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Drustveni fenomen inherentan i sveprisutan u
srednjemu vijeku, a kojim su se europski povje-
snicari poput Elizabeth Vodole, Donalda Logana i
Véronique Beaulande ve¢ dosta bavili, tema je jo$
jedne nove izvanredne studije. Knjiga Excommuni-
cation in Thirteenth-Century England: Communities,
Politics, and Publicity nastala je na temelju doktor-
ske disertacije povjesni¢arke Felicity Hill na Sveu-
¢ilistu East Anglia. Hill trenuta¢no predaje srednjo-
vjekovnu povijest na $kotskome Sveucilistu St. An-
drews, a prije toga radila je kao znanstveni suradnik
na Sveucilistu u Cambridgeu.

Kao $to autorica naglasava u poglavlju Introducti-
on (1-28), ali i u ostatku knjige, dosadagnje studije
koje su se bavile ekskomunikacijom uglavnom su se
fokusirale na pitanje uc¢inkovitosti te duhovne ka-
zne pri ¢emu je ona bila utvrdivana s obzirom na
uspjesnost Crkve i njezinih sluzbenika da pojedinca
primoraju na promjenu ponasanja. Hill se odmice
korak dalje i postavlja jedno druk¢ije pitanje: kakve
je posljedice ekskomunikacija imala za pojedinca u
drustvu te kako su pojedinac i drustvo dozivljavali
ekskomunikaciju? Postavljajuci tako koncept svoga
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The subject of this new extraordinary study is a
social phenomenon inherent and ubiquitous in the
Middle Ages, which European historians such as
Elizabeth Vodola, Donald Logan and Véronique
Beaulande have already dealt with a lot. The book
Excommunication in Thirteenth-Century England:
Communities, Politics, and Publicity is based on the
doctoral dissertation of historian Felicity Hill at
the University of East Anglia. Hill currently teaches
medieval history at Scotland’s University of St. An-
drews, after having worked as a research associate at
the University of Cambridge.

As the author emphasizes in the Introduction
chapter (1-28), but in the rest of the book as well,
previous studies which have dealt with excommu-
nication have mainly focused on the question of the
effectiveness of this spiritual punishment, which
was determined with regard to the success of the
Church and its officials in compelling the individ-
ual into changing their behavior. Hill goes a step
further and asks a different question: what conse-
quences did excommunication have for the indi-
vidual in a society, and how did the individual and
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istrazivanja, autorica mnogo dublje prodire u stvar-
no znacenje toga fenomena. Hill, naime, u knjizi
dokazuje tezu da je zbog karakteristike iznosenja i
obznanjivanja te kazne u javnosti, ona na razne na-
¢ine utjecala na reputaciju i ekskomuniciranih po-
jedinaca i Crkve, a ujedno je bila i jedan od nacina
komuniciranja i prenosenja politi¢kih poruka $irim
masama.

Knjiga je podijeljena na tri glavna dijela. U prvo-
me dijelu, Individuals (29-102), autorica ispituje
§to je za pojedinca znacilo biti ekskomuniciran,
preciznije kakve su sve mogle biti reakcije poje-
dinaca na ekskomunikaciju. Pritom, u poglavlju
The Spriritual Effects of Excommunication: Instilling
Fear (29-58), autorica kre¢e od utvrdivanja pri-
marne svrhe ekskomunikacije. Prema sluzbenim
crkvenim shvacanjima - kanonskom pravu i teo-
lozima — svrha ekskomunikacije bila je proglasi-
ti prokletstvo nad pojedincem, medutim samo s
ciljem njegova vracanja u krilo Crkve. Druk¢ije
re¢eno, ekskomunikacija nije bila shvacena u¢in-
kovitom ako se pojedinac nije pokorio i trazio
odrjesenje. S druge strane, medu laicima eksko-
munikacija je uglavnom bila shvacena kao auto-
matsko proklinjanje. Crkva takvo lai¢ko shvacanje,
prenoseno primjerice mirakulima i egzemplima,
nije obeshrabrivala jer je time zastrasivala poje-
dince. Drugi na¢in utjerivanja straha od ove kazne
bio je elaborirani ceremonijal koji se odvijao pri-
likom proglasavanja ekskomunikacije u Zupnim
crkvama. Glavni aspekti toga ceremonijala bili su
zvonjava, ga$enje svije¢a njihovim bacanjem na
pod i formule koje su izgovarali sve¢ano odjeveni
klerici. Formule su se ¢esto referirale na biblijske
negativce poput Jude i Pilata te na Sotonu.

U idu¢emu poglavlju, Belief, Fear and, Cons-
cience (59-102), autorica propituje u kojoj su
se mjeri pojedinci u stvarnosti bojali te kazne i
bili spremni prihvatiti pokoru. Prema autorici-
noj analizi pojedinci su ozbiljno shvacali eksko-
munikaciju i njezine posljedice, u ¢emu je veli-
ku ulogu imala i ¢injenica da ekskomunicirani
pojedinci nisu imali pravo na kr§¢anski pokop.
No nisu svi bili spremni na trenuta¢no trazenje
odrjesenja od kazne. Budud¢i da posljedice ek-
skomunikacije nisu bile vidljive za zemaljskoga
zivota, manje pobozni pojedinci prihvacali su
zivjeti izopceni i trazili su odrjesenje tik pred
svoju smrt, a bilo je i slu¢ajeva kad je rodbina
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society perceive excommunication? Choosing such
a concept for her research, the author penetrates
much deeper into the real meaning of that phenom-
enon. Hill proves the thesis that due to the nature
of presenting and announcing the punishment in
public, it affected the reputation of excommuni-
cated individuals and the Church in various ways,
and was also one of the ways of communicating and
conveying political messages to the wider masses.

The book is divided into three main parts. In the
first part, Individuals (29-102), the author exam-
ines what it meant for an individual to be excom-
municated, more specifically, what the reactions of
individuals to excommunication could have been.
Furthermore, the chapter The Spiritual Effects of
Excommunication: Instilling Fear (29-58) begins
with the author establishing the primary purpose
of excommunication. According to the official
Church understandings — the canon law and theo-
logians — the purpose of excommunication was to
declare an individual as cursed, but aiming only for
his return to the fold of the Church. In other words,
excommunication was not considered effective if
the individual did not repent and seek absolution.
However, the laity mostly understood excommuni-
cation as automatically cursing the individual. The
Church did not discourage such a lay understand-
ing, conveyed by miracles and examples, because it
intimidated individuals. Another way of instilling
tear of this punishment was the elaborate ceremo-
ny that took place when excommunication was an-
nounced in parish churches. The main aspects of
this ceremony were the ringing of bells, the extin-
guishing of candles by throwing them on the floor,
and formulas pronounced by ceremonially dressed
clerics. The formulas often referred to biblical vil-
lains such as Judas and Pilate and Satan.

In the next chapter, Belief, Fear and, Conscience
(59-102), the author questions to what extent in-
dividuals actually feared this punishment and were
ready to accept penance. According to the author’s
analysis, individuals took excommunication and its
consequences seriously, in which the fact that the
excommunicated individuals did not have the right
to a Christian burial played a major role. But not
everyone was ready to ask for immediate relief from
punishment. Since the consequences of excommu-
nication were not visible during earthly life, less
pious individuals accepted to live excommunicated
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postumno trazila odrjeSenje. Postojali su i poje-
dinci koji su smatrali da su nepravedno eksko-
municirani te su uop¢e negirali podlijeganje toj
kazni. Medutim, kako autorica naglasava, to nije
znadilo da su prestali vjerovati u kaznu kao ta-
kvu. Laici su, naime, nekada propitivali vjerodo-
stojnost crkvenih sluzbenika koji su proglasavali
ekskomunikaciju - ako su sumnjali u njihovu
¢udorednost i namjere, samim time sumnjali su
i u to da su proglaseni izopéenima. Crkva je, s
druge strane, i u takvim sluc¢ajevima ekskomuni-
kaciju smatrala valjanom.

Ako strah od vje¢noga prokletstva i griznja sa-
vjesti nisu bili dovoljna motivacija za trazenje odr-
jesenja, moglo je to biti drustveno isklju¢ivanje
(shunning). Autorica ispituje kako se zajednica
odnosila prema ekskomuniciranim pojedincima u
drugome dijelu svoje knjige, naslovljenome Com-
munities (103-184). U tre¢emu poglavlju knjige,
Exclusion from the Community of the Faithful (103-
137), Hill poblize opisuje kako je trebao izgledati
drustveni ostracizam koji je Crkva proklamirala, ali
i propituje je li mu zajednica uvijek pribjegavala s
obzirom na to da ima malo izvora koji to u praksi
potvrduju. Vrsta drustvenoga ostracizma, najrev-
nije provodenoga u srednjovjekovnoj Engleskoj,
bio je gubitak svih zakonskih prava, odnosno za-
brana sudjelovanja u sudskim parnicama. U nekim
je slu¢ajevima ekskomunikacije biskup imao pravo
ukljuciti svjetovnu vlast i naloziti pritvaranje po-
jedinaca. S druge strane, isklju¢ivanje pojedinca iz
drustvenih interakcija u slu¢aju ekskomunikaci-
je bilo je specifi¢no po tomu $to su pojedinci bili
svjesni toga da to nije trajno stanje. Takoder, ono
nije ukljucivalo potpuno ignoriranje, kao $to je to
bilo u slu¢aju, primjerice, otpadnistva (outlawry).
Obracanje izopéenim pojedincima bilo je dapace
pozeljno ako ih se pritom motiviralo na pokoru i
trazenje odrjeSenja. Crkva je nadalje donekle uma-
njila ucinkovitost drustvenoga ostracizma nakon
$to je papa Grgur VII. dozvolio ¢lanovima obitelji
da komuniciraju s izopéenima bez straha da e pasti
pod kaznu male ekskomunikacije. I najzad, autorica
se posebno osvrée na slucajeve kada zajednica, bilo
zbog visokoga drustvenog polozaja ekskomunicira-
nih pojedinaca bilo zbog njihove reputacije i drus-
tvenoga kapitala, naprosto nije pribjegavala njiho-
vu drustvenom isklju¢ivanju. U slu¢ajevima visoko
drustveno pozicioniranih osoba ekskomunikacija
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and sought absolution just before their death, and
there were also cases when their relatives sought
their absolution posthumously. There were individ-
uals who believed that they were unjustly excom-
municated as well and denied being subject to that
punishment at all. However, as the author empha-
sizes, this did not mean that they stopped believing
in punishment as such. Namely, the laity used to
question the credibility of the Church officials who
proclaimed excommunication - if they doubted
their moral order and intentions, they also doubted
the fact that they were declared excommunicated.
The Church, on the other hand, considered excom-
munication valid even in such cases.

If remorse and the fear of eternal damnation were
not sufficient motivation for seeking absolution,
it could have been social exclusion (shunning). In
the second part of her book, entitled Communities
(103-184), the author examines how the communi-
ty treated excommunicated individuals. In the third
chapter of the book, Exclusion from the Community
of the Faithful (103-137), Hill describes in more de-
tail what the social ostracism that the Church pro-
claimed should have looked like, but also questions
whether the community always resorted to it, con-
sidering that there are few sources confirming this in
practice. A type of social ostracism, most zealously
enforced in medieval England, was the loss of all le-
gal rights, i.e. the prohibition of participation in court
cases. In some cases of excommunication, the bishop
had the right to involve the secular authorities and
order the detention of individuals. However, exclud-
ing individuals from social interactions in the case
of excommunication was specific in that individuals
were aware that it was not permanent. Furthermore,
it did not involve such complete disregarding as in
the case of, for example, apostasy (outlawry). As a
matter of fact, addressing excommunicated individ-
uals was desirable if they were at the same time mo-
tivated to repent and seek absolution. Furthermore,
the Church somewhat reduced the effectiveness of
social ostracism after Pope Gregory VII allowed fam-
ily members to communicate with outcasts without
fear of falling under the penalty of minor excommu-
nication. Finally, the author specifically inspects the
cases when the community, either because of the
high social position of excommunicated individu-
als or because of their reputation and social capital,
simply did not resort to their social exclusion. In the
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je dapace mogla biti opravdanje za politicko djelo-
vanje. To, dakle, znaci da su uspjesnost i posljedice
ekskomunikacije uvelike ovisili o ¢imbenicima koje
sama Crkva nije bila u stanju kontrolirati.

U poglavlju Apathy, Rejection and Divided Loyal-
ties (138-184) Hill jo§ dublje ulazi u problemati-
ku negiranja te crkvene kazne, odnosno odbijanja
$ire zajednice da isklju¢i pojedince iz drustvenih
interakcija, propitivanjem u kojoj je mjeri zajednica
uopce ¢inila kohezivnu drustvenu cjelinu. To $to je
pripadala kr$¢anskomu krugu nije, naime, ujedno
znacilo da ju je ta vrijednost jedina i u potpunosti
yjedinjavala. Ekskomunikacija je, nadalje, zajednici
bila nametnuta, nije bila rezultat kolektivne odluke.
To posebice dolazi do izrazaja ako se uzme u obzir
da je vecina ekskomunikacija $titila crkvenu imovi-
nu i prava. Uz to $to laici i klerici nisu dijelili iste
interese, jo$ su problemati¢niji bili slu¢ajevi u koji-
ma klerici nisu dijelili konsenzus oko nametanja ek-
skomunikacije, a $to se ¢esto dogadalo u sporovima
vezanima za podjelu crkvenih beneficija. Takvim su
pak sukobima same crkvene institucije ugrozavale
svoju reputaciju.

U tre¢emu dijelu knjige, Publicity (185-289), au-
torica iznosi najinovativnije i najvaznije argumente
u svojoj knjizi. Ako pak ni griznja savjesti ni drustve-
no isklju¢ivanje nisu bili dovoljni da bi ekskomuni-
kacija bila uspje$na, osjecaj ponizenja i ugrozavanje
dobre reputacije zbog te kazne mogli su natjerati
pojedinca da trazi odrjesenje, a to je ujedno bila i
posljedica od koje se najvise strahovalo. Kako auto-
rica objasnjava u petome poglavlju Publicity, Repu-
tation, and Scandal (185-229), u slu¢aju ab homine
ekskomunikacije, kanonsko je pravo nalagalo izno-
$enje imena ekskomuniciranih u javnost, ucestalim
objavama imena na svetim misama. Iako je u teoriji
objavljivanje trebalo izvrsiti dodatni pritisak na po-
jedinca, ono je moglo imati sasvim suprotne ucinke
od onih koje je Crkva htjela. To je oboma, klericima
i laicima, naime, bilo mo¢no sredstvo za koristenje
prilikom osobnih i politi¢kih sukoba: javnim “[d]
enuncijacijama su nastojali manipulirati percep-
cijama o dogadajima i protivnicima.“ (196). Time
su, medutim, istovremeno medu masama otvarali
prostor za politicke diskusije, stvaranje frakcija u
drustvu i eskaliranje sukoba.

U poglavlju Violence, Excommunication, and Dispu-
te Settlement (230-258) Hill donosi primjer uz po-
mo¢ kojeg docarava kako su dvojica klerika, jedan
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cases of people with high social positions, excommu-
nication could actually be a justification for political
activity. Therefore, this means that the success and
consequences of excommunication depended large-
ly on factors which the Church itself was unable to
control.

In the chapter Apathy, Rejection and Divided Loyalties
(138-184), Hill delves even deeper into the issue of
denying that Church punishment, i.e. into the wider
community’s refusal to exclude individuals from so-
cial interactions, by questioning the extent to which
the community constituted a cohesive social unit. The
fact that it was a part of the Christian circle did not, in
fact, mean that this value was the only and complete-
ly unifying one. Furthermore, excommunication was
imposed on the community, it was not the result of a
collective decision. This is particularly evident if one
takes into account that most excommunications pro-
tected Church property and rights. In addition to the
fact that the laity and the clergy did not share the same
interests, even more problematic were the cases in
which the clergy did not share a consensus on the im-
position of excommunication, which often happened
in disputes related to the distribution of Church bene-
fices. Church institutions themselves threatened their
reputation with such conflicts.

In the third part of the book, Publicity (185-289),
the author presents the most innovative and impor-
tant arguments in her book. If remorse and social
exclusion were not enough for excommunication to
be successful, the sense of humiliation and bringing
their reputation into jeopardy due to this punish-
ment could make the individual seek absolution,
which was also the most feared consequence. As the
author explains in the fifth chapter (Publicity, Repu-
tation, and Scandal; 185-229), in the case of ab hom-
ine excommunication, canon law mandated that the
names of the excommunicated be made public, with
frequent announcements of the names at Holy Mass-
es. Although the announcements were theoretically
supposed to put additional pressure on the individu-
al, they could also have effects quite opposite to what
the Church wanted. It was a powertful tool for both
clerics and laymen to use during personal and polit-
ical contflicts for “Denunciations sought to manipu-
late perceptions of events and people.” (196). How-
ever, by doing so, they simultaneously allowed space
for political discussions among the masses, creating
factions among society and escalating conflicts.
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koji je bio biskupov rodak i drugi koji je bio u kralje-
voj sluzbi, krajem 13. stoljec¢a koristili ekskomunika-
ciju i glasine (famam publicam) u sporu oko veoma
unosne crkvene prebende. Iako drugi kandidat nije
uspio dobiti zeljenu prebendu, uspjelo mu je prido-
biti naklonost jednoga dijela javnosti, zbog cega je
kralj intervenirao i osigurao mu dodjelu jedne dru-
ge prebende, s takoder vrlo visokim prihodima. U
posljednjemu poglavlju, Ecclesiastical Broadcasting
in the Thirteenth Century: The Origins of the Great
Curse (259-289), autorica rekonstruira zacetke i us-
postavu prakse regularnoga proglasavanja ipso facto
ekskomunikacija cetiri puta godisnje, poznatih jo$
i pod imenom latae sententiae. Po¢etkom je 13. sto-
lje¢a uopée moglo do¢i do uspostavljanja te prakse
zbog rastuce birokratizacije crkvene administracije.
Za razliku od ab homine ekskomunikacija, prilikom
proglasenja ipso facto ekskomunikacija krivci nisu
bili javno imenovani. Prema autorici i takva je vrsta
ekskomunikacija bila utjecajna jer su njome klerici
upozoravali vjernike na kriminalno i nepozeljno po-
nasanje. Pritom je iz crkvenih registara uo¢ljivo da je
svaka dijeceza u Engleskoj imala specifi¢ne zlocine
na koje je crkva upozoravala. No, isto tako, najveci
se broj latarum sententiarum odnosio na obranu cr-
kvenih pravaiposjeda. Taje, dakle, ¢injenica stalnim
promulgacijama bila prenosena lokalnoj zajednici
putem ekskomunikacija.

Zbog svojih opcenitih zaklju¢aka i novih spozna-
ja, ova bi knjiga svakako mogla biti interesantna i
inspirativna hrvatskim povjesni¢arima koji se bave
srednjim vijekom jer daje uvid u to kako je funk-
cionirala srednjovjekovna ekskomunikacija. Zbog
prirode izvora iz 13. stolje¢a Hill se najéesce zadr-
zavala na ra$clanjivanju slucajeva vezanih za vise
drustvene slojeve. Srednjovjekovni izvori iz Hrvat-
ske, Dalmacije i Slavonije obiluju spominjanjem te
srednjovjekovne spiritualne sankcije u slu¢ajevima
vezanim za razne drustvene slojeve i situacije. Hr-
vatski povjesnicari stoga imaju mnogo prostora za
buduca istrazivanja toga fenomena.
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In the chapter Violence, Excommunication, and
Dispute Settlement (230-258), Hill provides an ex-
ample with the help of which she evokes how two
clerics, one of them a relative of the bishop and the
other in the king’s service, in the late 13th century
used excommunication and rumors (famam pub-
licam) in a dispute over a very lucrative Church
prebend. Although the second candidate did not
manage to get the desired prebend, he managed to
gain the favor of a part of the public, which is why
the king intervened and secured the award of an-
other prebend with very high revenues as well. In
the last chapter, Ecclesiastical Broadcasting in the
Thirteenth Century: The Origins of the Great Curse
(259-289), the author reconstructs the beginnings
and establishment of the practice of regularly an-
nouncing ipso facto excommunications four times
a year, also known as latae sententiae. At the begin-
ning of the 13th century, it was possible to establish
this practice in the first place due to the growing
bureaucratization of Church administration. Un-
like ab homine excommunications, when ipso facto
excommunications were announced, the culprits
were not publicly named. According to the author,
even this type of excommunication was influen-
tial because the clergy used it to warn the faithful
against criminal and undesirable behavior. At the
same time, it appears from the Church registers
that each diocese in England had specific crimes
the Church warned against. However, the largest
number of latarum sententiarum referred to the de-
fense of Church rights and property. Therefore, this
fact was conveyed to the local community by con-
stant announcements through excommunications.

Due to its general conclusions and new insights,
this book could certainly be interesting and inspir-
ing to Croatian historians who deal with the Middle
Ages, as it provides an insight into how medieval
excommunication functioned. Due to the nature
of the sources from the 13th century, Hill mostly
focused on the analysis of cases related to higher
social classes. Medieval sources from Croatia, Dal-
matia and Slavonia abound with mentions of this
medieval spiritual sanction in cases related to vari-
ous social strata and situations. Therefore, Croatian
historians have a lot of space for future research
into this phenomenon.






