o Buddhinu Zivotu. Na taj rad
nadovezala su se brojna detaljna istrazivanja. Pri tome se utvrdilo da je gr¢ko Iodsaph
preuzeto iz arapskog gdje se ista osoba zove Juasaf, a to je opet pisarskom zabunom
kakva se u arapskom pismu lako moze dogoditi nastalo od prvotnijeg oblika u kojemu
je preuzet izvorni indijski naziv Bodhisattva. Tako je sv. Joasaf odnosno Jozafat ne
samo po svom liku nego i po imenu sam Buddha. (Katic¢i¢ 2008: 229)

Lalitavistara Sitra pripada spisima Mahayana Sitra, tj. budistickim spisima koji
su kanonski i smatraju se Buddhinim rijecima. To je ve¢ sam po sebi tekst namijenjen
bodhisattvama, onima koji se upucuju u Buddhin put. Stoga Lalitavistara Sitra
zapocinje molbom bozanskih bi¢a koja su posjetila zemaljsko mjesto gdje se nalazio
Buddha i zamolili ga da im ispric¢a pri¢u o svojem budenju na dobrobit svih bi¢a. Iduce
jutro Buddha zapocinje svoju pri¢u okupljenim ucenicima.

To je legenda o Gautami Buddhi od trenutka kad silazi s neba pa do prve
propovijedi u Jelenjem parku pokraj Varanasija. Bodhisattva je ime koje je Buddha imao
u svojem prijadnjem zivotu. UZivao je u neizmjernim uzitcima nebeskoga Zivota. Ali,
zahvaljujudi njegovim ranijim tezZnjama, glazbeni instrumenti ga pozivaju podsjecajuci
ga na njegovu ranije preuzetu obvezu da zadobije budenje. Bodhisattva najavljuje
bogovima da ¢e napustiti bozanske uzitke zato da bi se rodio u ljudskoj stvarnosti i tamo
zadobio potpuno budenje. Bodhisattva ulazi u ljudsku stvarnost kroz utrobu Kraljice
Maya, rada se u Lumbiniju i objavljuje svoju namjeru da obavi potpuno budenje. Dijete
Bodhisattva posje¢uje hram, a kameni kipovi ustaju da ga pozdrave. Otac narucuje
prekrasan nakit za Bodhisattvu, a on prvoga Skolskoga dana nadmasuje i najstarije
ucitelje. Ve¢ kao djecak tijekom svojih posjeta okolici dostize najvise razine meditativne
svijesti. Potom zadobiva ruku djevojke imenom Gopa. Bodhisattva doseze zrelost i uziva
zivot u palaci, gdje je okruzen svim vrstama uzitaka uklju¢ujudi i veliki harem. Vidjevsi

¢ U latinskom i prema latinskom jeziku kaZe se Josafat, a prema gr¢kom Joasaf “ (Karasek 1996: 192).
7 Edouard René Lefébvre de Laboulaye (1811. - 1883.), francuski pravnik i pjesnik.
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to bogovi ga njezno podsjecaju na njegov zavjet budenja. Zato on izlazi iz palace da
posjeti kraljevske parkove. Na putu susrece bolesnika, starca i prosjaka, a vidi i les.
Bodhisattvu to toliko pogodi da se odrice svih kraljevskih uzitaka. Napusta palac¢u da
zapocne zivot vjerskoga tragaoca na duhovnom putovanju i slijedi Rudraku, duhovnoga
ucitelja. No ubrzo svlada i prevlada preporucena ucenja i shva¢a da mora sam pronaci
nacin budenja. Stoga krece na $estogodi$nji put ekstremnoga asketizma $to ga dovodi
na rub smrti. Bodhisattva zaklju¢uje da strogo prakticiranje asketizma ne vodi budenju
i ohrabren nekim naklonjenim bogovima ponovno jede i ozdravlja. Osje¢a da je na
pragu svojega cilja. No Mara, najmo¢niji demon u tjelesnom svijetu, nastoji ga u tom
sprije¢iti. Mara ga pokusava prestra$iti zastrasuju¢om vojskom i zavesti ga uz pomo¢
zavodljivih djevojaka, ali ne moze odvratiti Bodhisattvu od njegovih namjera. Mara
odustaje, porazen, a Bodhisattva zadobiva budenje pod Drvetom budenja. Citav boZji
skup dolazi pjevati pjesme hvale i prinositi zrtve. Iako u posljednjem pokusaju podvale
Mara savjetuje Probudenomu da ode u parinirvanu (kona¢no utrnuée), Probudeni ne
pristaje ve¢ prihvaca nagovor bogova i odlazi u Park jelena pokraj Varanasija i pocinje
poucavati svoje ucenike putu oslobodenja od patnje.

Ta legenda o Buddhinu Zivotu postaje pric¢a o kr§¢anskom svetcu Jozefatu. Slijedi
sazetak Macukatova prijevoda:

Kako kralj Indije Avenerio, koji je u svojoj zemlji progonio kr§¢ane, dugo nije
mogao imati djece, najava da ¢e dobiti sina docekana je u cijelom kraljevstvu s velikim
veseljem. Kralj je pozvao petoricu mudraca da proreknu sudbinu njegova sina Giosafata.
Cetvorica su prorekla da ¢e biti velik vladar i da ¢e sretno vladati, ali peti, najve¢i mudrac,
rekao je da bi bilo bolje da se kralju sin nije nikada rodio jer ¢e postati kr$¢anin, koji ¢e u
cijeloj Indiji razoriti hramove s njihovim bogovima i sagraditi crkve. Ima li tomu lijeka,
pitao je mudraca kralj, a mudrac rece: kada Giosafat navrsi tri godine ti ga, kralju, stavi
u palacu u kojoj ¢e biti samo dvanaest mladica, ucitelj i vitez koji ¢e paziti da Giosafat ne
stupi u dodir s vanjskim svijetom. Takoder, u toj palaci ne smije se govoriti o kr§¢anstvu,
Giosafata treba uciti da ¢e Zivjeti zauvijek i treba mu dati svaku nasladu i uzitak. A kada
bude imao petnaest godina onda ga treba ozeniti za djevojku koja ¢e se svidjeti tvojoj
obitelji. I time ¢e on biti odgojen u obi¢ajima i zakonima nase zemlje.

I sve se odigralo to¢no kako je predvidio mudrac, a Giosafat se lijepo i sretno
razvijao. No kad je imao petnaest godina osjetio je silnu Zelju da izide iz palace i makar
je kralj Avenerio naredio svima u gradu pod prijetnjom smrtne kazne da sve bolesne
i one s nedostatcima sklone u kuce da ih njegov sin ne primijeti, Giosafat je ipak vidio
stare i bolesne i to ga je toliko uznemirilo da nije mogao ni jesti ni piti.

Nato gospodin Bog, smilovavsi se nad Giosafatom, zapovjedi pustinjaku Barlaamu
da nade Giosafata i obrati ga na kr§¢ansku vjeru. Barlaam nade mladica i lukavstvom
ude u njegovu palacu gdje je razgovarao s njim i upoznao ga s kr§¢anskim naukom tako
da se Giosafat preobratio na krs¢anstvo.

Kada je kralj Avenerio saznao da je Giosafat postao kr§¢aninom pokusao ga je
na razne nacdine vratiti na staru vjeru, ali Giosafat je toliko uzljubio kr§¢ansku vjeru
da je bio spreman umrijeti za nju. Otac mu je prijetio i istukao ga, a onda ga pokusao
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darovima i laskanjem prikloniti sebi, ali nista mu nije polazilo za rukom. Svi koje bi
poslao da preobrate Giosafata i sami bi postajali kr§¢ani.

Na savjet mudraca Avenerio je potom zatvorio Giosafata u palacu sa Sest prelijepih
djevojaka i obec¢ao onoj koja ga zavede da ¢e joj ga dati za muza. Samo uz pomo¢ Duha
Svetoga koji je Giosafata u snu poveo u raj, da sam vidi kakve ga naslade o¢ekuju ako
uzdrzi svoje djevi¢anstvo, te potom u pakao, da vidi kakve ¢e muke vje¢noga trpljenja
morati podnijeti ako poklekne, uspio je Giosafat oduprijeti se napasti pohote i zadrzati
svoju nevinost.

Kralj Avenerio pomisli kako ¢e odvratiti Giosafata od kr¢anstva ako mu da
Cetvrtinu svojega kraljevstva, moc¢ i upravljanje zemljom, pa mu preda kraljevstvo
Galliju. Medutim, Giosafat razdijeli sve o¢evo blago medu uboge i potrebite i ubrzo
sve svoje podanike obrati na kri¢anstvo. Cak i najvaznija gospoda uz kralja Avenerija
stadoSe prelaziti na kr$¢anstvo. Naposljetku i sam Avenerio shvati da je pogrijesio te
otide pokloniti se svojemu sinu i primiti kriz. Nakon §$to se pokrstio jo$ je vladao tri
godine, pa je umro. Nakon njegove smrti Giosafat je vladao godinu dana, a onda je
prepustio kraljevstvo pravednomu gospodinu Alfanosu, a sim pode u pustinju ¢initi
pokoru te pronaci svojega ucitelja Barlaama. Nakon $to ga je po pustinji trazio pune
dvije godine, napokon ga nade. Sre¢i zbog susreta nije bilo kraja i oni su zajedno ¢inili
pokoru sedamnaest godina prije nego $to je Barlaam umro. Nakon Barlaamove smrti
Giosafat je jo$ sedamnaest godina bio isposnik. Kada je umro pokopali su ih zajedno,
a puk je dolazio vidjeti njihova tijela izlozena u otvorenim $krinjama. Bilo je dovoljno
taknuti njihova tijela i slijepi bi progledali, a kljasti i bolesni postajali zdravi.

Prijevod zavr$ava ovim rije¢ima (Anon. 1708: 86-87):

Tada Kragl Alfanos cini uciniti yednu lipu Criqvu na caft, i pof€tenye ovii dvayu Sveti
Tellefa, paka cini uciniti yedan lip Greb vas narefcen zlatom, i frebrom; Paka doydofce
Biskupi, i uzefce Tilla Svetoga Barlaama, i Giofafata prid {vim pukom, i Kraglia
Alfanofa, i poftaviyi U onni Greb na slavu, i pof€tenye Svemoguchiega Bogha Otca, i
Sina, i Duha Svetoga, koyi xive, i Kragliuye, U vike vikov.

Kao $to je navedeno, Josip Kirin spominje jo$ jedno izdanje te pripovijedi,
prijevod Dubrov¢anina Stullija, o kojem ne znamo ni$ta. Medutim, u Dubrovniku u
Franjevackom samostanu postoji rukopis zbornika koji ukljucuje i rukopis o Zivotu
svetoga Jozafata. Na taj rukopis naiSao je Josef Kardsek® i objavio ga 1913. u Pragu
pod naslovom Dubrovacke legende. Kada je Karasek ve¢ dovrsio pripreme za knjigu,
Franjo Fancev’ ga je obavijestio da postoji jo$ jedan ¢akavski rukopis o Jozafatu. I taj
rukopis koji je pronasao Fancev otisnut je u Karasekovim Dubrovackim legendama u
obliku podrubnice koja kontinuirano prati dubrovacki rukopis na $tokavici'® pa se oba
rukopisa mogu usporedivati na istoj stranici (SI. 2). Fancev smatra kako je predlozak

8 Josef Karasek,1868. — 1916. ¢eski slavist i publicist.
° Franjo Fancev, 1882. - 1943., hrvatski knjiZnicar i filolog.

! Fancev je nalinio transliteraciju toga ¢akavskoga rukopisa i priredio tekst za objavljivanje u
Dubrovackim legendama. Sam je rukopis pohranjen u Nacionalnoj i sveucili$noj knjiznici u Zagrebu.
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rukopisa, ba§ kao i Macukatova prijevoda, talijansko izdanje iz Bassana. Izdanje iz
Bassana samo je jedno od izdanja koja su talijanski tiskari preuzimali jedni od drugih
gotovo bez izmjena. Prema Josipu Bratulicu'' kao izvor tim talijanskim izdanjima
posluzio je talijanski prijevod Zlatne legende (Bratuli¢ 1996: 198):
Mihovil Kombol je s pravom tvrdio da su ,,Dubrovacke legende® prevedene s talijanskog
jezika. Nije napisao koji im je neposredni izvor, jer tada o tome nije mogao nista
pouzdano tvrditi. Izvor ovim legendama je prekrasna zbirka srednjevjekovnih legendi
Domenika Cavalke (Domenico Cavalca, 1342.), koji je na talijanski pucki jezik preveo
»Zlatnu legendu (Legenda Aurea)* Jakoba iz Voragine, davsi svoj zbirci naziv ,Vite de
santi padri® Cavalkina je knjiga tiskana kao inkunabula vise puta (U Ferrari 1474.,
u Veneciji desetak izdanja 1475. do kraja XV. stoljeca, u Vincenci 1479. i drugdje) a
i kasnije je bila vrlo popularno $tivo. ,,Dubrovacke legende® vjerojatno su dio veceg
zbornika iz Cavalkine knjige.

Postavlja se pitanje koji su razlozi naveli Kirina, ili nekoga na koga se Kirin presutno
poziva, da smatra ovu knjigu dje¢jom? Zasto je Kirin smatrao da su nasi stari namijenili
ovu knjigu djeci i mladezi?

Prvi bi razlog mogla biti slikovna oprema knjige. Njezinih je 87 stranica ukraseno
s 15 drvoreza veli¢ine 2/5 stranice i jednom ilustracijom na cijeloj stranici'? §to ju ¢ini
bogato ilustriranom knjigom i kao takvom privla¢nom djeci. Knjiga s radnjom koja
se zbiva u tako dalekoj zemlji Indiji u davno vrijeme, medu ljudima koji se druk¢ije
oblace, zive u drukéijim kucama i u kojoj vladaju drukdiji obicaji morala je i taj svijet
na neki na¢in pokazati. Stoga je bila opremljena brojnim ilustracijama pa u talijjanskim
izdanjima navode da je ,belle Figure adornata® (ureSena lijepim likovima/slikama).
Talijansko izdanje iz Bassana (Sl. 3), kao ni ono Betanina iz Venecije (Sl. 4), nemaju
godinu izdanja pa se postavlja pitanje kako je prema njima vremenski smje$teno
Macukatovo izdanje. Opéenito bismo mogli ustvrditi kako vrijedi pravilo da tijekom
vremena ilustracija postaje sve siromasnija i sve se manje pozornosti posvecuje detaljima
pa to onda znaci da su bogatije ilustracije one u ranijim izdanjima, a one siromasnije
vremenski bliZze nama. Sva tri izdanja opremljena su gotovo jednakim ilustracijama (i
u izgledu i u broju). Na temelju usporedbe” moglo bi se ipak zaklju¢iti da je izdanje
iz Bassana prethodilo Macukatovu izdanju, a da je ovo opet prethodilo Betaninovu
venecijanskomu izdanju (SI. 5, SL. 6).

1 Josip Bratuli¢ (1939) hrvatski filolog.

12 Prema Kardseku (1996: 180) i Beri¢u (1954: 438) kao predlozak Macukatovu prijevodu posluzila
je talijanska knjiga ,,VITA / DI SAN GIOSAFAT / CONVERTITO / DA BARLAAM, / Nouvamente
corretta, ristampata, e di belle Figure adornata / BASSANO, NELLA STAMPERIA REMONDINI“
(Anon. s.a.a). llustracije u izdanju iz Basana i u Macukatovu prijevodu su iste samo §to se najve¢im
dijelom odnose kao stvar i odraz te stvari u zrcalu te prikazuju uglavnom likove odjevene u
suvremenu zapadnu odje¢u koji se kre¢u u interijerima i ambijentima karakteristi¢nim za europsko
podneblje (usp. nekoliko drvoreza koji prikazuju stupove s jonskim kapitelima SI. 6a, b, c).

I u talijanskim izdanjima (Bassano i Venecija) nalazimo ilustraciju likova Giosafata i Barlaama
na cijeloj stranici, gotovo jednaku kao i u Macukatovu izdanju. Iako je u primjerku koji nam je
dostupan slika prili¢no oste¢ena, vjerojatno zbog izloZenosti vodi ili vlazi, vidi se da je slika koja
je u izdanju iz Bassana smjeStena na naslovnici (na prvoj stranici), najdetaljnija: crkva i kuce
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Drugi je razlog taj da se otprilike pet Sestina opsega teksta romana odnosi na
pripovijedanje o mladi¢u koji ima 15 ili 16 godina te na ono $to neiskusnu mladi¢u
moze predstavljati itekakvu Zivotnu kusnju.

Jozafatov otac, kralj Avenerio, presao je na kr§¢anstvo i onda vladao jo$ tri godine.'*
Nakon toga, Jozafat je vladao jo$ jednu godinu," a nakon toga se odrekao kraljevstva
i otiSao u pustinju kad je imao dvadeset godina.'® Dakle, roman se bavi djetinjstvom i
odrastanjem, a zatim ku$njama kroz koje prolazi mladi¢ izmedu svoje 15 i 16 godine.

U ranijim verzijama pric¢e o Jozafatu, onoj sv. Ivana Damaskena (ili sv. Ivana iz
Damaska) Jozafat, kada napusta svoje kraljevstvo, ima dvadeset i pet godina.'” Tako jeiu
Zlatnoj legendi.'® Dakle, tek se u talijanskim puckim izdanjima," u kojima se protagonist
odrice kraljevstva s dvadeset godina, premjesta glavno dogadanje romana u Jozafatovu
ranu mladost ili kasno djetinjstvo. Od njih taj rasvjetljujudi detalj preuzimaju i hrvatski
autori i prevoditelji u rukopisu u Dubrovackim legendama® i u Macukatovu prijevodu.

Tre¢i razlog je dodatak* koji se spominje na naslovnici ,,Syednim verfcem
nadoftavglien Radi xena bitti ofudyen® Rije¢ je o pjesmi od 304 parno rimovanih

u pozadini su jasne, a likovi u svojim aureolama imaju odgovarajuce inicijale S. B.iS. G. (SL. 3). U
izdanju iz Venecije slika je na prvoj stranici, kuce u pozadini su slabo naznacene, a u aureolama su
samo inicijali B. i G. (SL. 4). U Macukatovu izdanju slika je zrcalna u odnosu na talijanska izdanja,
nalazi se na drugoj stranici, ku¢a u pozadini uopée nema, kao niti slova u aureolama (vidjeti faksimil
na stranici 100 u ovom prilogu). Tre¢a slika u knjiznom bloku prikazuje ¢etiri mudraca pred kraljem
te, u drugoj prostoriji, kraljicu koja je tek rodila i lezi u krevetu, a ispred kreveta sjedi Zena i drzi
umotano dijete. Na ilustraciji Giosafatova rodenja u izdanju iz Bassana likovi mudraca su jasno
oblikovani (Sl. 5a). U izdanju iz Venecije likovi mudraca su vrlo nevjesto rezani, a u pokrajnjoj
odaji tesko je razaznati likove (Sl. 5b). U Macukatovu izdanju prizor je zrcalno okrenut i sva
su $rafiranja iskljuc¢ivo vodoravna, a likove u pokrajnjoj prostoriji jos je teze razluciti (SL 5¢). S
druge strane, u prizoru kraljeve povorke koja jase kroz grad, na ilustraciji iz Bassana kanelure na
stupovima su okomite, a konjske noge su prepoznatljive (Sl. 6a), na ilustraciji iz Venecije kanelure
su takoder okomite, ali je konjske noge gotovo nemoguce razaznati (S1. 6b). Medutim, na ilustraciji
iz Macukatova izdanja (opet zrcalnoj) Srafiranja stupova su horizontalna a konjske noge se mogu
raspoznati (Sl. 6¢).

»[...] pokle Kraglfe ucini karfcchianin; xivi yofcchie trih godifcchia u fvetu, i dobru xivotu [...]“
(Anon. 1708: 72-73).

»1 kada cini ukopati fvoga Otca, on {ta posli yedno godifcchie u Gofpoftvu [...]“ (Anon. 1708: 74).
16 ,A Giofafat recemu o otce moy, kada ulizo u Puftigniu, i kadafe odili od moga Kraglieftva, imadiya
dvadefet godifcch [...]“ (1708: 80).

17 Kod sv. Ivana iz Damaska (u nedostatku hrvatskoga prijevoda, navodimo engleski): ,I'wenty and
five years old was he when he left his earthely kingdom, and adopted the monastic life [...]“ (John
of Damascus 1996).

U Zlatnoj legendi: ,Napustivsi polozaj kralja u dvadeset petoj godini Zivota, Jozafat je trideset pet
godina podnosio pustinjacki napor [...]“ (Voragine 2013: 440).

3
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U talijanskom izdanju u Bassanu ,,O Padre mio, quando entrai nel defert, e ch' io mi partii dal mio
Reame, aveva vent' anni [...]“ (Bassano: 58).
2

=3

U Dubrovackoj legendi ,,kadasa' suiet, i kraglieuusku krunu ostauio imah 20. godiscta“ (Karasek
1996: 119).

Talijanska izdanja Giosafata svakako nastoje ostati unutar dva arka (pa izdanje iz Venecije od tiskara
Bettanina ima 64 stranice, a izdanje iz Bassana 63 dvostupcane stranice). Naprotiv, Domenico
Lovisa, prihvativsi se hrvatskoga izdanja nije ekonomizirao s prostorom pa je tekst rastegnuo na
87 stranica. Naime, talijanska izdanja samo spominju da imaju dopusnicu nadredenih dok Lovisa i
tiska cijelo to dopustenje. Da bi se napunio i treci arak, do 96 stranice, Petar Macukat je posegnuo
za svojom pjesmom koja zaprema devet stranica (Anon. 1708: 88-96).

2
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osmeraca u kojoj se upozorava djevac, muskarac koji nije spolno upoznao Zenu, na
opasnost koju po dusevnu ¢isto¢u i uopce za spas duse predstavlja Zena (v. str. 140-148).
Pjesma je mizogena i upudena je, dakle, prije svega mladi¢ima. Kako se u to vrijeme
kratkoga ljudskoga Zivota rano umiralo, to se i Zeniti moralo rano te je stoga pjesma
upucena prije svega mladi¢ima u pubertetu. Pjesmu je napisao Petar Macukat* kada
je imao 21 godinu ili manje i mozda smatrao kako ve¢ tada ima $to re¢i mladi¢ima
mladima od sebe pet ili $est godina. Mozda je upravo taj dodatak, koji je karakteristican
za izdanje iz 1708. i koji je Zelio snazno odgojno djelovati ponukao Josipa Kirina da
upravo to izdanje Zivota S.ga Giosafata uvrstiti u hrvatsku djecju knjizevnost, naravno,
ne zbog mizogenosti ve¢ zbog namjere da se postigne odgojna svrha.

Cetvrti razlog su izostavljanja dijelova teksta, i to slobodnih motiva. U talijanskim
izdanjima koja su sluzila hrvatskima kao predlosci pazilo se na to da knjiga bude u
predvidenim gabaritima (dva arka osmine), pa je onda valjalo zbiti pripovijedanje. Tako
se mogu objasniti izostavljanja nekih epizoda, primjerice one o jednorogu, ali ne mogu
se opravdati prepravljanja onih dijelova na kojima se ne dobiva gotovo nista u smislu
smanjenja obujma teksta. No ipak se tekst u talijanskim izdanjima, a onda posredno i u
Macukatovu, znac¢ajno mijenja. Misli se pri tom, primjerice, na prijetnju koju Giosafat
izrice Nikoru. U ranijim verzijama Josafat prijeti straSnom tjelesnom kaznom Nikoru
ako izgubi teoloski dvoboj.”? U Dubrovackoj legendi u kojoj se buduc¢a drakonska kazna
Nikoru naro¢ito detaljno opisuje u Cetiri stupnja? stvar jo§ gorom ¢ini to §to ju izrice

2 Petar Macukat (1686. — 1754.) bio je ,,dobrostojni trgovac“ u Splitu. Njegov otac Mato s obitelji
doselio se u Split iz Livna. Jedna je od sredi$njih tema Giosafata traumati¢ni odnos kralja Aveneria
i odmetnutoga sina Giosafata. Otac nikako ne moze nagovoriti sina da prihvati tradiciju i obicaje
i na kraju prijestolje koje mu ostavlja. Knjiga je dobila dopustenje nadleznih vlasti za objavljivanje
2. travnja 1708., a otac Mato je umro 22. rujna iste godine u pedesetoj godini Zivota. MozZe se stoga
nagadati da je Petar Macukat iskoristio knjigu i u neke vlastite intimne svrhe, tj. da je kroz knjigu
pokusao odgovoriti na pitanja postavljena u obitelji. Petar Macukat bio je ,Capitanio Direttore
de Bosnesi venturieri sotto Sign® Beri¢ (1954: 436) smatra da je Macukat zapovijedao bosanskim
placenicima za vrijeme slavne Sinjske bitke 1715. Petar Macukat je takoder bio sindik (zastupnik)
bosanske franjevacke provincije pa su upravo njegovom zaslugom franjevci izgradili samostan na
Dobrom u Splitu. Petar je kasnije oZenio Ivanicu s kojom je imao osmero djece, pa je oito ponesto
ublazio svoje mladenacke Zenomrzacke stavove.

2

o

Odlomak iz Ivana iz Damaska u engleskom prijevodu glasi: ,,But if thou be worsted, by foul play
or fair, and thus bring shame on me to-day, speedily will I avenge me of mine injury; with mine
own hands will I quickly tear out thy heart and thy tongue, and throw them with the residue of thy
carcase to be meat for the dogs, that others may be lessoned by thee not to cozen the sons of kings“
(John of Damascus 1996). Sli¢no je i u Zlatnoj legendi: ,Jozefat se okrene Nahoru i re¢e mu: Znas,
Barlaame, kako si me ucio. Ako dakle obrani$ vjeru koju si me poucio, u tvome ¢u nauku ustrajati
sve do konca Zivota. A ako budes pobijeden, smjesta ¢u na tebi osvetiti svoju sramotu, rukama ¢u
i§¢upati tvoje srce i jezik i bacit ¢u ih psima kako se drugi ubuduée ne bi drznuli dovoditi u zabludu
kraljevske sinove’ (Voragine 2013: 437).

»[...] akolise dopustise primochi alli sa straha, alli sa nagouor, alli sa mito, ouoti gouoru prid suiem
pukom, i obechiauam da ciuie mali, i uelikij kakochiu ia poscalitti, i osuetitti moiu ueliku sramotu,
i rugh, i sctettu koiusi od mene kraglieua Sina ucinio iedinoga a neka snasc akose dasc primochi
ocima chiesc gledati datichiu moiema rukami iesik is uiliza iskinutti, i isdrieti, i datiga psom na
tuoie occi, i odresatichiu ruke u laktu terih datti ogarom supatti, a paktichiu isdrieti sarze, i occi
tereihchiu pod kognske noghe uarchi a karuise tuoie napitti neka uecchie nikada nitko ne smie
kraglia, i kraglieua Sina u blud uoditi“ (Karasek 1996 (1913): 86).

2:
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petnaestogodisnji tek obracenikrs¢anin. U talijanskom predlosku iz Bassana (Anon. s.a.a:
41) i u Macukatovu prijevodu petnaestogodisnji Giosafat prijeti ,,samo” odrubljivanjem
glave Nikoru, $to je u usporedbi s vlastoru¢nim Cupanjem jezika i bacanjem jezika
psima pred Nikorovim oc¢ima, rezanjem ruku u laktu i bacanjem podlaktica takoder
psima, ¢upanjem srca i ociju i bacanjem tih organa pod konjske noge, te pijenjem krvi,
neusporedivo manje krvolo¢no. Stoga i na tom mjestu vidimo ublazavanje okrutnosti
sadrzaja i smanjivanja koli¢ine nasilja radi postizanja primjerenijega teksta za djecje
ditatelje i u Macukatovoj verziji price.

Prema misljenju Dunje Falisevac (2012: 111), roman o Barlaamu i Jozafatu ubraja
se u srednjovjekovnu beletristicku prozu a Vjekoslav Stefani¢ smatra da je ,Zivot
Barlaama i Jozafata bio valjda najpoznatiji srednjevjekovni roman, sastavljen u slavu
pustinjackog zivota“ (1969: 295). Ona pak verzija toga romana koja nas naro¢ito zanima
prijevod je Petra Macukata iz 1708. godine, iz kojega u nastavku donosimo faksimile
stranica s ilustracijama i nekoliko odabranih dijelova teksta.

Ovdje smo istrazili moguce razloge zbog kojih je Josip Kirin upravo tu knjigu
smatrao prvom hrvatskom dje¢jom knjigom. S danasnje tocke gledista tesko bismo nasli
opravdanje zbog kojega se Kirin opredijelio za takvu kategorizaciju Zivota sv. Josafata.
No razlozi s kraja devetnaestoga stolje¢a koji su vodili Kirina u pazljivom promisljanju
koje ¢e djelo staviti na sam pocetak hrvatske djecje knjizevnosti sigurno su bili dobro
utemeljeni u svojem vremenu iako ih danas u svoj njihovoj punini mozemo samo
nasludivati i pokusati rekonstruirati.

Do sada smo smatrali prvim dje¢jim romanom na hrvatskom jeziku MlajSega
Robinzona prosvjetiteljskoga pisca Joachima Heinricha Campea u prijevodu Antuna
Vranica na kajkavski, objavljena 1796. (usp. Majhut 2012). Ako se pokaze da je Josip
Kirin bio u pravu, onda godinu nastanka prvoga hrvatskog romana za mladez valja
pomaknuti gotovo stoljee ranije, na 1708. godinu, kada je Petar Macukat preveo
talijanski pucki roman Xivot S.ga Giosafata obrachien od Barlaama na ¢akavski.

U nastavku donosimo izbor stranica iz izvornika koji ukljucuje prve i zadnje
stranice knjige, sve stranice s ilustracijama, stranice na kojima se pripovijeda umetnuta
pric¢a o slavuju i seljaku te dvije epizode koje imaju vaznu ulogu u cijeloj pripovijedi:
namjeSteno nadmetanje i napastovanje glavnoga junaka mladicama, ukupno 48
faksimila.

Zahvala

Knjiga koju ovdje predstavljamo javno je dobro, a dio je fonda hrvatske Nacionalne
i sveudili$ne knjiznice u Zagrebu, gdje su izradeni i faksimili. Zahvaljujemo Knjiznici i
njezinim djelatnicima na ljubaznoj pomo¢i.
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Lol 1ebi pripofStavani [Gioce prikaxuyemovis
moyn vruchin xeglin , Za[tfo viruymi draghi[stioce dame
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podina Bogba, taKogier ako, naydefc {Fo nie upravno
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Piml.ﬂd ﬁ:?tudu 7 rixlvati, negote ya mpgu-l}gal’?iﬂiti,
'ga&to dafamti priporucens Sveti Molitya vazdanapofe,
i uopchinu ; Budi podloxne,iiftumacene owe kgnixifce pod
“vlafi Svete Crique Rimske , K oyoy xelim,imislim mo
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=5 Vo {&ivenye kaxe, da i Indiabifce *
| yedankraglkomubifceime Ave-
J.* nerio, iovo biafce covik nemilo-

- fardan protiva karfcchianom , i
Y1 bialce ucinio yedan zakonu Svo=

S o mu Kraglieftvu, da Svih Kar- ¢ =

{cchianibudu razafutiradi,nenavidofti vellike,

. koyunofalce gnima, ifagliafce pd {vih Gradovi

_ progonechyi, 1 ubiuchyi. Govorifedaxenaovo-
2a kraglia nemogafce imati finova. zato kragl
imafce velliku tugu, 1mnogo puta biafce cinto
sKupiti Popove oﬁ gniovi kipocafni Crikava, da-
vayuchiym mnoga prikazali{chia, idarove dabt
onni moliligniove Boghe, dabimudalimiloftda
on morre imati {inova s 1 potolici molba on nemo-
galceyi imati: alli kada bii drago Stvoriteglu
nafcemu [flukarftu , nakon malo vrimena Xena
kraglievaotruhli, zatokraglciniuciniti velli
veleglie, iiverkovinu {viim gniovim Idolom,|1

 dade Popovom gniovim dvifta volova, idvifta
ovnova, ikruha, ivina, i mnogn {vetkowinu
agnafce val puk za zacetye Kraglicino, 1 kadabii
vrime, dakraglica imalce poroditi. Kragluci-
nt iednu zapovid fviim Mudracem od gniegova

- A 3 mokras
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- kraglieftva, dau vrime od trih Mifeca budu prid
- priftoliggniegovo pod izgubglienye xivora Koyi -
~ nebidofco, 1 buduchi dofclo vrime ozgor rece-
. no,aMudracibihaufe fvih skupilfprid priftoglie
~ gniegovo,tada kragl obra pet nay Mudryi, koyi
- doydofce ugniegov Dvor, aonni rekofce kra-
t gliu zafftofinas ovde cinio doyti? A Kraglrece:
.\ Yaochiu, da ftoite kodmene doKle, kraglica
- moya bude poroditi , kada fin bude'rogien ya
ochiu, dami vii recete pod Koim Pianetom, i
Zvizdon bude onrogien, iod koyenaravionima
_bitti. Aonni odgovorifce zdobre voglic ucini-
. chiemo: iftoyechi onde mallo vrimena, kragli-
 caporodi yednoga lipa dittichia, 1kraglmu po-
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1 kakofam rekao od ozgaraikada onbude -
onaucendobroyiftii pitti,/i odiveni obuven
\ lufva naslagenya od ovoga Svita, tichiefcmu
‘dati yednu Xenu koyachie bitti draga {ve-
mu tvomu plemenu; tadachiefcga mochi pufcha-
ti nadvor iz Polaceslobodno,dz pofli {vih kar-
fechiani odfyitapripovidayumudan, inoch ne-
hiega mochi priobratiti, ni potegnutiga iz na-
egazakona , niod naslagienyaputeni; dakle-
_chielcga braniti po oviinacin,1nechiebitti kar-
- dchianin . A kada kraglbiifce razumioreceno od
.~ Mudraca, biivelle zadovoglian, irece; ya ochin
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na Svitu nemogafcega imati vechiega, 1yafcu:

chipo Gradu, {vih Mladichi, iMladice, Xe-
ne , i Divoyke ftauna prozore, ipoputi za vid-

- diti Giofafata, koyibiafce toliko lip, i gliube-

ST

zniv da fva ceglad cudyaufe zascto nebiuga pria |
viddilli 5 i buduchi yaha dokle otiafce, krgl--

povratigat Polacu , i zapovidi Liononu daga
nc?.ufg:chla vanka brez gniegove oblafti. AKa-
_dalebiafce povratio Giofafat i fvoyu Polacu po-
ce govoriti {voim Mladichiod vellika uzvifceg-
nid, 1dike od Mladichia koye biafce viddio u
Grddu, 2 yedan on gniegovi Mladichia, poce-
-mu govontl; Gofpodine da tii viddifc vanka
Grada Barda Doline Ptice , i livade tibi imo
dvoftrukovefeglye. A kada Giofafattobiicuo
“uputmu doyde voglia, 1zayti vanka iz Polace,
daviddi linade;izovnu k'febi yednoga od gne-
goviMladichia, irecemu poydt ukragh% r‘n_oga.
\ Vica
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podicich rece covih rodife Sliip kglaft, i beté2

xan, toyeft kakoyedrago Boghus akada Gio-
. fafatbiafcerazumio tecenye od onnoga Gofpo-
. dicicharece; Takobimoglodoyti, imeni, i te-

/t * . w.:__{,:;'-__ . i ‘

b Zonnimu Go(po-dicieh‘récemn_ﬁgi“g[v‘}l’iddi ro-
defe zdravi; ‘paka doydeim kq}gajbl?h > toyeft
koyi Rom, koyi Gubav, a koyi kglaft, tako
morre doyti fvakomu cegliadetu . Dakle koyi
yeftzdrav, ima zafaliti Boghu. kada Giofafat

: ‘”ﬁmﬂﬁ 5y da 5 1'on morre doyti boleftan kako,

-yefu, 1onnadva Covika uput uze vellik ftrah
{varhu{voga xivota, idilifeod onnoga mifta, i
TeceodmouGrad, ikadafe Giofafat biafcevra-
tio K’ fvoyoy Polaci poce 'misliti fvarhu onng
-dvacovika, iuze tolika tugu, darekici'nema-
rafceyiftini pietiy viddechi Liononeda Giofa-
fatimalce toliku tugu nafarcu poyde kragliu, i

~ zecemuda Giofafat imafce tolikutugud {ysmu

o3 “ ' E&h
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~gardna uftegnu kognia, i poce gledatiga paka
. receLiononu, koiye onno covik ‘onnako gar-
. dandacinimife danemoxe oditi? A Liononere~
\ ceovitCovik , koiye onako ftar bivici ftaodugo
-/ vrimenaovomusvitu, zatoyeft 1zgubio zube,
1 kofe,;malo morre ftatina ovomu {vitu, da neu-
mre,a kada Giofafacbiafce razumio Lionona s

Y iy
3

- rece: Kada covikumre fctofe ciniod gnicga? A
‘Lionone odgoveri: kada Covik: umre metnefe
- podzemgliu 5 a Giofafat rece: Liononu, covik
_znadeli kadaima umriti, ikoyu fmartimauci-
niti? 4 Lionone odgovori, nie niednoga dazna-
de, kada ima umritt, ni koyu fmare imauciniti,
nego Bogh: kada Giofafat razumirecenerici po-
ce ﬁg‘lf misliti svarhu fmarti, ireceovako: da-
klekadaya imam umrici, i bitei zemglia {¢tomi
prudi bogaftvo , i plemefcchina, i yofc da, ya
imam bitti Gofpolin na ovomu svitu; itada po-
e 48 ‘ ce
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ce pogargivati bogaftua {vitovgna , ‘a;.mlsht!.
svarhu{marti: irece Liononu odmo u Grad;: i
kadafe biafce vratio kK’svoyoy Polaci povratife
misliti fvarhu {marti.govorechi fam u {febimor- -
rebitti dachiu ya umnitidanas alli futra zato{ve
nofafce priliku od fmarti prid occima, a neuzi-

. malcedrughoga naslagenya, niti marafce yifti
ni pitti, | i optiad ks

- " Alli viddeehi' nafc Gofpodin Hukatft ciflo-
chiuGiofafatovu, kako pogargievafce ovii fvit,
Amilcgliafce fve {fvarhu {fmarti, imade milofard
yeod gniega, 1 posla Angela s'"Nebba k'yedno- |

 mu Puftigniaku komu biafce ime Barlaam koyi
imafce {celdefet godifech, a biafce ftao trid
iodx(cchcimti pokoru-upuftigni, iftafcedale-

ood Grada kragliaAveneria {fedam Igliadica,

.

a Angeo rece onnomu 'Pu&igniakn . Po ili-:ﬁ '
Grad kraglia. Aveneria , 1 na.gdi_ gniegova.%iua,
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. Yoyiimaice tukripoft; recemu'; molimte damis

S. GIOSAEATA: 1. 9

gatii ukaxefc, 1akomiga tii ukaxefc, obechia
yemti dachiute puftiti poytil Polacu da gove~
rifcs’ Giofafatom. A Barlaam odgovori, irece-
mu, yatiganechinkazati, zaf¢oniepravo, ni
doftoyno daga tiividdifc priya tvogaGofpodinay
anemorega nitko viditi tko'nie’ Divacs dakle
tii koyinifi Divacy nemorefcga vidditis alli yeft
tvoy Gofpodin;igniemuchiuga naypria ukazati.
A'kada vratar bialce razumio recenye od Tar-
govcafpomenufeda Giofafat biafce Divac, ire~
ceiftomuTargovcufadme pocekay ovdidokle
ya otidem govoritl momu 'Gofpodinu /Giofafa=
tu,irechichiumu {ve to {Gtomi yefi relko,i udiglie
vratar poyde k> Giolafatu, irécemu fve onno
{étomu Targovacbiafcereko; aGiofafat rece;

' v‘vn.ml-urf ,
727 1] ] ISisadp

At Rl -;»3- 5

- :

dargoveu; daimalce poyts goriv Kada Giofa-
el B 4 fat__J
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fiyu'sdruxen ‘od Angela, ifvih pravedniftati-
chie nadelnu ftranu od Iffukarfta, i fvih gz
niciofudyeni ftatichiena ftranu livey, & Iffukarft
datichie odluku, irechichie pravednim, fina
moyiodditeuxivati, iftati i momuKraglieftva
koyeye pripravglieno zavas odkadaye Svitpo-
ceo; agrifcnikom rechichie, "0 proklet: poyte
dogagn vicgni shudobami fraei it Paklu y 1fta-
chietetivike afvihpravedni poytichie s'afcim
Gofpodinom Iffukarftom 1 Ray: toyeftiionno
Kraglieftvo koye nigda nechie doytina magnie.
Kada Giofafatbiafcerazumio, kakomafcGo-
fpodin Tiukar(t doyde na ovii [vit, i kako bii
mucen, iumrozaodkupiti covicanskinarod; 1
kakochie doyti - na: {varhu fvita ‘fuditi xive s
martvetece; 0Bdrlaame; ya virayem i moga
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~ Gofpodina Iffukarfta koyie ifti Bogh, iifti co-
vik,1udigl pade prid noghe Barlaamove , itece-
2 mu;
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bra, ineprocignenakameniasakadda onni Ga+
fpodicich viddi, daon biafee zlo obro, varlofe
- zaftidi, tadamuKraglrece. znalclizafétofamya
touciniosyalamuciniozaf&ome tii nikidanpof-
wifti'kadanofe ya pokloni onnim dvama ubo-.
* ghim Puftighialcom; koyiyefu prilicaiovimdvi-
~ ‘maskrigniami to yelt ovoy skrigni ftaroy; 1 gni-
Yoy koyaye ovde yitkobiposli otvorio ovaskri-
gniuftara nafcobiunutramnogo blago, i nepro-
cignieno kamenic, 1 tako onni odde zlo odivent
a'gorre obucent , 1.cinepokoru za gliubav nafce-~
ga Gofpodina Iffukarfta, iyefupuni milofti Bo-
‘xie, itako ova dva Puftigniaka bittichie s'na-
{cim Gofpodinomy Iffukarftom {udditi{vit ; i da«
klenemoyzrefe cuditi za{Ctofamfe gnima poklos
‘nio. Aovaskrignia koyayetakolipazdvora, 2
iznutrapuna kottiod marevih, prilict fvimon-
nizimkoyiimadu tolika pof&enya,1bogaltva na
ovomu{vitu, a paka gniova dufca iznutargnia -
~ puna griha, i hoholofti, inenavidofti,zdvora
yefulipi, ilipo obuceni, iodivent,.zaféto onnt
uxivayuoviiivit, alli yelu fmardechi Boghuwve-
- chie'negoyedna marcina. @ = oo
. Daklerece Barlaam Giofafatu, ghubiuboghe |
imay milofardye od priategli Boxiy ; iovofétoti
“yagovorimGiofafate cuvayie nemoy zaboravi-
“:;mﬂ neucini kako ucini yedan{eglamin,; ko-
yiufati yednoga Slavichia,a kadale Slavich vid-
- di ufachien, rece'd: feglianine  priateglin moy
- akochiefcme tii pultiti yati obechayem dati trit
fvita , da blaxenchiefcbitti akoyi bnd:_k(sjgmio-. |
. 578 . uzdar- |

o TR

The peasant and the nightingale - a summary
This embedded story is related on pp 40-42.

Barlaam, while converting Josaphat to Christianity, speaks to him in parables. One such
parable is about a peasant who caught a nightingale which then promised him, if the
peasant let him go, to give him three pieces of advice that would make him blessed. The
nightingale, of course, deceives the gullible peasant.
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iizdarxat s ivellikachieti korift bitti: a-tada fe
glianin recemu, yatiobechiayem akomiyi tii. fd,
yachmte puftiti; tada Slavich recemu; Parvi fvit®
yetonna ftvar koyn. tii nemorefe mmmmqu, o
iskati. Drught {vit’ yefts onna-{tvar,, ks?; R §
imafcsakotic od potribe umieuzdarxati» Trechi
fvit'yef} onna ftvarkoya nemoxe bitti nemoye.
virovari. Kada feglianin:biafcerazumiorecena

- {vitovanyabihmu puno draghoi puftiga: i gﬂa :

vich poleti varhu yednoga orra, vel vx{qlga,{; _
zovnu {eglianina, 1rcoemu,a uxe o tvoy;gp
casyefime puﬂ:ui za{&o. yatmam . vog i yeda;x
draghikamen: oyw,ve mcgg ed uq co
guske , i vaglia, mnogo blago a n
bialce razumio, govorenye od Siav;tha ud %’iﬂ
poceoditi zagnim po {vakomu garmeichiu
biga ufatio : tada Slavich recemu 5.0 {egllam-
ne: budalo; tiifi dobrodarxo, onna {vit ovanyz s
Koyafamti ya dac; i {&ofamti ya rc
fiyar, koyu tii imafc akotie od potribe s uql :

. edarxati a drughi {vit' bii, onna ftvar , %

- ym ncmo‘tcfcmatls nr:mﬂye iskati; to yc 51

i ﬁmc imaho , 2 gmﬁme umio. darxatx,, a fada
i naftoife kakobime mogo ufatiti 5 allime tii

’ nemoxelc imati; Trechi fyit'y bii onna Q;,#

koya nemare: butn 5 Nemo: e roya_np
viruyefcs daya imam U vogli; yedan drag -.
men; vellik Joli r0yedno yaye od guske? da- :
_kle promisli. kako ya to‘mogu. 1mp.q iy VQg[l
kadaye yayeod. guske vechie. nega ya ., i .rece
,:fegliammt floy ~zlom . frichiom mt% pf]chm

! _ echie

Seljak i slavuj - sazetak
Umetnuta prica se nalazi na str. 40-42.

Barlaam, obracajudi Giosafata na krc¢anstvo, govori mu u prilikama. Jedna takva prilika
je i ona koja govori o seljaku koji je uhvatio slavi¢a (slavuja), a ovaj mu je obecao, ako
ga seljak pusti, redi tri savjeta koja ¢e ga uciniti blazenim. Slavuj, naravno, nasamari
lakovjernoga seljaka.
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vechie dati nikakva fvitd , kadaga tii neumife’
dEPRAtE IRPAMeT. |1 0 et i
IZatorece Barlaam Giofafatu onne navke ko-
yefamtidaodd Virre nafcega Gofpodinalffukar,
fta, umiyi darxati fniapametf, i varziyi i dilla za-
&o pune moguti tribovati; znafc Giofafate da
yurveya ochiu vratitife i moyu Spigliu i Pufti-
gniu ¢
cinil

miiti pokoru, i Giofafatrece, koyixivot
nifcu Puftigni ; 2 Barlaam rece naflcxivot yeft
ovii, da mi yidemo travu firovu , i korenye
divye,i piemo vedu , ileximo obuceni, inofi-
mo{virhuxivota tvardu,i debelu odichiu koye-
fnfvgﬂod dlaka od Deve,i ftoimopovazdan,iye-
dan dilnochina molitvi,iimamo trihmislina ovo
. muSyitu. Parva mifal yelt od nafci griha, ko-
yefmo rekli, ivcinili na ovomu {vitu, izatiuz.
rok placemo fve , zal@ofmo 0t vridili Bogha.
. Drughamifal, koya mislimo yeft onna, {var-
hu Muka Pakleni koyefutoliko mucne,, itvar-
' de. Trechia mifal yeft da cekamo onnu slavu
" Raysku, koyanamyeod potribe, 1cininas ftati
. mnogo vefele; zal(to Ray ftoyi pripravglienza
onne koyi cinie pokoruzagliubav gniegova {tvo-
riteglia. Tada Giofafat rece; 6 Syeti Otce mo-
fimte, dame puflifc poyti frobom u Puftignin ci-
nitipokoru, 2 Barlaamrece , 6finkomoy yofc-
chie nievrimeda tii idéfc i Puftigniu cinitipoko-
ru; 2 Giosafat rece, 0 Sveti Otce yate molim -
damidafc tvoyu koftretinu, koyu tii nofilc,
'yachin tebi datimoye fvite, 1yachiuyenofitine-
Kafe vazda fpomigniam od tebe, i yoféte mghm 3
= : . y . b v a

PN — — o e J
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vitovo yednomu Smiotvorcusitda tiochiefc oftda
vinnafczakon',_.;1btttuKar£c‘fl§an}ﬂ;#ﬂWﬂ
oniioga koyie biio ptopet od xudia? A Giefafag
tece, yavhﬁym umoga &ofp im_‘gdht&t

l koyiftvori Nebbo , 1zemgliu, 1 fve oftale ftvari
ad ovoga Svita. KadaKragl tako cu go orit
uzegazakofe, iproftriga po -zcmjlb 1dademt
toliko udarac poxivotu da rekici izpritucamu

1e _

fyckoft, pakamuece, akofe i nepoklonifc na-
{crm'iBo;ghom » ineoftavifcrugo onnoga Barlaa-
i

ma,ya 2
Giofafat uftdfe:na noghe mallo opocinuvicix!i
tece ; Otce moy, 'ya viddim dobro; dame tiine-
miluyeflc ni{&@ani cinilc kako ima ciniti debar
Otac koyi ochie da gniegov finbude zdrav , ibo-
fa‘t, iveleoyidapoznayeiftinnodlaxi; i tii cinifc
uprotivno meni,dami tii ochiefcuzeti {vakodo-
bro,a datimifvako zlo; zal&toyabiya Sliip,ipus
: poman-

inteciniti zZlom {martyt-umority; tada
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yaizgubim Vitezove od ovoga Svita ftechichiu
Angele od Raya akoli ya izgubim blago odovo-
gaSvita, yachiu dobiti blago Nebbesko koye
neyma {varhe. A kadaKragl biafce razumio, 4
viddi da gniegov (in Giofafat biafce kripal i vir-
rikarfcchianskoy, bii varlotuxan, ixaloftan; i
receyaviddim dobro datiiochiefc dateya cinim °
umriti ; pakaodilife od gniega, ipoyde uSvoyu
Polacu,tada Kragl posla po {vu{voyu Gofpodu, i
receim {vituyteme, {¢to ya imam uciniti od moga
fina Giofafata ; za{¢to yaga nemogu pomaknu-
tivanka od gniegove misli: tadafedignu yedan,
od gnicgove Gofpode, i rece,Gofpodine, yati da-
yem ovit {vit’ da ucini{c yednu zapovid po {vemu
tvomu Kraglieftvu, t’kobiti doveo Barlaama xi-
va dachiefcmudatiftolitara zlata pravoga; iza-
toakobudefcmochi imati recenoga Barlaama ,
odvediga k’tvomu {inu Giofafatu, i zapovidimu,
da onnako kakoye fvitovao Giofafatana Virru
karfcchiansku, dagaonnakocini obratitina nafc
zakon,iako Barlaam ncktiobude ucinitina do- |
bruvogliu, a ti cini nafillu od Muka: akolife |
Barlaam nebude mogo nayti, tichielc poslatipo

ednoga ftaroga Mudraca , komuyeime Nikor,
1ovii Nikor prilictiftinito na Barlaama, i pota na-
cin cinimo doyti toga Nikora pridate, 1 ucinichies
mozapovid,daivakocegliade, koliko kar{echi-
ansko, toliko Poganskoda morre doyti slobod-
nci tvoy Dvor, vidditi prigovaratife od tvoyi
Mudraca od Zakona Poganskoga,a od Barlaama

od Virre karfcchianske, 1 koyizakonbude bogli
‘ ochie- ~

|

The rigged contest - a summary
This episode is related on pp 52-58.

The king calls on the lords in his kingdom to advise him on how to make Josaphat stop
being a Christian and return to his old faith. One of the lords advises him to arrange a
contest between the wisest people of Christianity and the Pagans, and whoever wins will
respect that faith throughout India. Then the king should let the sage Nicor, who looks
so similar to Barlaam that Josaphat himself is convinced that it is him, to take part in this
contest. The sage further suggests that Nicor should at first strongly defend Christianity,
but at the end of the contest he should give in and admit that the Pagan faith is better. The
king agrees to this plan, which later fails.

i
|
|
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ochielcga obsluxivati , koyili bude nepravedan
dachiefega oftaviti, 1kadafe puk skupi tichiefe
rechi onnomu Nikoruda zaniko vrime varlo bu-
debraniti Virru karfcchiansku fuproch tvoyim
Mudracem, a na {varhu dafe ita puftiti pridobi-

ti, i kazatifedanafczakon yeft bogli, odkarfc-

chiantkoga , 1 kada ovo govorenye bude pripra-
vno , cinichiefcda tvoy {in Giofafat onde bude,
i kada Nikor ukaxefe daée izgubio, imagledati
prema tvomu finu Giofafatu, irechimu, o finko.
moy , Virra karfcchianska; koyute ya nauciyeft
neprava,izla, allionna od Pogani yeft prava, 1
{veta, zatofinko moy, ochiu da oftavimo Vir-
rukarfcchiansku koyaye neprava, izla,avrati-
mole nazakon Poganski koyie. pray, 1 {vet, 1
tadachie tvoy fin Giofafat gledati na Niko=
ra, 1 virrovatichie daye Barlaam, za{&toemu on
vasprilici, 1ucinichie Giefafat onno, {¢to bude

‘otio Nikors ipotanacin tichiefc uciniti, da tvoy

{innebude karfcchianin, i{tatichiet: tvoyoy za-
povidi. : y

Kada Kr agl bialce razumio receno od onnoga
Mudracabifcemu puno dragho,i rece da on ochie
uciniti {ve onno {ctomu biafce reko, iudigl Kra-
gl ucini zapovid po {vemu kraglieftvukoyebi ce-
gliade dovelo Barlaam xiva pridagn dachiemu
darovati ftolitar zlata pravoga, paka zapovidi
mnogimVitezovom daimayu peytiiskati Barla-
ama, alli akobi nafcli koga kar{cchianina ,daga
imayu dovefti k™ gniemiu, tada mnoga cegliad
dilifcelevankaiz Grada za poytiiskati Barlaama

BT alli

Namjesteno nadmetanje - sazetak
Ova se epizoda pripovijeda na str. 52-58.

e i i

.

Kralj pozove gospodu u svojem kraljevstvu da ga posavjetuju kako da Giosafat prestane

biti kr§¢anin i vrati se na svoju staru vjeru. Jedan od gospode ga posavjetova da uprilici
nadmetanje izmedu najmudrijih kr§¢ana i pogana pa tko pobijedi tu ée vjeru postivati u
cijeloj Indiji. Neka zatim mudrac Nikor, koji je toliko sli¢io Barlaamu da je i sam Giosafat
bio uvjeren kako je to on, isprva jako brani krs¢anstvo, ali na kraju dvoboja neka popusti

i prizna da je poganska vjera bolja. Kralj pristane na taj plan koji se poslije bas i nije

uspjes$no ostvario.
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alli onniga nenaydofce, 2 ovii Vitezovi ifGuchi *
Barlaama naydolce dva Puftigniaka koyi nofaw
nafebi yednu skrigniupunu koftiod Martvi;ufa- |
tifcei, idovedofceyi prid Kraglia; akada Kra-
gl viddi ova dva Puftignaka, upitayi, koyifte
viiglindi? aonniodgovorifce ,mi{mokarfcchia-
‘ni, i ftoimo u Pulligni ciniti pokoru, 1 nofimo
nalebiovuskrignu, 1ove kofti od Martvi, ko-
yefuovdeunutra, za{@o {vakiput koyichemo -
miyifti, -allipitei, alliciniti koyu drughu ftvar
imamoyi fve prid occima,zaiéto neka vazda mislh
mo od {marti,i razmifcgliamo da onne koftibilefu
- gliudikako, imi, idachiemofe obratiti onna-
ki, 1mi, 1kada mislimo dafe imamo obratiti,
1mi kofti ; rada kudimo ovii Svit, i dayunam {vi-
rovanyeda cinimo pokoru: tady1 Kragl cinime-
tnuei i tamnicudo vrimena, koga on otiafceyt
ofuditi, 1 viddechi-Kragl da Barlaamnemogalce-
fe nayti udigl posla po Nikora, a Kada biafce
dofco, Kragimukaza vaz nacin; toyeft kako
- Barlaam bialce pripovido gniegovu finu Giofa-
fatu, ikakoga on biafce obrationa Virru kar-
fcchiansku , a billomie receno da tii prilicifc if-
tinito onnomu Barlaamu, i yafam zato poslo.
pote, 1f{adati ya ochiu narediti yedno velliko
prigovaranye , 1 kakochiefcfe tii prigovaratiod
Virre kar{cchianske fuproch nafcemu zakonu,
za{&tomomu finu biafce pripovidanood Barla-
ama, iyeft fada karfcchtanin, Zatobiradadabi
on oftavio Virru karfcchiansku,a darxo nalc
zakon , dakle tif prilicifc onnomu Barlaamu, |
ya
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yaochiu dafe tii cinife Barlaam, i ochiu da tii
braoifc Virru karfcchiansku od Poganske, i
tichiefc prigovaratife {uproch moyim Mudra-
cem , 1branichefc Virru karfcchiansku zani-
kovrime, ana {varhupniftichefc pridobitife pa-
kachielc{e okrenuti fuproch momufinu , irechi-
chiefemu dazakon Poganskiyeft bogliod Virre
karfcchianske, 1pokazachielcmu onne razloge -
koye boglie budefc umio rechi, iuciniti:irechi-

. chiefemu daga Virrakar{cchianinska vodina iz-
gubglienye adagazakon Poganskivodi nafara-
gnicgnie , 2 Nikorodgovori, da zdobre voglie
ochieuciniti . IudigiKragl poide &’ Giofafatu, 1
recemu , O finko moy ovoye dolco Barlaam,
koyiochie prigovaratife od Virre karfcchianf-
ke{uprochnalcim Mudracem, zato {inko moy
onnizakon koyi bude bogli yachiuga obsluxi-

., vati, a Giofafat rece: yalam puno zadovogli-
an, i molimte dame tii pufhifcda, 1yadoydem
nato prigovaranye da viddim moga Mef¢tra Bar
laama; tada Kraglrecemu,zdobre voglie. Pa-

» ka drughi dan Kargl ucini_zapovid po {vemu
eniegovu Kraglieftvu , da {vaki karfcchianini .

~ {vako cegliade morre doyti slobodno u Dvor
Kragliev , slufcati prigovaranye od Barlaama
karfcchianina , fuproch Mudracem od nafcega
zakona, iudizlie mnogi karfcchianiskroviti, 1
mnogi Mudraci od gniova zakona poydofce it

- DvorKraglievslufcati prigovaranye ovoga Bar-
laama; i kada obbe ftrane bitu {pravne za prigo-

. varatife, Kragl cinizovoutifvoga finaGio _(fi'ata,,

4 a

" -
SN 5
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- da imafce doyti na govorenye Barlaamovo s 1
~ kadabialce dofcoonfe poftavi fiditi blizaKraglia;
~ iNikor recent Batlaam bitpoftavglien fidit1 bli-
zu Kraglia koyi biafce po {ridi Giofafata, 1tada
Giolafat poce gledatiovoga Nikora , danigda
inigda cigniafcemufe Barlaam , 4 drugda neci-
gniafcemuie; tadaGiofafar dozvaga , 1recemu -
o Barlaame; tifimipripovidodeierdana, 4 mo-
oy Polaci , 1tificiniodafamya karfechianin,a
adafi dofco evde da pripovidafc Virru karfc-
chianinsku fuproch Mudracem Kraglievim; za- |
to poklemi yefi pripovido, iciniofime bittikar-
{cchianina misli dobro akofetii puftifc pridobits
radi pritgnie alli mitaKraglieva , uiftinu cini-
chiuriodfich glavu, zatomisli bitti kripak, pri-
dobiti ove Mudrace, a kada Nikor recent Bar= |
laam biirazumio Giofafata udiglfe punoizgubi 5
ireceiftinito virruyem, da Dyavao ciniomeovde
doyti, ifamufebigovoralce, {¢toimamyauci- |
niti? akole ya puftim pridebiti Giofafat cinichie-
miodfich glavu, aakofe yanepultim pridobici,
yachiu bitet nepriategiKragliev: Tada odluc
darxati put fridgni ; to yeft faliti Virru karfc-
chiansku , i pogansku. A kada biafce poceo
prigovaratife s’ MudraciKraglievim , udigl Duh
Sveti ulizeu mifalNikora recenoga Barlaama,da.
kle on{éto govorafce;mudrie rici govorafce;t no-
fafce toliko liperazloge od Iffukarita da nigda ni-
{u bileslufcane govoriti od niednoga cegliadeta 4
irecetakomudro, danebiniednoga od Mudia-
¢a Poganski damu umidyau odgovoriti, ni rich‘i |
nigd~
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niedne ftvari,i kako on imadifce rechi Giofafatu;
da zakon kar{cchianski bialce nepravedan, on
rece dazakon Poganski biafce nepravedan,i zlo-
ceft; a da Virra karfechianska yeft prava, i ;lpbra.
ifve onno {¢toon rece, rece po kripofti Duha
Svetogasa KadaKragl viddi da Nikor receni Bar.
laam bialcefe onnako prigovarao, i pridobio Mu-
drace,irelko da zakon Pognaski biafce zloceft ,i
neprav,d zakon karfcchianskidaye prav,idobar
tada Kragl virova dafeye Nikor ucinio karlcchia:
hin,iimade velliku tugu,toliko damufe cignialce
daigliadu godifch duraloye onno guvorenye, 1
odlucicinitiga ufatit akadaga ufaticinitiga umri-
ti;a kada bialce fvarfcenoprigovaranye Giofafat
potece zagarliti Nikora, cinechida on biafce Bar-

. laampd onnerict, koye on biafce reko:paka Gio-
{afat rece kraglin, Otce ya ochiu dami ucinifc ye-
dnu miloft,daga tii puftifc famnomza ovunoch

+ Barlaama,ochiufe ya razgovoriti {cgnime:i tada-

mu Kragl ucini tu miloft, pakarece Nikoru, dafe
ima vratituyutru k' gniemu;a tada Giofafat uze
Nikorarecenoga Barlaama, i poydofce i1 Polacu,
ionde opocin uﬁ:e-onnuu noch,a Nikor kazaGiofa-
~ fatu {ve cignienye,koye Kragl bialcenaredio,ida
on nie kar{echianinsnitye Barlaamnego damuye
imeNikor;i {ve 6no{&to onbiafce rekood Iflukar.
fta iod Virre karfcchidske, daye reko po kripoft
DuhaSvetoga; tada rece Nikor,yasa viddio, da- -
fe nemoreuciniti protivaiftini, i dakle poznayen
daye Virrakarfcehianska prava,{veta,idobra da-
Kle ochiu bitti karfechianin , ivirovachiu ﬁIY”:rru
T \ nalce-
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" nalcega Gofpodina Iffukarfta, keyie Bogh,i
- Covik. A KadaGiofafatbiafce razumio kako- -

re profclo onno cignienye, 1da on nicbialce Bar-

aam , 1 da on ochie bittikarfcchianin bii varlo~

vefeo, 1 poce zafaglivati Boghu , 1 po fvu on-

‘nunoch neuciiifce drughonego govoriti od na-
fcega Gofpodina Iffukarfta: a Kada doydeyn-

- tro Nikor rece ; da on nechie vechie ftati na
ovomu Svitu nego dachie poyti i Puftigniu ci-
niti pokoru i odilife od Giofafata, ipoyde U Pu-
ftigniu. A Kada bii yutro ucignieno Kragl
posia it Polacu Giofafatovu da ufate Nikora
alliga onni nenaydofce , 2 Giofcfat receim po-
~{coye 11 Puftigniu ciniti pokoru , i onfe ucinio
karfcchianin. Ajkada Kragl razumi , da Ni-
. kor uciniofeye karfcchianin, i daye pofco
Puftigniu tada s’ vellikom farxbom, 1tugom
poyde 11 Polacu k' Giofafatu, i recemu ya ochiu,

da tii ucinifc meni na vogliu , to yeft da ofta-
vifc Virru harfcchiansku , 3 darxifczakon Po-
anski akoli nechiefc yachiute ciniti umritiod zle
marti ;tada Giofafat rece znay Otce moy,daya
nechiu nigda oftaviti moga Gofpodina Iffukar-

fta cichia tvoyi rici, koyemi tii govorifc, a tadamu
Kragl rece poydi finko moy proklet dafitii od

Bogha, i0od mene,iproklet onnidan,ivrime,iura
kadale tii rodi,dafenifi onda utopio, zaf¢to bit
dobro receno, iprorokovano dachiefc tii bitti
moy odmetnik,idachiu yapodnofiti,vellikutugu

- cichiatebesallitiobechiayem da od fada do mallo
* dana cincihinte muciti,i umrichiefc od zle fg)lqm,

1 dili-

s g
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1idilife od gniega, i zapovidi cuvaocemdaga nepu.
fteizayti vakaiz Polace brez gniegove voglie, pa-
kavrati{eu {voyuPolacu onnako fardit;izapoyidi
da onnadva Puftigniakabudu dovedenipridagn,
i cini ofudityi, dabuduraftezant po {vemu Gra-
du.iokolo Polace Giofafatove, paka daim{e ima
odfichi glava , iudiglie bifce potezani pofvemu, -
Gradu, 1 biiu potezani trih putanaokolo Polace -
Giofafatovedayionmorrevidditi, idaima firah
odonne fmarti. Tada Giofafat poyde na yedan
prozor od Polace » 1viddi ova dva Puftigniaka,
koyi biiau onnako potezani: tada placuchi poce
moliti Boghazagnie, paka kleknu na zemgliu,i
poce gliubit zemgliu, govorechi, 6 Gofpodine
moy Iflukarfte, molimte, da yamogubittimuce-
nik zatvoyugliubav, kakocinim dafu ova dva
Puftigniaka koyifu potezaninaokolo moye Pola-
cezai@oneka, iya mogudobiti Kraglieftvo xi-
vota vicgniega , 1 da budem metnuc i broy od
fveti Mucenika - A kada bii trechi dan Kragl
posla po fve Mudrace ,1 Gofpodu, ireceim; {vi-
tuyteme ochijuli ya ciniti umriti moga fina, alli
{ctoimam uciniti, zafcto ako onuz xive bitichie
vazda karfcchianin, icinichie obratiti {ve moye
Kraglieftvo, na Virrn karfcchiansku;Tadafe ufta
nanoghe yedan zvizdoznan carovnik, i1 hudob-
nik, 1rece, Golpodine nepriftoifc ta ftvar, da
Otac cini umriti fvoga fina, za{¢tobi to bila od-
vech vellikaxaloft s allichiutiya dati yedan do-
bar {vit’da tvoy fin obratichiefe na nalczakon,i
ucinichie{ve onno {¢to ochiefc, i rece yﬁ ochiu

¥ : ati

Seduction by young girls - a summary
This episode is related on pp 59-67.

The king decides that Josaphat must die an evil death. However, following the advice of an
astrologist and a magician, the king agrees to imprison Josaphat in the palace with six girls
between the ages of fifteen and twenty, and promises them that the one who manages to
seduce Josaphat will have him as a husband. Josaphat, who wishes to defend his virginity,
almost relents, but then falls asleep after a fervent prayer. The angels take his soul to heaven
where he sees the bliss enjoyed by those who have not been seduced by lust, as well as the
hell suffered by those who have fallen into unchastity. Josaphat wakes up determined to
resist temptation and preserve his virginity.
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da tit naydefc petnayeft Mladica naylipfci, inays
bogatiy1 koye imafc ii fvomu Kraglieftvu, ifva-

. kadayeod petnaycft dodvadefet godilech, alli
¢ ne vechiesicinichielcyi metnutifc gnime uPolacuy
| icinichiefc da nie onde nikakva cegliadeta i Po-
. lacinego ovo petnayeftMladica,ida to petnayeft
| Miadicayidu, piyu,i spavau, iigraufe,dan,inoch
*  {cgnime, irechichicfc Mladicam, daakokoya od

gni moglabudeobratiti Giofafatana naslagenye

. putero, dachiefcyoysa dati za muxa, dyachin
| ciniti panacinu, 1zakletvi, da hudobe datichic
. xeftokouxganye od bludnoftiMladicam , 1 Gio~
. fafatn,a kada 1fti cuye naslagenye puteno slufca-

. yuchi, ipoznayuchi xent udiglchie oftaviti Vir-
rukar{cchiansku,iobsluxivatichie {ve tvoye za- {
povidi ;i od ovoga datichiuti yednu priliku.

Biafce yedanKragl kakono,i tii,koyinemoga-
{ceimati finova , a kada bii dragho Boghom on
imade yednoga fina od gniegove xene , a kada bii
. fintogien, Kraglskupiive{voye Mudracei rece-

; im, daonochieznati, koyuf{richiuimafce imati
' gnicgovfinsa Mudraci rekolcemu : Gofpodine mi
. naodimo,daakotvoy fin viddi funce, allizraku
pria petnayeft godifcch, izgubitichie vid. Tada |
Kragl cimucinitiyedan lip kit nabotupodzem-
gliom. i cini darxat1 toga {voga fina dokle imade
petnayelt godifcch,pakaga Kragl cini izvefti van-
ka, icinimu ukazatifvako ftvorenye odovoga

Svira,toyeft covika, xenu, i xivine, ribbe, 1 ptices J

a kada Dittich viddi xenu , on upita kakoimalce i

ime;a yedna odgovori {calechife, namicime ou-
/ dobe,
et |

k} ! e it o ._,._-__,..._fA /

Napastovanje mladicama - saZetak
Ova se epizoda pripovijeda na str. 59-67.

Kralj odlu¢i da Giosafat mora umrijeti od ,,zle smrti“. No na savjet jednoga ,,zvizdoznanca®
i ,¢arovnika“ kralj se predomisli i pristane zatoc¢iti u palac¢i Giosafata sa Sest djevojaka
izmedu petnaest i dvadeset godina te obeca onoj koja ga uspije zavesti da ¢e joj Giosafat
biti muzem. Giosafat koji Zeli obraniti svoje djevi¢anstvo umalo poklekne, kad nakon
usrdne molitve zaspi, a andeli odvedu njegovu dusu na nebo gdje on vidi blazenstva u
kojima uzivaju oni koji se nisu dali zavesti pohotom kao i pakao u kojem ispastaju oni
koji su poklekli u bludu. Giosafat se budi odlu¢an da se odupre napasti i da sa¢uva svoje
djevicanstvo.
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‘dobe,itakoonproyde naprid, ibifcemuukaza-

ne mnoge drughe ftvari ; a kada on biafce viddio
puno ftvari od ovoga Svita I@ragls_a,dozvg pri-
dalesirecemu , koyefuti ftvari nay _

onni koyefi tit viddio, a Dittich rece, {varhu
{vih oftali ftvari koyelam ya viddio naydraxamie

onna ftvar, koyafezove hudoba, akada Kragl

Avenerio biafce cuoreceno od Mudraca, biimu

varlodragho,iudiglicon cini naytifceft Mladica

nayplemenityi, inaylipict koye mogafce nayti, i
cini poslat vanka iz Polace {ve slughe Giofafa-
tove, a cini metnutiunutra ove Mladice, i Kragl

. receskrovito Mladicam koya odvasmochi bude

prignuti moga fina Giofafara naslagenyu pute-

nom od gliubavi yachiuyoy dati Giofafata za

gniezina Muxa, a Mladice rckofce michiemo uci-
nitiz’dobre voglie stadale Kragldili, i cini zatvo,
riti Polacu , a kada Giofafat braice zatvoren
Polaci fovim Miadicam . idabiiu onnako mja-
de, ilipe, i danebiafce nikakva cegliadeta nego
onne varlo poceuzdifati, iimafce velhk ftrahza
zgrifciti{cgnima, ipoydel yedan kray od {va-
ga klira, 1 poftavile na molitvy, i poce govoriti, o
Gofpodine moy [ffukarfte zovemte napomoch,
damidalctolikukripoft, 1 da imafc milofardye
odmenegrifcnika, 1 damidafc toliku miloft, da
ya mogufaraniti moye Divitvo od ovii hudoba
Pakleni, zai¢toleya nemogu ucuvati fam pofe-
bi ,nibraniti, akoneymam tvoyepomochi, za-
{¢tofam yau pogibiliod {marti, i varlo napaf-
| : : LAY - tovam

raxyeod {vih
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tovan, odmoga Otca, putiod Svita, i od Dyas
vla. ngkte molim dafimi vazda napomoch
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- apaka ucini nafebi Zlamen SvetogaKrixa, i pri-
- porucife nafcemu Gofpodinu Iflukarftu . Tada
. zvizdoznac pocefctitiu Svoye Kgnige , 1 zakgli-
nati hudobe da poydu k’Giofafatu, 1 damu nzbu-
deuxganye od putenoga grihd; yedabife onpri-
gnuo na naslagenye fvitovno s'onizim Mladicam.
Akada Giofafat biafce ucinio zlamen Svetoga
Krixa, ipriporuciofe Boghu, i {ve ftafcenamo-
litvi dakle onno napaftovanye nemogafcega pri-
dobiti péniedannacin; a kada bi cetvarei dan
ragl posla za znati yelife Giofafat fmifco s’ko-
yom od onni Mladica, 2 Mladice odgovorifcs da
- pie, a Kragl rece Mudrom zvizdosloven koyie
uzrok ,damoy f{in niefe fmifconi prignuonanal-
dagenye puteno skoyom od onnizi Mladicas -
Mudrizvizdoznac rece ; yaneznam, allichiu poy- -
7 e ‘ i

s e Tl
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ti zakglinati vechic negofam pria, i cinitichiu
dachiefe prignuti na naslagenye pateno; Tada
onni zvizdoznac poce zakglinati hudobe vechie
negoye pria zakglino ; tada hudobe poydofce
K’gniemu, aonyim rece, yafe cudim da vii ne-
morete privarnuti na naslagenye puteno yed-
noga malahna Dittichia kakonye Giofafat. Ta-
dayit Mudrac ftifcchie, irece, poydite, i ucinite
dafeGiofafat prigne na naslagenye puteno, s'yed.

nomod onni Mladica, tada yedna hudoba nay~ .

vragometnia od fvih oftali, metnu.u.mifal koya.
Mladica Giofafatubiafce naydraxya od oftali,. 1.
poce prigovaratile sGiofafatomgovorechi; tifi.
mlad, ayafammlada; tifilip, ayafamlipa, tifi,
Divac, a yafamDivica, tifi plemenit: ayafam
Poganka ; daklechiefeme tii obratiti na Virru
karf{cchiansiu i dobitichielc drughu Dufeu Gof-
podinu Boghu akotii priftanefc, 1nzmefc nasla.
genye odmene peka yamogu bitti tvoyaxena, i
damoremouxivati vincanyebrez niednoga gri-

ha; neviddifclitii kakofam lipa, imay naslage-

nye od moga xivota, zal¢to morre bictk dachie-
moimati finova koyichie mochi bitti priategli
Boxyisatii znafcdobro,danafc Gofpodin Bogh
yeltnaredio Sveto Vincanye, iznay yofcchie, da
Sveti Peear imade Xenu, idice tako-morremo
uciniti 5> imizanapuniti pribivalifcchiaRayska,
atiiznalc velledobro, kadayedan grif¢nik vra-
tifena pokoru, da fvih Angelili Rayu cinevelli-
koveiclye na Nebbu prid priftogliem Boxyim. |
A kada Giofafatbiafce razumiotako mudro go-
‘ voritl

g



128 The Life of St. Josaphat, Converted by Barlaam « Xivot S.ga Giosafata obrachien od Barlaama

T e e ——— T T e T T AN e e g

64 I NOT
voriti tu Mladicw,1dabi onnabila karfcchianka,
1govoralcedatako Vincanye yeft {veto,1dobra,

- ftvar; viruyuchi dachiedobiti yednu Dufcu Bo-
ghu, i yolechie zaf¢toga put napaltovaice radi 1
napaftovanya od hudoba ;1lipota od Mladice da-

{e vechie on biafce obratio rek{ci da otiaice prifta-

-~ ti grihu,alliudiglie Duh Sveti fayde ugn, a Gio-
fafat poftavife opet klecati, 1poce ciniti molitvu
Boghu , govorechi Gofpodine moy Iflukarfte
imay milofardye odmene grifcnika, yerbo ye-
fam blizufmarti, a nemogufe vechie braniti od
ovoga poxelinya putenoga akomi tii ne prigle-

' dalc, incpomoxefc Gofpodine moy, i ftoyechi

Giofafat na molitvi pade nazemgliu zafpavici, a
udiglie Duh gniegov bii ponefenna Neabo prid
Bogha, ibiimu ukazana slava Rayska; 1redovi
Angelski,1Patriarke, i Proroci, 1 viddi Apof¢to-
- le,1yedno velliko mnoftvo Vitezi,1 Divaca lon-
** ni Angeli koyi nofau Giofafata {pivayuchi, 1 ve-
felechife govorau . Ovo yefu Mucenici koyifu
umarli za gliubav Iffukarftovupaka viddi yednu
' mnoxGhudi, ixena, koyibitutoliko lipe , 1bil-
le, da Giofafat nemogalcefe nafititi gledatyi, i
rece Angelom koyafu cegliad onno, dafu onnako
lipa?a Angelirekofcemu , ovofu Divice, koyefu
farahnile gniovo Divftvo Boghu ,inifu oskvarni-
le puti gniove s'naslagenyem putenim, zato ako,

' iniuzbielcle varlona Svitu fuproch puti,iuzdar-

xifc cifto tvoye Divflvo Boghu, tichiefc bitti

metnut {ovom lipom cegliadyu, pakaga pove-

. dofcenPakao,iondeviddiLucifera, iil\;e gﬁale

| udo-

v e e T ———
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“mizakoyiuzrok dofclatie ta boleft rako nagla 2
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hudobe y paka viddimke grifenika, islufea vi-'

ku, 1placxaleftan koyi cignayu gntylg_gxiﬂm{uj :

uopnomumiftus 1vidiyimuciti, udiglieon po--
ceplakati,, 1imade velitk firah; Tadam Af%:’
It rekofce, tifi viddie mukecd grifcmka, da-
kle michiemote povratiti nafvie u tvoye Tillo ,
paka 2ko nzdarxifc dobro fvoye Divitvo, ibu-
defc dobro gledati da neucinifc Koga griha , i
budefc miloftiv_uboghim , tichielc imati onnu
Slavu koyufi tii viddio u {vetomu Rayu prid
licem Boxyim , a koli budefc inaciyi, 1 budefc

ciniti po voglt od ovoga laxivoga Svita , i9

od puti tichielc bitt1 metout, u onou velliku
vruchinu, i,plac, 1 goritifonizim hudobami., I

rekici ovo Angeli donifce dufcu Giofafatovina

ovii {vit i gnicgovo Tillo. =

_Kada Gi(g){afat biafcele probudio poce plaka-
ti varlo enne Muke koye on biafce viddio od
uto pelieni , i radi ftraha koga Giofafat biafce

- imao on doyde takonclagodandafe nemogafce

dignuti, itadaleedgniega odili {vakazla napaft
putena, inigda vechicneprifta K gnima; Tada
viddechi Mladice, da Giolafat biafce varlo bo-
leftan, poslafce rechi Kragliu, da Giofafat ftafce
nafmarti, itada Kragl poyde i Polacu K* Giofa-
fatu, a kadaga viddi lexatina poftggt , idafe

te ? reci-

A Giofafat recemu; 0 Otce moy tifime otiyo po
ovii nacin vidditi,iraditebe yedvalam ofto dani-
{am umro,imallo ya neizgubl né oza Divitvasyere

dagg‘ -, R
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daga yabudem izgubio biyobi ofudyen U oga-
gn vicgniod Pakla; allimoy GifpodinIffukarft,
imaoye {varhu menemilofardye,iposlomic An-
 gelefvoye, koyeudiglicuzefceduhmoy ipont-
‘ %ccgana Nebbo prid priftoglie gniegovo, 1 onde
viddi moga Gofpodina Iffukarfta it gniegovu ve-
licanftvu, paka viddi naredbu Angelsku, ko-
yi fpivau,itmado velliko naslagenye, paka vid-
difve Patriarke Divce,i Mucenke, 1 Puftignia-
- ke, pakabiiodvedenuPakao, ividdi Lucifera
i oftale hudobe od koyiimado vellik ftrah, paka
viddizle , inevoglne ofudyene grifcnike, koyi
~ biiuizoggnyu vicgniemu, 1cigniayu plac,ivel-
likuviku ; dakleti ﬁovorim kadafe ya fpome~
nemda imam toliki ftrah, 1 cinimife dam iye {ve
rid occima,i tadami rekofceAngeli,ako tibude
¢ Divac, 1ubogh, i milofardam, bichiefc priategh
Boxyi, 1 bittichielc zayedno zdruxbomod Sve-
ti, uxivotvcgni; akoli tif ucinifc inako, 1bu-
defc xivitt i naslagenyu putenomu bittichiefc
metnut ogagn vicgniod Pakla, igoritichiefc 2’
Dyavli. IKada ya viddi {ve onae ftvari , duh
moy bii povrachien ume,tadafe ya probudi, dak-
lecichia, ftraha kogafamimao yafamvasskar-
fcen, 1iftucen dafe nemogu pomocht , ninachi
pokoya, zato kad{e fpomenem od onne druxbe
Angelske , koyefam viddio U Rayu , iod onnr
{pivanya radofnikoyi cignian Angeliprid prifto.
gliem Boxyim , od koyi {pomenuvicife y2 ne-
marim xiviti , zatobi {ve otio bitti prid prifto-
gliem gniegovim; daklete molim Otcemoyda
: izay-

Ll
\
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1zaydelcvanka toga pomagnkanya uktsui;
da, anemoy virovati it hudobe, zafétochier: od
vefti 1 ogagn od Pakla, 1 goritichiefe {oétalim
grifcnici;dakle vratife k> momu Iffukarftu,onchi-
eti proftiti tvoye grihe,i oslobodichiete od muka
Pakleni, idachieti Kraglieftvo od xivota vic-
gniega , komu neyma nigda {varhe. A kadaKra-
g! biafce razumiorici od {voga fina, narugafe,i
vechie nektigaslufcati, iudiglie odilife od gnie-
ga cudechife od mirnofti, koyuye imao fonim-_ -
Mladicam daniye fcgnima fagrifcio, idaga nifu,
moglebridobiti, ivratife u {voyu Polacu, pa-.

. kaposlapofve gniegove Mudracei Gofpodu,i
receim{vituyteme {¢tochiu uciniti ya od moye.
ga {ina Giofafata koyfe uciniokarfcchianin, oc-
hiuligaya fmaknuti allichiuga darxatiu tamni-
ci; ayedanodonni Mudraca rece; Gofpodine, -
tobiti bila vellika tuga, 1framota zaf&ofitii ve-

" chie ftar a neymalic drughoga fina, negotoga,
aonposli tebeimabitti Kragl, zato menife cini
daga puftifc vankaiz Polace, 1damu dafcniko-
liko tvoye Golpode, udraxtvu, podaymu cet- 1
varti dio od tvoga kraglieftva ‘pod oblaft, za{&o
morre bitti kadaon uzme Gofpoftvo, ivelican-
ftvo od Svita, uzeel* naslagenya fvitovgnia,

| - Kdiicchiansku, i cinitichiefe

PR

-

KadaKraglbuafce ¥aziithiorecenood Mudra.
ca, biimu punodragho, itadapoyde k' Giofa-
fatu,irecemu, o finkomoy nechiute vechiedar-
xatizatvorend : alli ochiu da tii ucinifc namo-

T S yu ‘
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£3 yachiutidati cetvarti diomoga Kras
; dachiutiu druxtyo nikoliko Gofpode
- moye; kadaGiolafatslufca govoregniebii mino-
¢ gavefeo, irece tomiye varlo draghos Tadanu
Kragl darova gniegovi kognia mnogo plemeniti,

fvellikom draxbom Gofpode 4 i poslaga u ye
dan Grad od darxeve poimenu Gallia, koyafe
zvalce Vria, i dademu za vicnika cetirt covika
naymu-ria Koya onimafce: kada Giofafatbia-
. {ce pofto nikolike vrimena i Gofpoftvu ciniuze-
“tifveblago, koye nayde fvoga Otca; iposlaga
o {vakomu {vomu Gradu, i miftu, nekagaraz-
«dile uboghim potribitim: i cini darovati uboghoy
Gofpodi toliko blago, da mogau xiviti 1t velli:
ku pof&enyu, a pokleon bialce fvarfcio godifcs

-~

chie it Gofpoftvu , gniegovo Kraglieftvo ftafce
u miru, 1upokoyu da vas puk aghafcegha;vqe
chie
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tu, i dobtu xivotu , kada biafce blizit {mar=
.ti, naredif, damufe reku mnoghe Mife ; 1 da-
mufe dade mnoghe Almuiltvo ubozim za du-
{eu gniegovu ; paka rece Giofafatn , o finko
nioy ' yate molim, da tu mOlIfC: ,‘_ﬁcm_tfq mqllﬁ'
moga Gofpodina Iffukarfta dami profti moye
gribe ; i«dami dopufti miloft ; da poydem 1
Xivot vicgni neka mogu moliti zate i onoy

'l

3
5

——a———"

stavi s’Angeli od Raya pakaumri. Kada Kra-
o] biafce umro; Giofafat cmimu uciniti yednu
odichiu od dlaka od Deve, 1 tadafe vas puk
skupi da ucini pof&enye Tilla kraglieva , i
{vih Redovnici od Grada poydofce rechi Of-
fici varhu Tilla kraglieva , 1 ponifcega tako
obucena Ul onnoy koftretint na yedno milto
od Targa gdi biafce pak od Grada , tadayim
Gio‘afar poce kazivati govorecht, | ;
- Sada viddite Gofpodo,i vit dobra cegliadi kak-
: vimi.
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S. Gil @S§'A B ASE AT
ochiumu dati moyuKrunu; Tada puk biafce pu-
noxaloftan, zaf&ofe Giolafatotialce diliti;a on-
yimrece,znayte damie draxya duica moya nego-
ye vas Svit , paka izabra yednoga Gofpodina
komu bialce ime Alfanos, i1 tada Giofafat uze
krunu ,1okruniga za Kraglia: pakafe odili, i poy-
dei gniegovu Polacu, a kada biiobnoch tiparvi
san Giofafat odilife, 1 poyde U Puftigniu ciniti
pokoru , 2 kada Puk to razumi poyde Zagnim, 1
nafcaviciga,povedofcegan Grad, ipoftavifcega
opetna Gofpoftvo; A kada Giofafat bialce pofto
nikoliko dana onskupidrughiputpuk;ireceim, |
da pofvakinacinon ochie poytiu Puftigniu cini-
niti pokorus i posla po Alfanofa , fokruniga , pa-
kaga {vitova, kakoonimalce vladati Kraglieft-
V0, potom toga poftamallodana, ionfe odili, i

poyde &Puﬁigniu’? '.i'opc‘tpllk poyde 2agriim -
alliganemorg nayti; A kada Giofafat It)n:h(gcs
; (4 ufti-
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tazborito. Tada Giofafat pezna da Bogh onia-

- {ce uslifcati gniegove molbe, 1 poce sliditi onnoga

 Lava, ipovedega tiprav na Scpigliu Barlaamo-

vu, iLavfepakaodiliod gniega: tada Giofafat
poftavife na Molitvu ,, 1poce zafaglivati Boghu,
koyi biafce uslifco molbuu gnicgovu: paka po-
gledanaokolo, ividdiScpighu Barlaamaotvore-
- nu, ionulizeunutra, inenayde B gnoy nikoga ;
Iftoyechi takos doyde Barlaam, i nayde Giofa-
fata, da biafce u gniegovoy Scpigli,i kadaga vid.
diimade vellik ftrah, za{&o bialce puno vrime-
na, danebiafce viddioycovika nikakva, akada
Giofafat viddi Barlaama , {vellikim vefegliem
tarkauzagarlitigd, i ftiski vafcega toliko varlo,
da rekuchi Barlaam nemogaicefe maknuti, ka-
- dafe Barlaam cu ftifout tako varlo upitaga tko.on
- biafce; a on rece, yalam Giofafat fin Kraglia Ave.
fieria , kogatiiobratina Virru karfcchiansku, po
fhen tvo-
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~ Giofafate Golpodin Bogh ochie, datii doydelc
,  9pocinutiftvoyim drughom Svetim Barlaamom,
. IoftalimSvetimu Rayu, iznay da tvoya fvarha
'} ima bitti i ovo ofam dana: Tada Giofafatza-
fali Boghu , 1 udiglie Angel poyde k'yednomu
Paftieniaku 5 koyi ftafce daleko od Giofafata
doort dvadefet igliadiic, 1 recemu , poydi bar-
zo it Svetoga Giofafata , koyi bii fin Kraglia
Aveneria , 1 koyie biio drugh Svetoza Bar-
. Jaauwa , i cinioye pokoru it ovoy Puftigni tri-
 defet, 1 fcelt'zodifcch, poydi, ift: tichie{c {cgni-
_me, zal¢to odfada do ofam dana onchie poytt

- fovoga Svita, i1 poytichien Ray, a ovii Pulti-
gniak biafce iz Grada Giofafatova , i bialce
gniegov virni priategl . 4 kada Puftigniak bii
razumio'od Angela, bii velle vefeo, 1 poyde u

o s

i HE it R )

2%
%‘-_‘.: Wi

Scpigliuk'Giofafatu, i naydega bolefna, daima-
{ce yednu velliku boleft: Tada Pultigniak klck-
‘ nu
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phi prid gnim, i pogliubimu ruke, i nughe govo~
rechi; O Golpodine moy Giofafate Boghti dao
mir, pakamurece; Znay dafam ya yedan Pufti-
gniak poslan ovde , date imam ukopati blizw |
tvoga drugha Barlaama, i rekomie Angel da tii,
yefi Giofafat {in Kraglia Aveneria, idafiftao i
ovoy Puflicni tridefet, ifceft godifcch ciniti xi-
votSvet, idatiiimafcpoyti {fovoga Svita od fa-
dado ofamdana, idayaimam ftati kod tebedo
- tvoye {varhe. Tada Giofafat poce zafaglivati -
Bozhu,paka pocefvitovati. i pokri pglevati ovo-
ga Puftigniaka, i kazamu gniegov xivot, toyeft,
{&tomufeyedogagialo s pakamuukaza Tillo Sve-
toza Bariaama,irecemuxivot koyiondarxafce,
. 1kakoga on imafce ukopati, U onnu yamu gdi
' biafce Barlaam, it vrime odofam dana Dufca
" Giofafatovadilife od Tilla, cinechife da on {pa-
vaice, i udiglie doydofce An%ch s'Nebba , i Sve-
ti Barlaam udruxtvu, i uzefce Dufcu Svetoga
Giofafata,iponifceye i Ray fvellikim velegliem,
1{pivanyem; A udiglie TilloSvetoga Giofafata ,
koye bialce carno,doyde rumeniye, nego yedan
Gliglianalliti Ruxica, imirlifafceonna ftaza od
. prilipamirlifa. A Pultigniak poftavi Tillo Sveto-
gaGiofafatanyamu, blizu onne od Barlaama ,
pakazatvori Scpigliu, i poyde it Galliu 1 Kra-
' f,licﬁvo Svetoga Giofafata nayti Kraglia Alfano-
a, koyi biafce Gofpodin od onnogamifta , a ka-
da Puftigniak bialce dofco i Galliu, 1'bizice na-
 feoKraglia Alfanofa, recemu da Giofafat bialce -
- umro,idagayc nkopou gniegovu Scpiglin z'Bar-
i Pi-d - laa-

e e T ekl &
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laamem ; TudiglieKragl Alfanos faftavi {ve Bifs
kupe, iRedovnike od Gniegova Kraglicltva, i
rece; Ya ochin,damipoydemo {ovim Puftignia-
kom uzeri Sveta Tilla Barlaama, i Giofafata, i
{vellikim ponixenyem ochiucinityidonitiovde i
nafc Grad. : |

Tada Kragl Alfanos foftalom {fvoyom Gofpo-
dom ,1 Vitezi, 1 Biskupi, iRedovnici, dilifcefe od

- Gallie, ipoydofce uzeti Tellefa Svetoga Barla-
ama;i Giofafata,i priya negoonni pridofce k’Scpi-
glina priliku defet igliadic naydofce okolo tride-
{etigliadagliudi, koyt odyauh iz Gradova blix-
gni,1odyauvidditine procigniena Tellefa Sveto-
ga Barlaama , 1 Giofafata, koyimirlifau po {vih
onni mifti prilipim mirlifom. TadaKragl Alfanos
zapovidi{vemu onnomu puku dapod 1zgubglie-
nyexivota vratefe i kuchie {voye. AkadaKragl
pride k Scpigli ulize unutra, inaydeSveta Telle-
fa, koyibiiu biliyl negoye fnigh, igniovi obrazi
bitu rumeniyinego Ruxice, 11zodyafce vanka iz
uftaSvetoga Giofafata yedan mirlis, da vas onni
patciutyalcedobar mirlis, 1udiglic onniuzefce
Tilla Slavni Svetac, 1poftavifcei u dvi Skrignie
nove,iponifceyi it Indiu it Grad , gdi ftafce Kragl
Alfanos, i poftavifceyi u Biskupiu , otvorivici
Skrignie ,nekayi{vako ftvorenyemorre vidditi,
1udiglie Bogh ukaza mnoga cudefa po gnih, da
koyebi godicegliade tiknulo Sveta Tellefa, koyi
biiu Sliipi, progledalibi, a koyt biiu Romi, alli =
Kgliafti, ifpravgliaule,iod {vakeoftaleboleftioz:
dravgliauhpo kripofti Boxioy. Tada Kl;ggl- Al-

g0 anos

g

i
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fanos cini uciniti yednu lipu Crigvuna caft, ipof-
&enye ovii dvayu Sveti Tellefa , paka cini uciniti
yedan lip Greb vas narefcen zlatom, i fre-
brom; Paka doydolce Biskupi,iuze- =
{ce Tilla Svetoga Barlaama, 1Gio-
{afataprid {vimpukom,iKra.
glia Alfanofa, ipoftaviyi
u onni Greb nasla-
vu,1pof&enye
Svemogu..
- chiega
Bogha Otca, 18ina, i Duha
Svetoga > koyi xive,
i Kragluye, o .
vike vi- .
kov.

NGRS D L

- TR
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PONVTKOVANYE KAKOSE SVAK
IMA XENA VAROVAT.

Vih [(ala koyi xelite
I, Kraglievac fcgnim mislice .
Xenski obraz negledayte
Nicle nagnih obzirayte.
Svefe naftoy ukloniti
I {cgnimafe neskobiti. - A
I tko Xeli viddic Xenu . - |
A ufarcu gniemu xeglmu. '
Voysku teflcku nafe dvixe
Sebe mechie U vraxie mrixe.
A daleko od gnie ftari
Tochle Dufci pokoy dati .
Zakon B ox 1 tii uzwlcuycfc
Ako od Xena uzmiruyefc.
Rad fpafenya Dufce tvoye
Sve odfebetii od gonye. |
Stare mlade , 1 malahne .
Zaf&o gorko dufcu ranne.
Da niednu nepoznayelc
I fcgniom xivit da neayelc.
Nut ufarcu, tii odluci
~ Terfe Xene varlo luci.
Yer Iffufu dragh bit nechieflc
Ako Xena neod mechielc..
I kad Xenom progovorifc
Malo rici da poftavifc.
V obrazyov nepogleday |
rcu {vomu uzda poday. ;
S&o Covika kruto ranni { '
Vaglia dafe yako brani.
Scrahte vazda bndi Xene
Kolik oggnia koyi xexe.

Thon

|~ TS

Petar Macukat’s poem “An Incentive How Everyone Must Beware of Women”
The poem is on pp. 88-96.
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Tkogod xeli vicgaiu slavu
Ncka bixi Xensku glava .
Sardiryoyfe vazda kaxi & ;
Nekte onna vech metraxi. .«
Yerte Xenski obraz {mice ohgy
Inagrihce fve namice. +4:17
Goriye pogled gnie od miaca  °
1 Alli kako gliuta draca. .
. Bixi kako od gliute {mie
Alli od orrovne {viri inge .
Xena lipo nakichiena .
Kuga gliudem {vim opchiena.
Smart od dufce fcgnie pocind .
I fva gliuta rampa tmina. -
A pravednim zamcicaye
Smart otrovna plachicayc.
Xene fvako farce ranne :
Koye godi kgnim priftane.
Kako fvakom farce kvare
Velle mudra 4 i privare.
ay yacemu {mart pripravi
mucnofe f{vak. izbavi. |
' Xene mnogi finart ‘dopadu -
I vpaklene muke padu. > [Z
Tkofe godi s’ Xenom {mie
Brez pameri on {vakie.
Sliip , i {meten veomaye . |
Tko za Xene varlo aye. i1
Kife Xenam opogane | 7%
Dopalifu Telcke ranne. Ry
Xena bludna , i pogana 91 BYQN: ¢ibd
Svemu puku gorka rapma, L 0o o
noge gliude privarilce . divkslifie
icgnie muke fegni dobifee.
Ako od Pakla utech mislifc i
£ i

Pjesma Petra Macukata ,,Ponvtkovanye kakose svak ima xena varovat®
Otisnuta je na str. 88-96.
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ﬁigﬂa Xeni nepritupifc.
Kad god Xenom progovorifc
~ Paz da mnogo {cgniom nezborilc.
Priateglitvo Xensko zloye - P
~ Viruy tvardo otrovioyes !
- Ricifuyoy fve odmeda —
g ! Al poslldak vas o_d.'kda. O =ity : ey
Meke rici kako uglie j
Alli farce varlo xuglie.
. Xene ima {vak bixati. } yvos
* Thofe misli {pafen zvati, . - adil
Ovo {amo ya {vituyem , :
Od pof&teni ya mirayem.
Opchi ftarci, i{mifnict .~
Kako sbratyom , alli ftrici,
Iftrah Boxyi od gni.uci
A od Xenefe tii odluct.
Akote napaft kad nadskoci
I vogliate n2grih roci.
Viarcufe rii domisli |
Telcku muku ter promisli.
Od Iffufa Golpodina
Privicgniega Boxiegh fina .
Kad nakrixu on vifalce '
Sanas grifcne umirafce.
Tefcke ranne {vud imafce
Iskoyizikary Kapalce. -
Zagrifcnike on moglialce
Ortcu Boghu vapiafce.
Tife {miluy nagrilcnike:
Radi, moye tefcke muke.
1 {vu muku kad promislilc
+ _ Napaftife {vih odrifcifc. by
.~ Nuti pifma poslufcayte S N |
g Terle od Xena {vih varayte. <4 '
: : S

T T
b .

.

e 2t

&
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{ ciniga Kako brava.

Ionnaga nagovori
Svoga Otca da privan.

"~ Dok Exaun Lov ulovi

On blagofav {ebi podbi.

. Brata fvoga nartrag ftavi.

Ito Xena {ve pripravi.
Neka Sciken vami rece
S&ole sXene gniemu ftece.

b .Diﬁnu zgleda, 1 pogliubi -
!

arvie proli mnogi gliudi.
Patriarka Yuda bifce
Alga Xene privarifce.
Vkray puta ka fidyalce
Dave bludnica mnadiafce .
‘Scgniom fagrifci neznadifce
‘Da gniegova {naha bifce -
Yozip ciftt & mladofti
Nekvam kaxe ke xaloftis
S%o ucini gniemy Xena
I Gofpoya nepofétena.
Nazrh gniega potexuchi
 Pla/@&mu slegia otimyuchi .
I kod Kraglia ofvadiga
Veamnicu poftaviga.
Nut od broya kgnige fctite
Stvari firaf¢ne promislite .
S&o tu Xene ucinifce
Kad puk nagrih obratifce-
Idolatra moab bifce
Sizraelom boy bialce.
Pridobitga nemogafce -
~ Yer puk Boxyi onno biafce.
‘On Divoykel{ve narelt
-V puk Boxyi gni umifi. b ?
S 10 . : x ll




Libri & Liberi « 2021 « 10 (1): 75-148 145

Tt brez broya pomagnkafce
Yerle fcgnima pomifcafce.
Finex macem karv proliva
Vicgnie ime feb dobiva.
Zas&oim Balaam tako rece
Al odmaca peutece. :
Nuc od fudac kgnighe sétite 4 N
I dobroyi razviddite : :
Nek Scixara vami kaxe _ ‘
Viddichiete da nelaxe . - g
. Kako Xena fakrigniega SEEEY
Virovayoy izdadega. L T
likom poyi, i pokoylt - - ¥
| “Smartmu dade rukam {voyim, et
’ Abimelek zli proklett -
Nekvam kaxe gdi doleti. .
Kii ucini mnoge imbe o
Pak od Xene on pogibe.
Yaki Scanfcon nekvam rece
Séto ked Xene tuxan ftece.
Kife Voyske neboyalce
Gradom vrata otvorafce.
cci i snagu on izgubt .
I smart ruxnu {ebi dobi.
Bludna Xena privariga
s'Boxiom fnagom raftaviga. Y
Ofta vicgnia uipomena ; o
Nekse svaki pazi Xena.
Beniamin neka kaxe
I svih znamo da nelaxe.
Pleme gniemu {ve izginu,
Radi Xene, ipoginu.
Nur od Rraglia kgnige vite <
Terse varlo promislite.
David Prorok fvet bialce.

|
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1 Bogh gn xega ‘milovalce. - - - - 8%
Izgledavfcn 1pu Xenu
: Od Bogafe nefpomenu .
h muxa uze Xenn : 5 g
Yo fcfe od griha nefpomenu. s 3
slu u pravednoga |
arlo ebi, i virnoga,
P Aman svoyu feftru gliubi
svoy xivot {cgnie izgubi.
bfcalona promislite
od Xena {vih bixite «
Otca Xene gliubi
hi gmega kopyem ubih«
N alamum Kako vice
Gorko place, i yauze. )
: fudroft Boxra' umeni bifce
h‘ Alme Xene privarifce.
Dl Idole feruyem Boghe
F I dopado tuge mnoge.
£ Ya oftavi Boga moga
. I'svu pames odinudroga.
Sad umiram 0 'n:7nagnie
Kamo moye minogo znagme-
Scila zaklan neka rece :
S&cfe od Xene gniemu flece.
Yer Kraglievat {%l mifcglialce
* A ofudyen udiirafce .
Scto ucini yedna Xena -
b Bimu glava odficena.
I Kragl Akab neka rece
f Koye fmurgnie $Xene ftece.
X¢na gniega nago vori
a Proroke sve pomori. -
b Ilh yu progognialce
. Vmomga,ouafcc

L"

W‘"‘"

T

o %*a-i‘:
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Sasxbe Boxie neutece
ismo sveto Kako rece.
Ataliu promislite .
Od zli Xenaf{vih bixite.
Da Kraglievu dicu pobi.
Kraglieftvo sebi dobi
Kraglieva Kako rece
Al zle smarti neurece.
tkol muxa pogarguye - * s
Yer ponizno Bogha {Guye-
yolc pisma sva prisctite
| Stvari {tralcne promuslite.
Yofc kad vode fvit pokrisce
I poropom pomorifce .
Tomu Xene krive bifce
Nagniv Bogha probudilce.
Gdi Moixefa feftra pfuye
Pakye guba pritiskuye.
Oloferno neka rece
Kada Xena pridgnim klece.
Lipa Kipa plemenica
V' befida oghgnienita .
&omu rece privariga
Svoyom rukom poraziga.
Aman teflcko darvo {pravi®
Mardoken smart pripravi -
Od Kragliaga osvadifce B

tO  “na sve pripravi
Sveto pismo pravi.
St.  nidoc ftarce ftavi
Ko pravda gni napravi .
Na Suxanu kii gledalc=
. I nemilo izgi bofce.
Nut Ivana Karftiteglia

sivart nagniegh poltavisce .

P
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goxlegh draga pndteglm 53 = '1
dimu glavu odfikofce :
Teryu Xenam ponefofce. v
Yo sve cinifce
Tako Sveti Marko pifce .-
- Perar velle gorko place
‘ ‘:-- ~ Izafcavsci iz Polace . 4
. Da zataya Mesétra {voga
~ - Privicgniega {ina Bogha.
g g"‘f‘omu uzro Xena biafce
Brez obrazng yer pitafce.

( Yof&er s&ose dogodilo

I rad Xena sve zlo bilo. -
szw ncthlu govoriti
' achie ovo bitti.
nglia place Nebbo zove
i{ma Sveta ovo zbore.
) yake Privarisce :
Mu rlm pamer izvadifce. ‘3
Mnogo Xenam kj govori
Od X<ne 5,:3 {vaki gori. : '-
Tkogod misli {pasen bicti |
1 {ffufu vgoditi. - -
Imafcyise varovari. b A iE o
Na obrazyim negled dad .
Q. zli Xena ya befidyn
A pos&fne ftoyte ummip ’
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