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Abstract

This article presents the reading of the first summary narrative 
account in the Acts of the Apostles by adopting Point of View Analysis 
with the Intertextual Reading of the Isaianic prophecies. The article 
thus sheds light on the nascent christian community that enjoys God’s 
blessing through the healing works of the apostles and caring for the-
ir sick ones. 

Keywords: point of view analysis, intertextual reading, Isaianic 
New Exodus, nascent community

IntroductIon

This article, using the narrative and intertextual approach, 
reads the third summary in the immediate context of the internal 
and outer conflict (5:1-11; 5:17-42). This reading not only confirms 
the impression that the community enjoys God’s blessing, as the 
reader acquires in the first two summaries, but moreover, it under-
lines the divine origin of the community that is attested to by the 
apostles’ miracles and growth of the community, in spite of the 
obstacles. 

1. PrerequIsItes for InterPretatIon

1.1. Overview of the narrative context

The third summary, by concluding the Ananias episode 
(Acts 5:1-11), underscores the authority of the apostles prior to 
the continuation of the conflict before the Sanhedrin (5:17-40). The 
growing conflict permeating the narrative section of Acts 3-5 arrives 
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at a partial and moderate resolution. However, the third summary 
has a striking impact on the reader informing him or her about pre-
ference for the apostles over and against the authorities.

1.2. Delimitation of the narrative unit

The summary does not present any specific temporal marker 
with the exception of the stylistic change in verbal tense. A sequence 
of verbs in the imperfect tense1 again gives the impression of conti-
nuity thus distinguishing the summary from its context. 

Concerning the criteria of space, the summary presents some 
specific elements. First, the reference to Solomon’s portico in the 
Temple (5:12) echoes the gathering after the healing of the lame man 
(3:11). Taking it in general terms as a reference to the temple, the 
teaching place of the apostles (2:46; 3:1) is reaffirmed and foresha-
dows the irony of the following episode (5:20-21.25). The reference 
to the broad streets and cities in the vicinity of Jerusalem (5:15-16) 
suggests that a new stage in the spread of Christianity is about to 
begin. In the following episode, the narrator uses the rich termino-
logy of imprisonment2 to convey the desire of the authorities to hin-
der the apostles’ mission. However, the prompt intervention of God 
(5:19) and Gamaliel (5:39) clarify what should prevail.

Concerning the criteria of character, the third summary focuses 
on the prophetic authority of the apostles displayed through signs 
and miracles (5:12) provoking both awe (5:13a) and praise (5:13b). 
As a result, the incorporation of the outcasts (5:14-16: the sick and 
those tormented by unclean spirits) increases their number. The 
community of the believers, consisting of men and women (5:14), 
reaffirms its original composition (1:14). 

The expression of “great fear” (5:11: ἐγένετο φόβος μέγας), echo-
ing 5:5, forms an inclusion with the previous episode. Verse 5:12 
introduces a new sequence through a series of stylistic elements: 
(1) the use of the particle δέ, (2) a reference to hands and healing 
(διὰ τῶν χειρῶν) and (3) a change of the aorist into the imperfect. The 
formulation μὲν…οὖν3 in 5:41 displays the transitional function of 
the verse which concludes the episode by the subsequent summary 
statement (5:42).

1  The sequence: 5:12: ἐγίνετο, ἦσαν; 5:13: ἐτόλμα, ἐμεγάλυνεν; 5:14: προσετίθεντο; 5:16: συνήρχετο, 
ἐθεραπεύοντο.

2  The terminology: 5:18: τήρησις; 5:19: φυλακή; 5:21: δεσμωτήριον.
3  BDR § 451. 33.
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2. close readIng: PoInt of VIew analysIs

2.1 Perceptual facet

Although the setting remains Jerusalem, the indication of 
Solomon’s portico as the place of gathering (5:12) is telling for two 
correlated reasons: (1) the restoration of the people and (2) its uni-
versal implications. 

(1) As to the first, placing the community within the temple 
as the core of Jewish socio-religious belief has ideological implica-
tions in terms of restoration, as has been already shown (2:46; 3:1). 
(Keener 2013, 1031-1034) (2) Solomon’s portico, where all the peo-
ple gather (3:11), is, however, located at the magnificent entrance of 
the temple complex, permitting the crowd to mingle before entering 
the court of the Gentiles. (Josephus, Ant. 15,393) Yet this portrayal 
displays “a new self-articulation vis-à-vis the temple milieu/men-
tality,” as Kisirinya (2002, 72) claims, foreshadowing the inaugura-
tion of the universal mission (Acts 1:8) for two already mentioned 
reasons: (1) Luke’s relativisation of the role of the temple (Lk 19:46; 
Isa 56:7) and (2) the portico as a reminder of the Hellenistic schools 
of philosophy. (Evans 1990, 688; Wendel 1998, 170-171) In the final 
analysis, the position at the edge of the temple premises suggests 
that henceforth the Church is the mediator of the divine presence. 
Anthony Le Donne (2013, 349), observing the expectations present-
ed in Acts 1-7, justly concludes: “The Lord’s presence has extended 
beyond the Holy of Holies to the Portico of Solomon and eventually to 
the Gentiles at large.” His understanding is supported by the narra-
tive development of the summary itself. Not only the temple but also 
the streets become a place for Peter’s movement and healings, and 
the people from surrounding cities gather in Jerusalem, as Codex D 
emphasizes (Acts 5:16: [εἰς] Ἰερουσαλήμ).4 The initial restoration pro-
gram is reiterated as Wendel (1998, 102) observes, and “is begin-
ning to be fulfilled” as Chambers (2012, 109) claims. 

The tension between Jerusalem and the surrounding cit-
ies has a twofold apologetic goal: (1) portraying Christianity as an 
urban movement; and (2) indicating continuity with Judaism. (Per-
vo 2009, 137 n. 108) Regarding this insight, Chambers (2012, 104) 
rightly concludes: “Luke reminds Gentile readers that their gospel 
was rooted in the faith of Israel even as their practice of meeting in 
homes (Acts 16:40; 17:7; 18:7-8; 20:20) transcended temple atten-

4  Whereas the text of NA27 is found in P74, א, A, B, the testimonies as D E Ψ add the prepo-
sition.
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dance and observances.” Continuity, moreover, is emphasised by 
evoking the prophetic pattern of restoration in reference to Jerusa-
lem (Isa 58:12; 62:1), as well as preparation of the way for the holy 
people (62:10-12).5 However, no earthly structure can circumscribe 
the Lord’s sovereignty (cf. 43:1-2), as the Lord is in his heavenly 
abode (Isa 66:1-2; cf. Acts 7:49-50). (Childs 2001, 511-513)

2.2 Psychological facet

On the emotional plane of the psychological facet, the summary 
remains very indirect and subtle. However, alongside the unity 
(Acts 5:12) that has special relevance and despite Ananias’ distor-
tion of it (5:1-11), three additional elements conveying the dynamic 
of adherence are featured: (a) hindrance (5:13a), (b) favour (5:13b-
14) and (c) healing (5:15-16). 
1. Fearful reluctance

An element of hindrance is linked to the verb κολλάω and can 
be rightly understood only within this connection. The verb κολλάω 
indicates (1) spatial, physical proximity or joining (8:29), as well as 
(2) social agreement with, adherence or allegiance to, a group of 
people (9:26; 10:28) and (3) a theological-antropological response to 
the proclamation of the apostles (2:38). The verb to “associate” thus 
opens up a threefold scholarly scaffolding.

(1) The spatial interpretation of κολλάω (cf. 8:29) as “physical 
proximity” proposed by Burchard (1970, 159-160) and Witherington 
(1998, 225), finds support in the foregoing episodes due to a “fear” 
(5:11), or prohibition (4:18), yet it fails to do complete justice to the 
following favour and growth (5:13b-14).

(2) The socio-religious interpretation relates the notion κολλάω 
in terms of “association” and “acceptance of the world-view of a cer-
tain group.” Thus, Bruce (1990, 167), following both Blass’ intrigu-
ing suggestion to interpret κολλαω as “meddle;” as well as Pallis’ 
emendation of the text by interpreting “the rest” as “the Levites,” 
relates the reluctance to the fear felt by the Jerusalem populace.  

(3) The theological interpretation of the notion is based on the 
surrounding context. While the immediate context reveals that the 
community is a divine creation (5:3) and only true believers can 
adhere (5:11), the remote context features a dynamic of fear and 

5 Intertextual allusions. Isa 62:10: πορεύεσθε διὰ τῶν πυλῶν μου [60:11: ἀνοιχθήσονται αἱ πύλαι 
σου], ὁδοποιήσατε τῷ λαῷ μου [40:3: ἑτοιμάσατε τὴν ὁδὸν κυρίου; 57:14: ἄρατε σκῶλα ἀπὸ τῆς 
ὁδοῦ τοῦ λαοῦ μου], ἐξάρατε σύσσημον εἰς τὰ ἔθνη [49:22: εἰς τὰς νήσους ἀρῶ σύσσημόν μου].
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admiration (cf. 2:43; 5:1-11.12), which can result in either a divinely 
enhanced faith (5:14) or in an envious human hatred (5:17). Thus, 
association with the divinely formed community means to adhere to 
the divine call to salvation.

a) The rest of the people
The subject of this reluctance is indicated by the word “the 

rest.” Some scholars, such as Rossé (2010, 83) associate “the rest” 
with the outsiders, or, such as Schneider (1980, 381), with unbe-
lievers. Moreover, others as Jervell (1998, 202-203) speak of tension 
and separation within the people, or even, as Stählin (1973, 162-
163) relate the rest with “hostile minded Jews,” or as Myllykovski 
(2006, 167-168), with the “majority of people,” who feared the believ-
ers, in contrast to “a mighty minority” being added to the Lord. 

On other hand, some scholars take more moderate standpoints. 
While González (2001, 81-82) relates “the rest” with remaining “sym-
pathisers” and Burchard (1970, 159) speaks of “the curious outsid-
ers,” Schwartz (1983, 552) intends “the rest” as all possible believers 
who sympathize but do not adhere completely to the community 
(i.e., paralleling them with a gradual membership in Qumran, 1QS 
6:17-23). 

However, on a grammatical basis, the sequence in the summary 
(Acts 5:12b: ἅπαντες/13a: τῶν δὲ λοιπῶν οὐδείς) corresponds to the pat-
tern (group A/ [δέ] group B) usually distinguishing two members one 
from another;6  thereby distinguishing the community from “the rest.” 

(Cunningham 1997, 186-203; Thompson 2008, 138-140) Moreover, 
the rest is distinguished from both: (1) the community (5:[12b]13: 
[ἅπαντες] αὐτοῖς, αὐτούς); and (2) the entire people by the conjunction 
of opposition (5:13b: ἀλλά)7 and by the indefinite pronoun (5:13a: 
οὐδείς).8 

5:12: Διὰ δὲ τῶν χειρῶν τῶν ἀποστόλων […]    ἦσαν ὁμοθυμαδὸν ἅπαντες

5:13: τῶν δὲ λοιπῶν οὐδεὶς ἐτόλμα κολλᾶσθαι αὐτοῖς,   ἀλλ᾽ ἐμεγάλυνεν αὐτοὺς ὁ λαός

The mysterious “rest” has prompted scholars to emend the text 
and relate the rest with the elders as Torrey (1935, 429) or with the 
Levites as Hilgenfeld (1899, 19). Matthew Sleeman (2009, 115-116), 
without emending the wording, come to a similar conclusion, as he 
observes the narrative plot of constant and growing conflict between 

6 BDR § 447.1.
7 BDR § 448.6
8 BDR § 431.3. Α substantive with partitive genitive. BAGD, 735.
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Jesus-space and temple-space and the people’s sympathy towards 
the former group, relates the rest to the authorities. The narrative 
portrays the sympathy of the people (4:4), and the suspicion of the 
authorities (4:3). The perplexed and negative attitude of the authori-
ties has extreme consequences. While at first, by disregarding God’s 
purpose for his servants (4:28.30), they lay their hands on them 
and arrest them (4:3; 5:18), ultimately, the authorities become vic-
tims of their moral disintegration displayed in their murderous drive 
(5:33). To sum up, the mysterious “rest” relates to the authorities. 
This forms as Brawley (1990, 94-106) rightly observes, two comple-
mentary narrative lines: (1) the gathering (5:14); and (2) the polemic 
and the sifting of the people (5:17).

Figure: Variegated response

b) Favour of the people
The word “rest” alludes to the inner division within the people, 

displayed by both a negative and positive disposition towards the 
apostolic proclamation. Whereas reluctance to join the community 
characterizes the leaders or some of the people (5:13a), the people in 
general embrace a positive attitude towards the community (5:13b). 
The favour expressed as “disposition of praise” (5:13b: ἐμεγάλυνεν), 
pervades the Lukan narrative (cf. Lk 1:46.58; Acts 2:11;10:46; 19:17) 
and evokes the Isaianic portrayal of the divine decision to mag-
nify God’s praise despite the people-servant’s blindness (Isa 42:21: 
μεγαλύνῃ αἴνεσιν),9 since God himself remains faithful to his covenant 
with his people. (Baltzer 1999, 151-152)

9 The Lord’s praise (LXX: αἴνεσις) corresponds to his teaching, as the declaration of his will 
in the Law (MT: תורה). 
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The crowd may be impressed by the harmonious unity of the 
community (cf. 5:12), yet the community depends on divine cus-
tody as confirmed by two elements: (1) the divine passive (5:14: 
προσετίθεντο); and (2) the characterization as believers in the Lord 
(5:14: πιστεύοντες τῷ κυρίῳ).10 The divine element explains both the 
source (5:12.15c) and the hopes of healing (5:15ab). The believers 
entrusting themselves completely to the Lord are characterized not 
in quantitative but in qualitative terms as consisting of men and 
women (5:14).11 This anthropological pair reiterates the original cir-
cle of Jesus’ disciples (cf. Lk 8:1-3; Acts 1:13-14) and evokes the 
remnant and restoration (cf. Jer 50:5-6; Neh 8:2f.). However, the Isa-
ianic NE enters into this perspective as an echo only through Joel’s 
prophecy in Acts 2:17 (Joel 3:1[Isa 43:6]: υἱοί, θυγατέρες ὑμῶν [μου]). 

2.3 Ideological facet

The third summary portrays a restoration pattern through the 
theme of miraculous healings. Despite the socio-religious setting 
marked by miracle/magic expectations (cf. Acts 8:9-13), the heal-
ings portray that God continues to act mercifully towards people 
through the agency of the apostles. (Reimer 2002, 88-89; Marguerat 
2003, 100-120; Pilch 2004, 49-51) In brief, the miracle stories and 
healings aim to show the divine source (4:29-30), and to evoke faith 
(4:4). These stories form: (1) apology, (2) syncrisis, (3) typology, and 
(4) prolepsis. 

1) Miracles and healings confirm the apostles as authoritati-
ve agents of God (Acts 3:1-11; 4:29-30; cf. Isa 8:18; 35:6; 
40:29-31). (O’Reilly 1987, 134; Nielsen 1987, 173 -182)

2) Healings are signs of Jesus’ presence and authority, for-
ming syncrisis between Jesus and his apostles. (Warrin-
gton 2006, 215-216)

3) Miracles introduce the exodus typology (cf. Acts 7:36), 
Thus, the miraculous healings are, in Lampe’s (1966, 171) 
words “signs of the new age which the Ascension has ina-
ugurated,” as the instauration of God’s reign (Lk 10:38).

4) The healings enable the mission to transcend socio-religio-
us boundaries (Acts 1:8). (Klauck 2000, 14)

10 Cf. BAGD, 816-817. The formulation, πιστεύω + dat., refers to God (Acts 5:14; 16:34; 
18:8) in all but two of the instances in Luke-Acts (Lk 1:20; Acts 8:12).

11 For the socio-religious position of women, see Koch (2014, 63-64).
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The Isaianic text envisions the re-established socio-politi-
cal condition as the prerequisite of healing (cf. Isa 33:24; 30:19ff.; 
58:6; 65:17ff.),12 the primary role being taken by God (33:21-22), his 
messianic agent (33:17) and Servant (cf. 42:1; 53:4: 61:1-2; 58:6).

2.3.1 Healing as restoration of life

1. Healings in the Hellenistic context
The issue of health and healing in the summary enable the cro-

ss-cultural dialog. While health means in Pilch’s (1991, 188) words, 
“a state of complete well-being and not merely the absence of disease 
and infirmity,” illness is perceived as an influence of demonic spirits 
causing isolation. For that particular cultural milieu, the perception 
of life is intertwined with religion, magic and miracles. (Aune 2007, 
377; Penner 2012, 125-173)

To disregard this fact would be “uncritical and naïve,” as Withe-
rington (1998, 224) observes. While failing health led a person, 
regardless of whether he or she was rich or poor, to lose his or 
her employment, function and social life, healing represented re-
establishing a person’s life and maintaining stability within soci-
ety. Given that healing by professional physicians was expensive, 
as Pilch (2004, 183-200) observes, three ways of dealing with this 
issue were elaborated: official healing shrines, soothsayers and 
charismatics, as Theissen (1983, 234) points out. While the state 
promoted temples and healing shrines dedicated to Apollo or Ascle-
pius and other healing divinities, groups on the fringes of society 
followed either socially integrated charismatic healers or they prac-
tised magic. In sum, the theme of healing lies at the heart of Helle-
nistic society. However, the summary displays how the apostles 
perpetuate Jesus’ instauration of the kingdom of God. The healin-
gs, either by the hands of the apostles (Acts 5:12) or under Peter’s 
shadow (5:15), indicate the presence of the kingdom of God.

c) Healing by hand
With regard to healing by hands, it corresponds either to the 

actual practice of laying hands on the sick (Lk 4:40; Acts 3:7), as 
proposed by Stählin (1973, 160-161), or it is a Semitic figurative 
expression (7:25; 11:30), as observed by Barrett (1994, 273). The 
preposition διά shows that the apostles are “God’s instruments for 
performing miracles and not the cause” (cf. 19:11), as Chambers 

12 The suffering and exclusion due to disease is finished because of healing and the 
remission of sins (Isa 33:24: ἀφέθη αὐτοῖς ἡ ἁμαρτία).
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(2012, 102) observes. The insistence on the hands reveals Luke’s 
interest and by intensifying the healing reference from Acts 2:43 
forms a syncrisis with Jesus (Lk 4:40) and Paul (Acts 14:3). The 
linking motif of hands contrasts the apostles to the wicked who put 
Jesus to death (2:23) and associates them with Moses who provid-
ed salvation (7:25). The purpose is to portray them as the agents of 
God and thus an “extension of the hand of God that heals,” in words 
of McCabe (2011, 14).

The healing points to the fact that God is present in the com-
munity and acts through his agents. (Muir and Coyle 1999, 85-97) 
The foregoing narrative stressed this fact in two points, as Grappe 
(1997, 117-132) observes: 

(1) the Christological interpretation of Ps 15:8 (Acts 2:28-32) 
refers to the apostles by the gift of the Holy Spirit; 

(2) the prayer of the community awaits the intervention of God’s 
hand (4:30). The reference to healing as a sign of divine intervention 
evokes both the Hellenistic (Asclepius)13 and Jewish milieu (1QS 
4:6-8). 

Moreover, the terminology recalls the divine intervention in the 
Exodus (Deut 4:34) and eschatological renewal (Isa 35:6). Howev-
er, the divine intervention includes his agent (53:5) and social sen-
sitivity (58:6-9). Although the OT considers sorcerers to be false 
prophets (Deut 18:10-14) and officially rejects them (1Sam 28:3; 
cf. Isa 44:25), the phenomenon is reported (cf. Jub 48:9-11; CD 
5:17-19; Rev 19:20). (Garrett 1989, 1-21) Given this social script 
that intertwines healing and magic, Luke endeavours to distinguish 
the dimensions. Thus, he omits the episode of Jesus’ walking on 
the sea (Mt 14:22-33; Mk 6:45-52) but keeps the episode of calm-
ing the storm which reveals both Jesus’ divine traits as well as the 
response of faith (Mt 8:23-27; Mk 4:35-41; Lk 8:22-25). Also, Acts 
unfolds the issue of magic as closely related to socio-economic profit 
(8:9-11; 16:16-17; 19:13-14); Luke, however, rejects it by affirming 
the anti-magical dimension (cf. Lk 11:20; Acts 4:12; 8:20-24; 16:18; 
19:15-17). In brief, healing is not magic or pagan necromancy (Kel-
hoffer 2000, 268-271; Aune 2007, 389-407) but rather a sign of 
divine intervention. Depending on the response of faith (3:16), heal-
ing enacts salvation by redeeming a person from evil (cf. 2:40) in 
order to be a part of the community of the saved (cf. 2:47).

13 Gary Ferngren (2009, 25-35) concludes that secular medicine was easily assimilated 
into a Christian framework, because it was not dependent on a polytheistic worldview.
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d) The healing power of Peter’s shadow
The power of Peter’s shadow seems mythical and grants Peter 

an even more prominent role in the healing function. Regarding 
the meaning of the shadow, Horst’s (1977, 206-210) analysis of it 
is revealing. In fact, Hellenistic culture gives special attention to a 
person’s shadow, since it reflects a person and symbolises his vital 
part, the soul. Therefore, coming under the shadow of a criminal was 
noxious, but conversely the shadow of a god could bestow special 
power. In the OT a shadow symbolises greatness of reign (Ps 80:10; 
Isa 4:6) but is most commonly related to man’s transience and death 
(Ps 22:4; 43:20; Isa 9:1). Besides, it also expresses divine presence 
or protection (Ps 56:2; Exod 40:35; Isa 38:8) and divine power (cf. 
Deut 33:12; 1Sam 16:13). One Isaianic instance displays the divine 
protection enjoyed by the people by combining the shadow and the 
hand (Isa 51:16: ὑπὸ τὴν σκιὰν τῆς χειρός μου σκεπάσω). Luke adopts this 
figurative language (Lk 1:35: δύναμις ὑψίστου ἐπισκιάσει σοι) when refer-
ring to divine power for the restoration of the people (cf. 1,51). In 
Acts, the apostles are empowered through Jesus’ Spirit (Acts 1:8). 
(Witherington and Ice 2002, 115-127)

In the context of the third summary, Peter’s shadow represents 
the power entrusted to him through the power of the divine Spirit. 
Peter embodies the divine power either to bless or to curse that leads 
to life or to death (cf. 5:5.10).14 It is not a psychological element or 
some kind of aura surrounding a great personality, but rather indi-
cates the Christological element and the power of the Most High, as 
Bieder (1960, 407-409) proposes. This is confirmed by the formu-
lation itself, distancing Peter’s passing-by from the overshadowing 
of his shadow (5:13). 

Briefly, the shadow emphasizes that Peter is a holy, even a divi-
ne man for both the biblical and Hellenistic worlds. The syncrisis 
between Jesus and the apostles (cf. 2:22), specifically Peter and Paul 
(Lk 6:19; Acts 5:12.15-16; 19:11-12), characterizes the apostles as 
divine men working miracles with divine power. The apostles and 
the community are divinely empowered. Their identity is confirmed 
in the conflict with the religious leaders as well as the avaricious 
magicians. To this end, Penner (2012, 152) justly observes how their 
identity is “constructed positively precisely through the loss of the 
identity for others in the text.”

14 Strelan (2004, 191-195) refers to Euripides’ Madness of Hercules.
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2.3.2 Healings as a sign of the kingdom of God

Luke makes a distinction between healing and exorcism (Lk 
4:40-41: τὰς χεῖρας ἐπιτιθεὶς ἐθεράπευεν αὐτούς […] ἐξήρχετο δὲ καὶ δαιμόνια). 
Concerning the latter, Strecker (2002, 126-128) designates exor-
cism as an illustration (Abbild) and archetype (Urbild) of the coming 
kingdom through transformation of the cosmic order, by eliciting 
an intersubjective social response. While demonic possession has 
a socio-political implication (cf. Acts 8:27.30), exorcism breaks the 
spell of the exclusion that results from possession (8:39) and pro-
vides the person with a new place in the social arena. Authority 
over demonic spirits has been given to the apostles (Lk 9:1; 10:17); 
however, its main purpose is salvation for the heavenly kingdom (cf. 
10:20). In the third summary, the reference to healing and exorcism 
recalls Jesus’ healings (Lk 6:18-19) and points to two dimensions of 
social involvement by: (1) bringing in the sick and possessed (Acts 
5:15-16); and (2) overcoming social exclusion to form a new type 
of kinship (5:12.16: ἅπαντες). In fact, this denotes the formation of 
the community (cf. Acts 2:7; 4:31; 16:28; 27:33). (Kee 1983, 194; 
Fitzmyer 2003, 260) Healing is an experience of salvation with social 
repercussions (cf. 2:46-47). Brandon Walker (2014, 133) applies this 
pattern to the expulsion of demonic forces and the social integra-
tion of the person as a symbolic act of bringing unity to Israel as the 
realisation of the Father’s will. 

To sum up this point, although these stories are marked by a 
cultural oscillation between magic and miracle, they not only pro-
voke fascination but also foster devotion to God. The miracles per-
formed by the apostles represent the continuation of Jesus’ activity 
effecting the arrival of the kingdom (Lk 4:31-37; 5:12-16; 11:20) 
and reveal God’s presence in the community. Thus, these actions 
evoke exodus typology (cf. Deut 7:15; Isa 35:3-6; 58:8; 65:19-20) 
as its eschatological realisation (cf. Acts 2:19-20). (Butticaz 2011, 
145-147).

3. synthesIs 

The third summary is set between two narrative episodes which 
test the authority of the apostles both from within (5:1-11) and 
from outside the community (5:17-40). The function of the third 
summary is therefore to underscore the authority of the apostles. 
While the previous two summaries portrayed the apostles’ autho-
rity in teaching and in the distribution of belongings within the 
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community, and the third summary extends this pattern to inclu-
de their numinous aura and healing power already famous outside 
Jerusalem.

The preliminary analysis presented a clear delimitation and 
pointed out both some lexical peculiarities and some difficulties of 
internal correlation. This study proposes to the scholarly field some 
narrative solutions deriving from the surrounding context. The insi-
stence on healing through hands and shadow confirms the apostles 
as divine agents. The healings permit the outcasts to be incorpora-
ted into the restored community, which lives in harmony as a ful-
filment of the Isaianic restoration.

For two reasons, the chapter gives special attention to the 
subsequent context: (1) the rhetorical force of persuasion by use of 
irony; and (2) the narrative inception of the parting of the ways. The 
leaders remain unable to respond positively to the divine sanctio-
ning of prophetic authority to the apostles. The outrageous reaction 
of the Sanhedrin is held back by Gamaliel’s wait-and-see principle. 
However, the conflict is not over but awaits the final rift. The inter-
textual reading of Isaiah shows how the restoration of the people, as 
portrayed in healing, implies divine and human action. However, the 
response of the people is divided. Blindness and deafness indicate 
the hardness of hearts that calls for conversion as the prerequisite 
for receiving the blessing. 

In brief, this article has focused on the issue of healing raised 
by the summary which evokes the Isaianic NE. The portrayal of the 
restored people of God is offered through the prophetic activity of the 
apostles. This entails the sifting process, namely the acceptance of 
the faith through the conversion of fear into faith followed by joining 
the community of believers in the exalted Lord. The reading of the 
summaries reveals their narrative, apologetic and moral dimension 
in order to convey the image of the nascent Christian community 
as it enjoys God’s blessing and is God’s work. Just as Jesus finds 
support in Isaiah for the interpretation of his mission as the messi-
anic servant, the community sees its mission as “servant” and its 
identity as “the people of God” as an echo of the Isaianic NE. The 
community, in following Jesus who entrusted his life to God (Lk 4), 
represents God’s people.
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